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sum
m

ary

T
he K

ara H
eritage Institute is a leading S

outh A
frican organisation, w

orking for

the hum
anity of A

frica by bringing our past A
frican heritage into the present,

and shaping our future. It is com
m

itted to leveraging the know
ledge and ethos

of A
frica's heritage to grow

 sustainable and em
pow

ered com
m

unities, w
hich

ultim
ately gain the freedom

 to
shape. their ow

n destiny. B
y reigniting

of our past A
frican heritage and bringing indigenous values and

principles back into our present culture. It also plays a fundam
ental role in

educating and building A
frican heritage, culture, tradition and religion.

It is a

hum
an right to express cultural and spiritual practices. T

herefore it rem
ains a

significance to preserve sacred sites such m
ountains, caves, springs or natural

environm
ent w

ere activities of praise, w
orship and initiation are profound.

T
he m

ountains and caves are natural elem
ents w

hich occurs on all the
continents on the earth. D

uring the ancient tim
es they w

ere thought to have

m
ystical pow

ers and associated w
ith ancestral w

orship. A
ccording to extensive

research on the A
frican religion it w

as discovered that natural environm
ents

such as m
ountains and caves w

ere highly regarded as spiritual. T
hese are the

areas w
ere local com

m
unities w

ould go for prayers, the traditional healers,

S
angom

as w
ould go go phasa and/or phahia, som

e people called for initiation

purposes pursue their duties on the m
ountains and caves.

In A
frican religion m

ountains and caves are believed to be sacred sites.
U

nfortunately, there are num
erous m

ountains and caves w
hich have not been

docum
ented but exist in the oral traditions. T

he threat is the loss of the rich
•

cultural heritage association w
ith the site. It is im

perative that such sites are

docum
ented and protected before it is too late.

It is vital to record the very
little know

ledge system
 left behind. It w

as one m
an w

ho said" A
frican history is

w
orth w

riting about. A
 people w

ithout a culture is a lost, people w
ithout a

LI
history are w

ithout souls". H
ow

ard U
niversity (W

ashington, U
S

A
) created a

unique opportunity for institutional collaboration on "learning from
 our past to

J
shape our future". T

his approach em
braces the concepts that w

e need to use

know
ledge from

 our past, through w
hich heritage of different cultures are
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developed, to continuously adapt to changing living environm
ent in order to

ensure prosperous future in harm
ony w

ith our natural environm
ent for all.

T
his project aim

s to identify the significance of m
ountains and caves in the

A
frican religion w

ith particular em
phasis and regard to M

adim
atle M

ountain.

T
his com

prise on the docum
entation of the know

ledge of discovery, beliefs,

custom
s and traditional uses associated w

ith m
ountain and caves. T

his
know

ledge w
ill be used to suggest that A

frican religion plays a fundam
ental

role in shaping the significance of sacred sites. T
he natural environm

ent such

as w
ater springs, forest, m

ountains and caves rem
ain sacred because of the

system
 beliefs w

hich needs to be preserved and protected. A
frican religions

are closely associated w
ith A

frican peoples' concepts of identity, encom
passing

beliefs
supernatural beings, ritual acts of w

orship, and all aspects of life,
focusing on the eternal questions of w

hat it m
eans to be hum

an, w
hat is the

m
eaning of life, and w

hat are the correct relations am
ong hum

an beings,
spiritual pow

ers, and the natural w
orld. A

frican religious system
s also seek to

explain the persistence of evil and suffering, and portray the w
orld as

operating w
ith som

e degree of order and predictability.

B
oth quantitative and qualitative research designs and m

ethodologies w
ere

used. T
he structured questionnaires form

s the basis of the interview
s of

H
traditional know

ledge stories, custom
s, rituals perform

ances and beliefs in
M

adim
atle

.
S

econdary data is the expert reports on the sacred m
ountains

w
hich illustrates the fundam

ental aspect
in A

frican system
s.
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A
bstract

T
he aim

 of this study is to analyse the significance and preservation of natural

environm
ent in the A

frican background. It em
phasizes on the m

ountains and

caves w
hich are regarded sacred, holy and possesses m

ystical pow
ers. S

uch

sites are identified as part of a cultural heritage. T
his is so because of the belief

system
 and the attribution of healing qualities. If the sacred sites are natural

elem
ents, m

ade since creation, w
hy are they associated w

ith spiritually? W
hat

are the significances? A
nd w

hat im
plem

entation should be taken to preserve

and expand the traditional know
ledge of the local com

m
unity.

in this introductory report, the various m
ountains and caves are discussed,

follow
ed by the association w

ith the A
frican religion. M

ost im
portantly focuses

on the protection and significance of the site. T
he m

ountains are scattered

around the country surrounded by som
e of the fam

ous legends w
hich are

passed dow
n from

 generation usually about spectacular events or pow
erful

gods. O
n the other side, caves are usually found at the m

ountains and forests

sites. A
ccording to archaeological discoveries rock arts are profound in caves.

T
he art gives an interpretation of the culture of a people. T

he spiritual aspect

of m
an and the gods. T

his expert report pays particular em
phasis on the

m
ountain know

n as M
adim

atle (beautiful blood) and the G
atkop cave w

hich
are under the surveillance of a m

ining com
pany.

K
eyw

ord: M
ountains, C

aves, M
adim

atle, A
frican religion
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1. IN
T

R
O

D
U

C
T

IO
N

H
IS

T
O

R
IC

A
L

B
A

C
K

G
R

O
U

N
D

T
he m

ountains and cave serve as the m
ost fundam

ental natural environm
ents

for the A
frican people. T

hey are regarded to be sacred and holy because of the

m
ystical pow

er. T
hey are im

portant for the traditional
religious purposes

as w
ell as the natural resource obtain from

 them
; H

ow
ever, their greatest

value are tangible resources such as w
ater, plants and stones. F

or the
m

ountains w
ere regarded as ancestral places w

ere the gods reside.

T
hey are visited by the S

angom
as traditional healers and the local com

m
unity

for ritual and thanksgiving cerem
onies. A

ccording to K
azem

be (2009) rituals
are often associated w

ith im
portant hum

an at the events
birth

m
arriage

death, planting, and harvest. T
hey serve to reinforce im

portant religious beliefs

through m
eaningful activities that bring com

fort or joy and thus strengthen the

unity of the follow
ers of the religious tradition. T

he A
frican religious belief and

practices are not restricted to one day or occasion. T
hey rem

ain to be part of

the daily activities as w
ell as in special cerem

onies, providing people w
ith a

system
 of values, custom

s and beliefs. T
he natural environm

ents for A
frican

cerem
onies need to be preserved to honour the people's belief system

s. It is

an abom
ination to deconstruct places of hum

an value. S
om

e of the w
ell-

know
n

m
ountains

w
hich

caves
for

ancestral
w

orships
are

M
odim

o'olle, R
am

atshala, M
akonde and S

edim
ontholle, T

his expert report
illustrates the significance and em

phasis on the preservation of the m
ountains

and caves. It pays particular attention to M
adim

atle (beautiful blood) and the

G
atkop caves w

hich are endangered because of the iron resources at the site.

1.2 P
R

O
B

LE
M

 S
T

A
T

E
M

E
N

T

T
he, problem

is
the unlaw

ful com
m

erce of a m
ine construction on the

rem
ainder of the farm

 D
onkerpoort and the farm

 R
andstephne, located east of

T
habazim

bi. T
he area is surrounded by indigenous practices w

hich plays a vital

role for the spirituality of the local com
m

unity. T
he identified m

ountain

M
adim

atle (beautiful blood)
is

a very spiritual and sacred place for the
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com
m

unity. T
he issue is the m

ining com
pany that aim

s to proceed w
ith the

excavation and construction at the site. H
ow

ever, the local com
m

unity is

against such activities. It w
ill produce noise pollution, disturbance for prayers

and have an effect on the environm
ental resources. A

lthough the m
ining

can

re-do or fix w
hat it has dam

aged. It
is im

possible to reconstruct the natural

order or spirituality of a people. T
he caves know

n as G
atkop are the gate

w
ay

to the m
ountain

It is believed that people died in the caves and

the bones lie there.

It is until recently, as the w
itness's statem

ents from
 M

oruleng and T
habazim

bi

illustrates the concern of the com
m

unity. It should be significant to recognise

the dignity and rights of the people. H
ence stand on the grounds to fight for

inheritance and preservation of M
adim

atle. A
ccording to a section on the

C
onstitution everyone has the right to freedom

 of conscience, religion, though,

belief and opinion. T
herefore, it is extrem

ely im
portant to em

phasize
on the

naturai environm
ents uses for spiritual and religious purposes.

1.3 A
IM

S
 A

N
D

 O
B

JE
C

T
IV

E
S

T
he report

identifies
the

spirituality
and

religious
associations

to
the

m
ountains and caves in A

frica. T
he indigenous com

m
unity have since used the

sites for not only natural resources, but m
ainly as spiritual places w

here they

interact w
ith the ancestors, the spirit w

orld and the creator. T
he prim

ary aim
 is

to determ
ine the

significance
of m

ountains and caves w
ith

particular

em
phasize to M

adirnatle.
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ay

to the m
ountain M

adim
atle.

It is believed that people died in the caves and

the bones lie there.

It is until recently, as the w
itness's statem

ents from
 M

oruleng and T
habazim

bi

illustrates the concern of the com
m

unity. It should be significant to recognise

the dignity and rights of the people. H
ence stand on the grounds to fight for

inheritance and preservation of M
adim

atle. A
ccording to a section on the

C
onstitution everyone has the right to freedom

 of conscience, religion, though,

belief and opinion. T
herefore, it is extrem

ely im
portant to em

phasize
on the

natural environm
ents uses for spiritual and religious purposes.

1.3 A
IM

S
 A

N
D

 O
B

JE
C

T
IV

E
S

T
he report

identifies
the

spirituality
and

religious
associations to the

m
ountains and caves in A

frica. T
he indigenous com

m
unity have since used the

sites for not only natural resources, but m
ainly as spiritual places w

here they

interact w
ith the ancestors, the spirit w

orld and the creator. T
he prim

ary aim
 is

to determ
ine the

significance
of m

ountains and caves w
ith

particular

em
phasize to M

adim
atle.
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1.3.10W
 E

C
T

IV
E

S

D
ocum

entation about the history, custom
s, rituals, and belief and uses

of caves and m
ountains in S

outh A
frica.

Identify endangered m
ountains and caves w

hich are under threat for

m
ining and developm

ents.

D
eterm

ine the status as sacred am
ong the local com

m
unity

T
o illustrate the cultural and spiritual significance of the m

ountain

T
o indicate the relationship betw

een A
frican religion and m

ountains

T
o recover and prom

ote A
frica's heritage and indigenous know

ledge

system
s.

1.4 R
E

S
E

A
R

C
H

 M
E

T
H

O
D

S

T
he research project included an ethnographic fieldw

ork aim
ed at exploring

the
cultural

and
spiritual

phenom
enon. A

ccording
to

B
ernard

(1994)

ethnographers are continuously asking questions and m
any of the questions

they ask are about the topics and issues they are trying to m
ake sense of.

T
herefore a holistic understanding of cultural system

s w
ithin a local group w

as

studied. T
his includes the accounts of m

ountains, caves, contem
porary beliefs,

custom
s, traditIons and significance of the natural environm

ent. T
he m

ethods

included questionnaires, unstructured and structured interview
s and focus

groups.

O
n the 23rd and 24th M

ay 2014 the T
raditional H

ealers O
rganisation (T

H
O

),

W
erksm

ans. A
ttorney and K

ara H
eritage institute em

barked on a w
orkshop and
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fieldw
ork. T

he research m
ethods for the study included qualitative and

quantitative approach.

1.5 D
A

T
A

 C
O

LLE
C

T
IO

N

1.5.1 Q
U

E
S

T
IO

N
N

A
IR

E
S

T
here w

ere tw
o types of structured questionnaires. T

he first one w
ere filled by

the traditional healers in B
akgatla com

m
unity hall M

oruleng. T
he second type

of structured questionnaires w
ere for the

local com
m

unity m
em

bers in

T
habazim

bi near M
adim

atle. T
here w

ere eight four questionnaires.

1.5.2 IN
T

E
R

V
IE

W
S

T
he m

ain purpose of the interview
s is to explore undefined dom

ain in the

form
ative conceptual m

od&
 and identify new

 dom
ains. T

he interview
s ranged

from
 inform

al, conversational, general interview
 guide, the standardized and

open ended interview
s. T

hey took place on 23 and 24th M
ay 2014 in B

akgala

B
a-G

alefa C
om

m
unity hall in M

oruleng and M
adim

atle. H
ow

ever, som
e of the

interview
s and m

eeting w
ere held prior to this dates.

O
n the

23rd
M

ay 2014 the traditional healers w
ere present at the w

orkshop

held by T
raditional H

ealers O
rganisation (T

H
O

) and the W
erksm

ans A
ttorneys.

T
hey had the opportunity to ask questions w

ith regard to the m
ountains and

closure of the gates at G
atkop caves.

O
n the

24th
M

ay 2014 a public m
eeting w

as held w
ith the local com

m
unity

jji
m

em
bers of T

habazim
bi near the M

adim
atle

It included m
en,

w
om

en, youth and the traditional
healers. T

he unstructured interview
s

questioned w
ere asked by the (T

H
O

) and W
erksm

ans individuals w
hilst K

ara

preventative took videos and photographs.
In

this perspective m
em

bers

K
A

R
A

 H
E

R
IT

A
G

E
 IN

S
T

IT
U

T
E

012 323 7737
A

dm
in@

kara.co.za

fieldw
ork. T

he research m
ethods for the study included qualitative and

quantitative approach.

1.5 D
A

T
A

 C
O

LLE
C

T
IO

N

1.5.1 Q
U

E
S

T
IO

N
N

A
IR

E
S

T
here w

ere tw
o types of structured questionnaires. T

he first one w
ere filled by

the traditional healers in B
akgatla com

m
unity hail M

oruleng. T
he second type

of structured questionnaires w
ere for the local com

m
unity m

em
bers in

T
habazim

bi near M
adim

atle. T
here w

ere eight four questionnaires.

1.5.2 IN
T

E
R

V
IE

W
S

T
he m

ain purpose of the interview
s is to explore undefined dom

ain in the

form
ative conceptual m

odel and identify new
 dom

ains. T
he interview

s ranged

from
 inform

al, conversational, general interview
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s. T

hey took place on 23 and 24th M
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B
a-G
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m
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oruleng and M
adim

atle. H
ow

ever, som
e of the

interview
s and m

eeting w
ere held prior to this dates.

O
n the

23rd
M

ay 2014 the traditional healers w
ere present at the w

orkshop

held by T
raditional H

ealers O
rganisation (T

H
O

) and the W
erksm

ans A
ttorneys.

T
hey had the opportunity to ask questions w

ith regard to the m
ountains and

closure of the gates at G
atkop caves.

O
n the

24th
M

ay 2014 a public m
eeting w

as held w
ith the local com

m
unity

m
em

bers of T
habazim

bi near the M
adim

atle M
ountain.

It included m
en,

w
om

en, youth and the traditional
healers. T

he unstructured interview
s

questione.d w
ere asked by the (T

H
O

) and W
erksm

ans individuals w
hilst K

ara

preventative took videos and photographs.
In

this perspective m
em
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expressed their concern, the value and significance of M
adim

atle. S
om

e

com
m

unity m
em

bers did not know
 M

adim
atle but w

ere certain that it
is

im
portant because they m

ight receive a calling directed to the m
ountainS

T
hey've heard stories about the healing pow

ers and services provided by the

gods.

1.5.3 C
O

N
C

E
R

N
 S

T
A

T
E

M
E

N
T

S

In agreem
ent to the preservation and protection to the caves and m

ountain.

T
he local com

m
unity m

em
bers depict in the statem

ent the history, heritage

and effects on the closure. T
he concern statem

ents illustrate the loss of

significance religious, spiritual and cultural practices. T
here w

ere tw
enty eight

statem
ents signed and w

ritten by the com
m

unity.

2. T
H

E
 S

P
IR

IT
U

A
L M

E
A

N
IN

G
 O

F
 S

A
C

R
E

D
 M

O
U

N
T

A
IN

S
 IN

 A
F

R
IC

A
N

T
he A

frican S
age K

hem
 (or H

am
), founded the A

frican R
eligion of Light.

Lord

K
hem

 (or H
am

) also know
n as T

hauT
hau-H

aram
a (G

reek T
hoT

h-H
erm

es),

the personification of the m
ind or w

ord of G
od P

tah. T
he nam

es K
hem

 and
H

am
 have the follow

ing variations:

cham
cham

o

•
chem

.
A

xum
 as in A

kachum

•
chem

be
chum

 as in A
kxum

/A
ksum

•
nyam

be
kham

e

•
sam

be as in S
am

besia

•
zam

bi as in M
ozam

bique

T
hese nam

es m
ean the W

ord of P
tah, the self-begotten prim

al G
od.

Lord K
hem

 or T
hoT

h-H
erm

es w
as the scribe and m

essenger of the G
ods

(N
eteru) of the F

irst T
im

e (Z
ep T

epi).
T

his A
frican S

age w
as the custodian of

ancient A
frican w

isdom
 w

hich cam
e to be know

n as khem
etic or H

erm
etic
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w
isdom

.
T

he
disciples

of
Lord

K
hem

cam
e

to
be

know
n

as

B
onabakhuluabasekhem

u (Le. T
he A

ncient O
nes of the Land of K

hem
u).T

he

ancient ones w
ere priest of Isis w

ho included S
angom

as and sanusis.

T
his society of the A

ncient O
nes w

as introduced to E
gypt by the S

ham
su H

ara

(G
r. S

hem
su H

on
e. F

ollow
ers of H

orus). T
he P

haraos of the O
ld K

ingdom
including P

haraoh K
hufu (G

reek C
heops) w

ere a descendants of the H
orus

K
ings or S

ham
su H

ara,

D
iverse A

frican societies that descended from
 the F

ollow
ers of H

orus inherited

khem
etic or H

erm
etic W

isdom
 w

hich is today held by the A
ncient S

ociety. T
his

W
isdom

 included know
ledge of the origins of G

od, gods, the universe and
hum

anity.
M

ountains and sacred pools played a prom
inent role

in the
evolution of hum

anity and its continued interaction w
ith G

ods and ancestors.

T
he E

volution of
N

ature and

T
he A

frican S
age K

hem
 or T

hoT
h-H

erm
es w

rote m
any books w

hich expounded

on the evolution of G
od(s), nature, and hum

anity.
T

he exposition of this
evolutionary process aids an understanding of sacred m

ountains and sacred

pools.

T
he E

volution of T
he G

ods

T
he A

ncient O
nes taught that at the beginning there w

as N
othingness (N

ahas)

or the G
reat S

ilence (K
hitu).

G
od P

tah w
as the first spiritual being that

em
anated from

 the N
othingness or G

reat S
ilence. T

his G
od w

as defined as the

O
ne or the U

nknow
n G

od,

T
he O

ne (P
tah) w

as the self-begotten G
od (M

utangakugara/um
velingqangi)

w
ho em

anated the E
nnead (P

auti
i.e. nine principles) popularly know

n as
angels (i.e. m

essengers of G
od P

tah. T
he O

ne (P
tah) and its nine em

anations

(P
auti) constituted the A

m
ani/A

m
un) of G

od, P
tah.

T
he creative energy

(A
m

ani/A
m

un) of G
od P

tah m
anifested itself as the V

irgin of the W
orld (K

ore

Iii
K

osm
u) w

hich w
as both fem

ale (m
a/m

aia) and m
ale (R

a) or, in short, m
ara or

M
aria.
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T
he V

irgin of the W
orld (K

ore K
osm

u or M
ara) em

anated the S
pirit (ka) of the

S
un (R

a) know
n as K

ara or R
aka).

T
his spirit of the S

un or the S
piritual S

un

(kara) m
anifested itself as a triune principle of unity or oneness (arkana or

arhana) w
hich underlies all reality or existence, T

his triune principle, ih turn,
em

anated the four elem
ents of w

ater, fire, earth and air. T
hus the m

anifested

•

reality consisted of seven principles including:

1. usara (m
ind/spirit)

2. m
aat/m

usasi (thought/soul)

R
a

4. M
anu (w

ater)

5. A
akhut (fire)

6. R
astau (earth)

7. A
m

enti (air)

T
he triune principle w

as O
ne in three or three in O

ne (usarm
aatra).

ihe
constitutive principles of reality are the seven or five, T

he five elem
ents are

E
ther (usaram

aatra/kabachat/M
undu)

2. w
ater (M

anu)

3. fire (aakhut)

4. earth (rastau

5.
air (am

enti)

T
hese five elem

ents are sym
bolised by the root or trunk (zindj) of (ka) the

sacred fire (F
ura). T

he seven elem
ents are sym

bolised by the C
ube (K

aba)

T
he ether (K

abachat/M
undu) or the triune principle (usarm

aatra/arkana)
projected the four elem

ents of w
ater, fire, earth and

into the four quarters
of the universe in the form

 of four spiritual or light. B
eings (kheru) nam

ely:

M
undu /F

altam
 (m

an or goat)

• M
utapa/O

m
phta (eagle)

•
M

w
anam

utapa/M
ophtah (lion)

• A
m

ani/A
m

un (B
ull or Lam

b of G
od).
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4. earth (rastau

5.
air (am

enti)

T
hese five elem

ents are sym
bolised by the root or trunk (zindj) of (ka) the

sacred fire (F
ura). T

he seven elem
ents are sym

bolised by the C
ube (K

aba)

T
he ether (K

abachat/M
undu) or the triune principle (usarm

aatra/arkana)
projected the four elem

ents of w
ater, fire, earth and air into the four quarters

of the universe in the form
 of four spiritual or light. B

eings (kheru) nam
ely:

•
M

undu /F
altam

 (m
an or goat)

•
M

utapa/O
m

phta (eagle)

•
M

w
anam

utapa/M
ophtah (lion)

•
A

m
ani/A

m
un (B

ull or Lam
b of G

od).
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T
he union of the triune (kabachat/m

undu) and the four elem
ents found

expression in solar

T
he root or trunk (zindj) of (ka) the sacred fire (F

ura) w
as sym

bolised by the

A
ncient P

illar (P
) in

solar m
onogram

.
T

his ancient pillar (P
) also

sym
bolised the solar (R

a) principle w
ith five cubes or squares m

ounted on a
pillar or rod.

T
he A

ncient P
illar

D
M

undu/K
abachat

=
 M

anu (w
ater)

=
A

akhut (fire)

=
 R

astau (earth)

=
 A

m
enti (air)

T
he ethereal elem

ent (M
undu/K

abachat) is a triune principle. T
he ethereal

and four other elem
ents therefore constitute the seven constitutive elem

ents

of reality sym
bolised by the C

ube (K
aba).

T
he C

ube
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B
a/u

T
hought/S

oul)
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T
he ethereal elem

ent (M
undu/K

abachat) is a triune principle.
T

he ethereal

and four other elem
ents therefore constitute the seven constitutive elem

ents

of reality sym
bolised by the C

ube (K
aba).

T
he C

ube

rd/Light B
ody)

K
a/m

 =

M
ind/S

pirit)
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T
he ancient pillar (P

) and C
ube (K

aba) m
ean that all reality is the union of spirit

(M
undu/K

abachat) and the m
atter four (i.e elem

ents of w
ater, fire, earth and

a I r).

T
he seven constitutive principles of being m

anifested them
selves as the seven

P
leiades or circum

polar (m
enrah/khelem

ela) stars surrounding the solar (kara)

principle. T
he four H

oly B
easts (kheru) surrounding the solar (P

 or R
a) principle

unfolded them
selves into the tw

elve houses of the zodiac w
hich are inked to

the S
un (kara) G

od by the seven P
lelades of circum

polar stars.
T

he ancient

P
illar or the root or trunk (zindj) of (ka) the sacred fire (F

ura), in short, zindj-ka-

F
ura, is the prim

al m
ountain (zindj/zandj) w

hich contained and generate the

sacred fire (F
ura) that created everything in heaven and on earth.

other
w

ords, a m
ountain is a link betw

een the spiritual and the m
aterial w

orld.

T
he m

aterial w
orld em

anated from
 a cave or grotto in the prim

al m
ountain.

T
his cave or grotto w

as called D
adya or D

uat (i.e. the underw
orld). T

he D
adya

or D
uat w

as the incubator of the astral G
ods.

T
he prim

al m
ountain

[1
(zindj/zandj)

contained
an

underground
pool

(D
zivaguru),

python

(D
em

ba/D
om

ba) G
od, a w

hite crocodile (N
yam

be) and three river stones
(m

abw
eadziva or m

abw
eam

w
ari). In other w

ords, the sacred pools w
ithin the

caves or grottos underneath sacred m
ountains are not only the m

eeting place

of heaven and earth but also the incubators in w
hich hum

an life w
as fashioned

and links betw
een the spiritual and the m

aterial w
orlds w

ere constructed.

U
T

hus
the caves or grottos w

ithin m
ountains are the holiest of holies.

T
he C

elestial H
oly of H

olies

T
he G

od of Light and its surrounding seven Lights form
ed the H

oly m
ountain of

L
D

andura
(or T

antura
i.e.

m
ountain, of the fem

ale (m
a/m

aia) and m
ale

principle(ra).T
he H

oly m
ountain of D

endera O
r M

ara has a counterpart on
earth.

A
ccording to the law

 of analogy the celestial and terrestrial sacred m
ountain

are substantial the sam
e. In other w

ords, the religious observances in the holy

of holies in heaven are reflected in the religious observances on earth.
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T
he ancient pillar (P

) and C
ube (K

aba) m
ean that all reality is the union of spirit

(M
undu/K

abachat) and the m
atter four (i.e elem

ents of w
ater, fire, earth and

air).

T
he seven constitutive principles of being m

anifested them
selves as the seven

P
leiades or circum

polar (m
enrah/khelem

ela) stars surrounding the solar (kara)
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he four H

oly B
easts (kheru) surrounding the solar (P

 or R
a) principle

unfolded them
selves into the tw

elve houses of the zodiac w
hich are linked to

the S
un (kara) G

od by the seven P
leiades of circum

polar stars.
T

he ancient

P
illar or the root or trunk (zindj) of (ka) the sacred fire (F

ura), in short, zindj-ka-

F
ura, is the prim

al m
ountain (zindj/zandj) w

hich contained and generate the

sacred fire (F
ura) that created everything in heaven and on earth.

In other
w

ords, a m
ountain is a link betw

een the spiritual and the m
aterial w

orld.

T
he m

aterial w
orld em

anated from
 a cave or grotto in the prim

al m
ountain.

T
his cave or grotto w

as called D
adya or D

uat (i.e. the underw
orld). T

he D
adya

or D
uat w

as the incubator of the astral G
ods.

T
he prim

al m
ountain

(zindj/zandj)
contained

an
underground

pool
(D

zivaguru),
a

python

(D
em

ba/D
om

ba) G
od, a w

hite crocodile (N
yam

be) and three river stones
(m

abw
eadziva or m

abw
eam

w
ari). In other w

ords, the sacred pools w
ithin the

caves or grottos underneath sacred m
ountains are not only the m

eeting place

of heaven and earth but also the incubators in w
hich hum

an life w
as fashioned

and links betw
een the spiritual and the m

aterial w
orlds w

ere constructed.
T

hus the caves or grottos w
ithin m

ountains are the holiest of holies.

T
he C

elestial H
oly of H

olies

T
he G

od of Light and its surrounding seven Lights form
ed the H

oly m
ountain of

D
andura (or T

antura
i.e.

m
ountain of the fem

ale (m
a/m

aia) and m
ale

principle(ra).T
he H

oly m
ountain of D

endera or M
ara has a counterpart on

earth.

A
ccording to the law

 of analogy the celestial and terrestrial sacred m
ountain

are substantial the sam
e. In other w

ords, the religious observances in the holy

of holies in heaven are reflected in the religious observances on earth.
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T
he land of the G

ods (T
antura), also know

n as the city of the sun (A
nnu or

Z
aun), em

erged from
 and

surrounded by the w
aters of origins (D

adya or

D
uat). T

he m
other (m

ara) of the G
od of Light (kara) also cam

e to be know
n

as

(G
reek S

opdet).
T

he D
ivine Land (T

antura) or city of the sun
(A

nnu) appeared as a sacred m
ountain w

here the S
un w

as born (lnzalo ye
Langa).

In
other w

ords, the sacred m
ountain (T

antura or A
nnu) is the

birthplace of the S
piritual Light (kara) and life (akhte), in short H

arakhte.

T
he V

irgin M
other (N

tura) reproduced the vital force (akhte or T
hauT

hau-
m

aatkara) w
hich m

anifested itself as the S
pirit (ka) of the S

un (R
a), know

n
as

(kara or R
aka). T

he F
ull nam

e of this G
od of Light (kara or raka) is Jah or lao

A
bakara or A

baraka (G
reek A

braxas). T
his G

od is one and the sam
e w

ith the
G

od R
a H

arakhte or X
pakhte..

T
he sacred life (A

khte or T
hauT

haum
aatkara) m

anifested itself as:

1
T

hauT
hau (m

ind/spirit)

•
M

aat (T
hought/soul)

•
K

ara (w
ord/light body)

T
hus T

hauT
haum

aatkara gives expression to the
sym

bolised by an

M
ind (ka/m

)

B
ody (chat/ndu)

S
oul (ba/u)

m
ind, body and soul

T
he constitutive principles of this triangle found expression in the concept;

T
hauT

hau
+

m
aat +

kara
T

hauT
haum

aat

K
a

±
ba

M
+

U

+
chat

+
ndu

=
K

abachat

M
undu
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T
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In other w
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nnu) is the

birthplace of the S
piritual Light (kara) and life (akhte), in short H

arakhte.

T
he V

irgin M
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tura) reproduced the vital force (akhte or T
hauT

hau-
m

aatkara) w
hich m

anifested itself as the S
pirit (ka) of the S

un (R
a), know

n as

(kara or R
aka). T

he F
ull nam
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od of Light (kara or raka) is Jah or lao

A
bakara or A

baraka (G
reek A
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his G

od is one and the sam
e w

ith the
G

od R
a H

arakhte or X
pakhte.

T
he sacred life (A

khte or T
hauT

haum
aatkara) m

anifested itself as:

•
T

hauT
hau (m

ind/spirit)

•
M

aat (T
hought/soul)

•
K

ara (w
ord/light body)

T
hus T

hauT
haum

aatkara gives expression to the m
ind, body and soul

sym
bolised by an

B
ody (chat/nd u)

S
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M
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T
he constitutive principles of this triangle found expression in the concept:

T
hauT
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K
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K
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M
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+
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=
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T
he concept M

undu has the follow
ing variations:

M
+

+
nde

MM
+

U

MM
+

u

M
+

b
+

to
M

oto

M
ind -'-

thought +
 w

ord,
H

igher S
elf

M
ind +

soul
+

body
=

H
igher S

elf

S
pirit +

soul
+

body
H

igher S
elf

T
his m

eans that the H
igher S

elf or spiritual personality (m
undu or m

untu)

em
anated from

 the
(T

antura or A
nnu).

T
he sacred

is also represented by the three stars of the

O
rion (urhana) belt. T

hese stars look like three pigs (D
ikolobe or H

onde). T
hus

the region of three stars of the orion (urhana) belt are also kiiow
n as

M
akolobeng or Luonde i.e. m

ountain of the pigs). T
he totem

 of the author, for

instance, the W
ild P

ig (kolobe) of Luonde m
ountain. In other w

ords, he is the

descendant of the G
ods of the sacred m

ountain of Luonde also know
n as

N
eD

em
ba or N

eD
om

ba (i.e. the son of the python G
od (D

em
ba/D

om
ba) or

python charaoh.

T
he three gods of the sacred m

ountain of the W
ild P

ig (Lounde or

M
akolobeng) are:

N
uba

-1-
m

aat +
R

a
N

ubm
aatra

+
rnaat

-I-
R

a
M

enm
aatra

U
sara

+
m

aat +
R

a
U

sarm
aatra
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T
he concept M

undu has the follow
ing variations:

M
+

u
+

nde
=

M
undu

M
+

+
ntu

=
M

untu

M
+

u
+

nthu =
M

unthu

M
+

o
+

tho
=

M
otho

M
+

u
+

tu
=

M
tu

M
+

o
+

to
=

M
oto

M
ind +

thought +
 w

ord
=

H
igher S

elf

M
ind +

soul
+

body
=

H
igher S

elf

S
pirit +

soul
+

body
=

H
igher S

elf

T
his m

eans that the H
igher S

elf or spiritual personality (m
undu or m

untu)

em
anated from

 the sacre
m

ountain (T
antura or A

nnu).

T
he sacred m

ountain
is also represented by the three stars of the

O
rion (urhana) belt. T

hese stars look like three pigs (D
ikolobe or H

onde). T
hus

the region of three stars of the orion (urhana) belt are also know
n as

M
akolobeng or Luonde i.e. m

ountain of the pigs). T
he totem

 of the author, for

instance, the W
ild P

ig (kolobe) of Luonde m
ountain. In other w

ords, he is the

descendant of the G
ods of the sacred m

ountain of Luonde also know
n as

N
eD

em
ba or N

eD
om

ba (i.e. the son of the python G
od (D

em
ba/D

om
ba) or

python charaoh.

T
he three gods of the sacred m

ountain of the W
ild P

ig (Lounde or

M
akolobeng) are:

N
uba

+
m

aat +
R

a
=

N
ubm

aatra

M
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+
m
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R

a
=

M
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U
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m
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R
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U
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U
sara

+
m

ara +
kara =

S
piritual T

rinity

U
sara

+
m

usasi+
H

ara =
S

piritual T
rinity

O
siris

+
Isis

÷
H

O
ru,s =

S
piritual T

rinity

M
ind

T
hought+

w
ord

M
ind

+
soul

+
body

T
hese constitutive principles of the spiritual trinity are know

n as M
ind, body

and soul.

T
he S

piritual T
rinity

_______em
anated

and incarnated in the f
r elem

ents of
w

ater, fire, earth and air. T
he union of the S

piritual T
rinity

nd the four
elem

ents m
anifested itself as the B

anuB
anu (B

enben) S
tone

or pyram
m

at
(G

reek pyram
id)

T
he

B
ody

(C
hat/ndu)

M
ind

________________________

S
oul

(ka/m
)

(T
hought/S

oul

A
akhut (fire

rastau (earth)

—
am

eriti(air)

In this pyram
id or B

enben S
tone:

represents the V
irgin M

other (m
ara or sabanyadatja)

A
represent the S

piritual T
rinity (i.e. m

ind, body and soul) w
hich
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m
ariu(w

ater)

U
sara

+
m

ara +
kara =

S
piritual T

rinity

U
sara

+
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usasi+
H

ara =
S
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rinity

O
siris

+
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+
H
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S

piritual T
rinity

M
ind

+
T
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w

ord =

M
ind

+
soul

+
body =

T
hese constitutive principles of the spiritual trinity are know

n as M
ind, body

and soul.

T
he S

piritual T
rinity
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anated

and incarnated in the f
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T
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B
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m
anu(w

ater)

A
akhut (fire

rastau (earth)



em
anated from

the V
irgin M

other

represents the earth or m
aterial body m

ade up of the four elem
ents of

w
ater,

fire, earth and air.

In popular language it m
eans that the pyram

id (pyram
aat) represents:

=
 spirit

=
 m

atter

T
his m

eans that the U
nion

of spirit and m
atter in the form

 of a pyram
id

sym
bolises the totality of all reality or existence. T

he hum
an personality is

a

m
icrocosm

ic (i.e. little im
age) of the m

acrocosm
ic (G

reat im
age) of the

pyram
id or sacred m

ountain of Lunode or M
akolobeng. T

he pyram
id and the

hum
an personality are m

ade up of;

pyra =
 fire (V

m
aat =

T
he U

nion (
) of fireV

 and w
aterA

creates
life (akhte). In other w

ords,
lIfe (akhte) em

anated from
 the S

piritual S
un or D

ivine Light (kara). T
hus this

Light (kara/H
ara) and Life (akhte) that em

anated from
 the sacred fire (R

a)
w

as

called R
a H

arakhte or X
pakhte (G

reek X
pictoc), pronounced C

hristos. T
he

C
hrist (H

arakhte) w
as also called lao (oriah) A

bakara orA
baraka (G

reek

A
braxas). T

he divine titles lao and Jah m
ean: T

he A
lpha (la/ia) and O

m
ega

or the E
ternal O

ne. T
he nam

es A
bakara and A

baraka m
eans: T

he F
ather

(A
ba) of the D

ivine Light (kara of R
aka). H

ence the A
frican R

eligion of Light
w

as

called K
araism

.

T
he divine title Jah is the root of the nam

e iahw
eh (or Jahveh) w

hich
w

as

pronounced Jehovah. T
hus in Judaism

, C
hristians and Islam

, a m
ountain is

also a sacred place. F
or instance, the founders of the three religions received

their revelations on m
ountains.

•
Lord K

hem
 orT

hoT
h-H

erm
es m

ount H
ara (G

reek H
oreb)

M
oses (m

ount H
oreb (now

 called M
ount S

inai)
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em
anated from

the V
irgin M

other

I
represents the earth or m

aterial body m
ade up of the four elem

ents of
w

ater,
fire, earth and air.

In popular language it m
eans that the pyram

id (pyram
aat) represents:

A
=

 spirit

I

=
 m

atter

T
his m

eans that the U
nion

of spirit and m
atter in the form

 of a pyram
id

sym
bolises the totality of all reality or existence. T

he hum
an personality is

a

m
icrocosm

ic (i.e. little im
age) of the m

acrocosm
ic (G

reat im
age) of the

pyram
id or sacred m

ountain of Lunode or M
akolobeng. T

he pyram
id and the

hum
an personality are m

ade up of:

pyra =
 fire

(\7)

m
aat

T
he U

nion (
) of fire

and w
ater/\creates

life (akhte). In other w
ords,

life (akhte) em
anated from

 the S
piritual S

un or D
ivine Light (kara). T

hus this

Light (kara/H
ara) and Life (akhte) that em

anated from
 the sacred fire (R

a)
w

as

called R
a H

arakhte or X
pakhte (G

reek X
pictoc), pronounced C

hristos. T
he

C
hrist (H

arakhte) w
as also called lao (or Jah) A

bakara or A
baraka (G

reek

A
braxas). T

he divine titles lao and Jah m
ean: T

he A
lpha (la/ia) and O

m
ega

(o/h) or the E
ternal O

ne. T
he nam

es A
bakara and A

baraka
m

eans: T
he F

ather

(A
ba) of the D

ivine Light (kara of R
aka). H

ence the A
frican R

eligion of Light
w

as

called K
araism

.

T
he divine title iah is the root of the nam

e iahw
eh (or Jahveh) w

hich
w

as

pronounced iehovah. T
hus in iudaism

, C
hristians and Islam

, a m
ountain is

also a sacred place. F
or instance, the founders of the three religions received

their revelations on m
ountains.

•
Lord K

hem
 orT

hoT
h-H

erm
es m

ount H
ara (G

reek H
oreb)

•
M

oses (m
ount H

oreb (now
 called M

ount S
inai)

18

K
A

R
A

 H
E

R
IT

A
G

E
 IN

S
T

IT
U

T
E

012 323 7737
A

dm
in@

kara.co.za



M
ahom

m
ed M

ount H
ara or H

oreb, now
 S

inai

T
he S

acred M
ountainj

T
he ancestors of the author are know

n as V
athavhatsinde (T

he people of the

P
ole in the courtyard). E

tym
ologically, the nam

e V
hathavhatsinde

m
eans: T

he

people (vha) of the prim
al (tsinde/zindj) m

ountain (thavha).
T

he prim
al

m
ountain (T

sinde or zindj) w
as also know

n as zindj-ka-F
ura, the root

or trunk
(zindj) of (ka) the sacred fire (F

ura).

U
nderneath every sacred m

ountain there is a sacred pool (D
zivaguru) w

hich
w

as the incubator of hum
an life

In these sacred pools, like in Lake F
undudzi in

the Z
outpansberg (or T

sw
aing m

ountains) sacred P
ool (D

zivaguru) represents
E

l
the R

ain G
oddess M

ara or M
aria.

T
hese nam

es have the follow
ing variants:

M
an (E

gypt and E
thopia)

M
en ("

M
eru (B

urundi and R
uanda)

M
eroe (A

ncient E
thiopia/S

udan)

M
w

ari (Z
im

babw
e)

M
w

arinkulunkulu (Z
im

babw
e)

M
w

alinkulunkutu Z
im

babw
e/S

outh A
frica)

M
w

ali (Z
im

babw
e /S

outh A
frica)

M
U

ali (")
M

uhali (S
outh A

frica/Lesotho)

M
uhale M

oholo (Lovedu/S
outh A

frica

M
ogale M

ogolo (S
otho/S

outh A
frica

N
W

ari (T
songa/S

outh A
frica

N
w

ali (V
enda/S

outh A
frica

in
other

w
ords, the entire continent w

orshipped a rain goddess w
hich dw

elled

in sacred pools below
 m

ountains.

In these sacred pools such as Lake F
unduzi there are:

•
W

hite crocodiles (Z
am

be/N
yam

be i.e. w
ord of G

od)
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•
M

ahom
m

ed M
ount H

ara or H
oreb, now

 S
inai

T
he S

acred M
ountain in popular R

eligion

T
he ancestors of the author are know

n as V
athavhatsinde (T

he people of the

P
ole in the courtyard). E

tym
ologically, the nam

e V
hathavhatsinde

m
eans: T

he

people (vha) of the prim
al (tsinde/zindj) m

ountain (thavha).
T

he prim
al

m
ountain (T

sinde or zindj) w
as also know

n as zindj-ka-F
ura, the root or trunk

(zindj) of (ka) the sacred fire (F
ura).

U
nderneath every sacred m

ountain there is a sacred pool (D
zivaguru) w

hich
w

as the incubator of hum
an life.

In these sacred pools, like in Lake F
undudzi in

the Z
outpansberg (or T

sw
aing m

ountains) sacred P
ool (D

zivaguru) represents

the R
ain G

oddess M
ara or M

aria.

T
hese nam

es have the follow
ing variants:

M
arl (E

gypt and E
thopia)

M
en ("

M
eru (B

urundi and R
uanda)

M
eroe (A

ncient E
thiopia/S

udan)

M
w

ari (Z
im

babw
e)

M
w

arinkulunkulu (Z
im

babw
e)

M
w

alinkulunkulu Z
im

babw
e/S

outh A
frica)

M
w

ali (Z
im

babw
e /S

outh A
frica)

M
uali (")

M
uhali (S

outh A
frica/Lesotho)

M
uhale M

oholo (Lovedu/S
outh A

frica

M
ogale M

ogolo (S
otho/S

outh A
frica

N
w

ari (T
songa/S

outh A
frica

N
w

ali (V
enda/S

outh A
frica

In other w
ords, the entire continent w

orshipped a rain goddess w
hich dw

elled

in sacred pools below
 m

ountains.

In these sacred pools such as Lake F
unduzi there are:

•
W

hite crocodiles (Z
am

be/N
yam

be i.e. w
ord of G

od)
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• P
ython G

od (D
om

ba/ charaoh i.e. creative energy of G
od)

T
hus A

fricans and V
hathatsinde,

in
particular, venerated crocodiles and

pythons and sacrificed m
aidens to the V

irgin M
other (M

w
ari w

e D
enga i.e.

Q
ueen of H

eaven). T
hese sacrificial m

aidens w
ho becam

e the w
ives of the

P
ython G

od w
ere responsible for the fertility of the earth and w

om
en,

O
n Lunode and Luvhola m

ountains near E
lim

 H
ospital there are sacred pools

w
hich are often visited by the Q

ueen of H
eaven (M

w
ari w

e D
enga).

T
he

original rain-m
aking centre of this G

oddess w
as on M

aphungubw
e hill. W

hen

the royal court of the P
eople of the S

un (B
akhalaka) w

as relocated to G
reat

Z
im

babw
e the rain-m

aking centre w
as also relocated.

A
fter the split of the em

pire of the P
eople of the S

un (B
okhalaka) into

M
ukaranga in the N

orth and U
R

ozw
i in the S

outh the rain-m
aking centre w

as

relocated to M
atopos (i.e. M

atom
boni) in the N

jerere V
alley, G

uruhusekw
a,

now
 called M

atebeleland. T
he w

orshippers of the R
ain G

oddess (M
w

ari) at

M
atom

boni includes: N
ationalist politicians, traditional healers, Z

ionists and
apostolic priests.

T
here is a spiritual heritage route stretching from

 M
atom

boni, S
outh W

est,
Z

im
babw

e, to the Land of offerings (V
ulovedu) of Q

ueen M
udjadji, the

incarnation of the Q
ueen of H

eaven and earth.
F

rom
 M

atom
boni the R

ain
G

oddess travels to M
asisi in S

outhern Z
im

babw
e.

A
t M

asisi the R
ain G

oddess lands on a big rock near M
asisi m

ission station in

the form
 of a star. U

pon its appearance w
om

en ululate and clap hands saying

n
that the R

ain G
oddess landed on the rock to greet them

 on her w
ay to visit her

daughter) M
udjadji the R

ain Q
ueen.

F
rom

 M
asisi the R

ain G
oddess Lands in a cave (B

akhola N
w

ali) on M
akonde

m
ountain. U

pon her arrival an earthquake occurs and w
om

en ululate and clap

hands. T
he R

ain G
oddess then departs for m

ount Luonde before leaving for

M
aulw

i m
ountain in V

ulovedu.
D

uring her presence on m
ount Luonde it

becam
e m

isty and everyone w
as expected to pray to this goddess and not to

w
ork or m

ove around.
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P
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od (D

om
ba/ charaoh i.e. creative energy of G

od)
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in
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e D
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e the w
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om

en.

O
n Lunode and Luvhola m

ountains near E
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hich are often visited by the Q
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original rain-m
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as on M
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the royal court of the P
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un (B
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aking centre w
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fter the split of the em

pire of the P
eople of the S
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ukaranga in the N

orth and U
R
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i in the S
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atopos (i.e. M
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boni) in the N

jerere V
alley, G

uruhusekw
a,

now
 called M

atebeleland. T
he w

orshippers of the R
ain G

oddess (M
w

ari) at
M

atom
boni includes: N

ationalist politicians, traditional healers, Z
ionists and

apostolic priests.

T
here is a spiritual heritage route stretching from

 M
atom

boni, S
outh W

est,
Z

im
babw

e, to the Land of offerings (V
ulovedu) of Q

ueen M
udjadji, the

incarnation of the Q
ueen of H

eaven and earth.
F

rom
 M

atom
boni the R

ain
G

oddess travels to M
asisi in S

outhern Z
im

babw
e.

A
t M

asisi the R
ain G

oddess lands on a big rock near M
asisi m

ission station in

the form
 of a star. U

pon its appearance w
om

en ululate and clap hands saying

that the R
ain G

oddess landed on the rock to greet them
 on her w

ay to visit her

daughter, M
udjadji the R

ain Q
ueen.

F
rom

 M
asisi the R

ain G
oddess Lands in a cave (B

akhola N
w

ali) on M
akonde

m
ountain. U

pon her arrival an earthquake occurs and w
om

en ululate and clap

hands. T
he R

ain G
oddess then departs for m

ount Luonde before leaving for
M

aulw
i m

ountain in V
ulovedu.

D
uring her presence on m

ount Luonde it
becam

e m
isty and everyone w

as expected to pray to this goddess and not to
w

ork or m
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of the

T
he gods left their footprints on earth. F

or instance, in Lake V
ictoria (N

olubale)

there are three islands K
alanga Land, M

ara and U
kara islands. O

n U
kara Island

there are tw
o rocks, one flat and another upright. O

n the flat one there is
footprint of K

usane (i.e. the prince of Light) w
ho created hum

anity and left his

footprint before ascending to heaven.
T

he upright rock sw
ings w

hen
addressed by a m

em
ber of the priestly class.

T
he creator G

od K
usane is

com
m

only w
orshipped as:

K
uzw

ane

K
hutsane

C
osana

K
osana

H
osana

T
he creator G

od K
osana is the husband of M

uhali M
uhulu and father of

T
hobela,.

T
hese three gods m

anifested on earth as three hum
an ancestors

S
horogulu +

 M
arum

be +
 R

undji-N
tare

S
orogulu +

 M
arum

be +
 runji

S
ororhendou

—
M

alum
be +

 Lundji /undi

S
erokolo +

 M
alope +

 Luti

S
orokola +

 B
anyakaba +

 runji

T
hese three hum

an ancestors are sym
bolised by three R

iver S
tones

(M
abw

eadziva) or S
tone of the R

ain G
oddess (M

abw
earnw

ari). T
he shrine of

these prim
al hum

an ancestors consists of a trunk of the tree surrounded by

three river stones.
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F
ootprints of the G

ods

T
he gods left their footprints on earth. F

or instance, in Lake V
ictoria (N

olubale)

there are three islands K
alanga Land, M

ara and U
kara islands, O

n U
kara Island

there are tw
o rocks, one flat and another upright. O

n the flat one there is
a

footprint of K
usane (i.e. the prince of Light) w

ho created hum
anity and left his

footprint before ascending to heaven.
T

he upright rock sw
ings w

hen
addressed by a m

em
ber of the priestly class.

T
he creator G

od K
usane is

com
m

only w
orshipped as:

K
uzw

ane

K
hutsane

C
osana

K
osana

H
osana

T
he creator G

od K
osana is the husband of M

uhali M
uhulu and father of

T
hobela.

T
hese three gods m

anifested on earth as three hum
an ancestors:

S
horogulu +

 M
arum

be +
 R

undji-N
tare

S
orogulu +

 M
arum

be +
 runji

S
ororhendou

—
M

alum
be +

 Lundji /undi

S
erokolo +

 M
alope +

 Luti

S
orokola +

 B
anyakaba +

 runji

T
hese three hum

an ancestors are sym
bolised by three R

iver S
tones

(M
abw

eadziva) or S
tone of the R

ain G
oddess (M

abw
eam

w
ari). T

he shrine of

these prim
al hum

an ancestors consists of a trunk of the tree surrounded by

three river stones.
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E
very fam

ily kept this shrine or a plant on a round earth m
ound. T

his plant is

called T
hidikw

ane M
odim

o w
as fase. A

nother shrine consists of three river

stones m
ounted on a square stone. T

his shrine sym
bolises the union of spirit

and m
atter. T

hese stones rein force the significant of m
ountains in A

frican

F
am

ily shrines are the m
eeting places betw

een the fam
ily and ancestors.

S
enior fam

ily m
em

bers m
ake sacrifices at these shrines and ask the fam

ily

to intercede w
ith G

od and G
ods for the health and w

ellbeing of theIr

children and to w
ard off evil forces or spirits that threaten the security of the

A
frican people believe that the m

aterial or physical w
orld is a reflection of the

spiritual w
orld and that the tw

o are substantially the sam
e. T

hey believe that

there is a heavenly m
ountain that em

erged out of the w
aters of origins just as

sacred m
ountains on earth did. T

hey therefore believe that sacred m
ountains

are the abode of the G
ods on earth just as the sacred m

ountains (Luonde or

T
antura) in heaven is the abode of the gods and source of life.

N
o w

onder that m
ountain tops and/or sacred caves (D

adya/D
zata) are holy

places w
here A

frican people w
orship G

od (M
odim

o) and G
ods (B

adim
o).

T
he S

on of the R
ain G

oddess (M
ara) w

as sym
bolised by the python charaoh

(i.e. S
erpent G

od) w
hich lives in caves on m

ountains e.g. B
oyakom

e
R

ain

shrine of V
alovedu of M

udjadji. T
he R

oyal fam
ily m

ake sacrifices to the

serpent G
od know

n as the A
ncient O

ne (M
ukhalabw

e i.e. A
ncient S

tone) in the

cave of B
oyakom

e. W
hen one throw

s any object into this cave it com
es back.

T
he m

aternal ancestors of the w
riter are the custodian of the cave of

LI
S

acred caves or m
ountains are m

eeting places betw
een heaven

and earth and gods and m
en. T

hus the destruction of a sacred m
ountain is a

violation of the spiritual integrity and hum
anity of the people concerned.

T
he ancestors of the W

riters w
ere rain priests of the R

ain G
oddess M

w
ari w

e

D
enga. A

 rain priest w
as also called D

zom
o rha D

zim
u or D

zom
o rha M

w
ari
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E
very fam

ily kept this shrine or a plant on a round earth m
ound. T

his plant is

called T
hidikw

ane M
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o w
as fase. A

nother shrine consists of three river

stones m
ounted on a square stone. T

his shrine sym
bolises the union of spirit

and m
atter. T

hese stones rein force the significant of m
ountains in A

frican

R
eligion.

F
am

ily shrines are the m
eeting places betw

een the fam
ily and ancestors.
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enior fam

ily m
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bers m
ake sacrifices at these shrines and ask the fam
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ith G

od and G
ods for the health and w
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children and to w
ard off evil forces or spirits that threaten the security of the
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orld is a reflection of the
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o are substantially the sam
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hey believe that
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ods on earth just as the sacred m
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antura) in heaven is the abode of the gods and source of life.
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frican people w
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(i.e. m
outhpieces of G

od.) S
/he is an interm

ediary betw
een the python G

od

(P
ython charaoh/N

eD
em

ba) or the R
ain G

oddess and the P
eople. T

hus the

V
aLozw

i (or R
am

afalo, descendant of M
uhale, w

ere called M
usikavanhu (i.e.

creator of people). T
he nam

e M
otshekga derived from

 hu tsika/husika i.e. to

create)

T
he V

aR
ozw

i of R
am

afalo (including M
utsika/M

otshekga/M
aepa and

M
akw

ana) w
ere the rain priests of all V

alovedu (or V
aR

ozw
i) m

onarchs and

Q
ueens,. U

ntil this day certain fam
ilies still have sacred objects and charm

s for

rain-m
aking.

3 M
O

U
N

T
M

N
S

 A
N

D
 C

A
V

E
S

 IN
 A

F
R

IC
A

N
 R

E
LIG

IO
N

A
 m

ountain is identified as a natural creation w
hich is part of the environm

ent.

In m
any belief system

s m
eanings are given to objects or structures.

l.n the

A
frican context, m

ountains been the area land that rises very high above is

closest to G
od. A

ccording to M
asoga (2003) m

ountain or anthills are used to
perform

rituals
as

a w
ay of connecting,

reconnecting,
advancing,

re-

negotiating, re-appropriating and establishing an understanding w
ith a spiritual

space. T
hey offer the suppliant the space and tim

e to draw
 the 'now

 reality'
m

ore closely into contact w
ith the spiritual space. T

he occupation of land
presupposes the occupation of space, noting all its dim

ensions.

T
here are other know

n m
ountains w

ere sim
ilar ritual activities take place

T
haba ya M

atlala
surrounded by m

yths and legends. It is believed that w
hen

visiting the site, one should not scream
 or m

ake noise. T
hose are the signs of

disrespecting the silent place. T
he strange phenom

enon is that if anyone calls

your nam
e you should never reply. H

ow
ever, if you reply you shall forever get

lost

3.1 T
H

A
B

A
 Y

A
 M

O
D

IM
O

'O
LLE

T
haba ya M

odim
o 0' lIe (G

od has devoured) w
hich is near N

ylstroom
. T

he

m
ountain is associated w

ith ancestral spirits and regarded as a 'haven' for
ancestral activities.

A
ccording to M

aam
ushi w

ho is a M
opedi diviner-healer
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(i.e. m
outhpieces of G

od.) S
/he is an interm

ediary betw
een the python G

od

(P
ython charaoh/N

eD
em

ba) or the R
ain G

oddess and the P
eople. T

hus the

V
aLozw

i (or R
am

afalo, descendant of M
uhale, w

ere called M
usikavanhu (i.e.

creator of people). T
he nam

e M
otshekga derived from

 hu tsika/husika i.e. to

create)

T
he V

aR
ozw

i of R
am

afalo (including M
utsika/M

otshekga/M
aepa and

M
akw

ana) w
ere the rain priests of all V

alovedu (or V
aR

ozw
i) m

onarchs and

Q
ueens. U

ntil this day certain fam
ilies still have sacred objects and charm

s for

rain-m
aking.

3. M
O

U
N

T
A

IN
S

 A
N

D
 C

A
V

E
S

 IN
 A

F
R

IC
A

N
 R

E
LIG

IO
N

A
 m

ountain is identified as a natural creation w
hich is part of the environm

ent.

In m
any belief system

s m
eanings are given to objects or structures. In the

A
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ountains been the area land that rises very high above is
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od. A

ccording to M
asoga (2003) m
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perform
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as

a
w

ay of connecting,
reconnecting,
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ith a spiritual

space. T
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e to draw
 the 'now

 reality'
m

ore closely into contact w
ith the spiritual space. T

he occupation of land
presupposes the occupation of space, noting all its dim

ensions.

T
here are other know

n m
ountains w

ere sim
ilar ritual activities take place.

T
haba ya M

atlala is surrounded by m
yths and legends. It is believed that w

hen

visiting the site, one should not scream
 or m

ake noise. T
hose are the signs of

disrespecting the silent place. T
he strange phenom

enon is that if anyone calls

your nam
e you should never reply. H

ow
ever, if you reply you shall forever get

lost.
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ancestral activities.
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ccording to M
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ho is a M
opedi diviner-healer
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(ngaka), from
 M

akgane, G
a-S

ekhukhune in Lim
popo province. M

ost B
apedi and

B
atlokw

a go up the m
ountain to perform

 rituals to invoke the ancestors and

plead w
ith them

 to intervene in stopping the drought by bringing
T

he

belief system
 w

as that G
od and the ancestral spirits resided there and w

ere

not supposed to be disturbed at all. In this case, it w
as better to be bothered

by the ancestral spirits than to bother them
. T

haba ya M
odim

o 0'
lie

is

surrounded by the follow
ing com

m
on belief system

:

G
o tloga kgale-kgale go be go sa sw

anela gore batho ba ye kgausw
i le thaba ya

M
odim

o O
'lle. G

e m
otho a be a ka fihla gona, ka kgonthe o be a sa boe.

T
um

elo ke gore badim
o le M

odim
o ba dula gona m

o thabeng. G
a se tshw

anelo

ya gore ba tshw
enyw

e ntle le ge e l,e bona na re tshw
enyago.

Long, long ago, the living w
ere not allow

ed to com
e close to the m

ountain. If a

person happened to com
e close to the m

ountain, he or she w
ould not return

or be seen alive (T
ranslation).

T
he m

ountains are im
portant to negotiate m

eaning and to assist suppliants

and traditional healers. It should be noted that they becom
e a central place for

the com
m

unication betw
een ancestors and the living takes place. M

asoga
(2003) notes that ancestors are said to be centrally located w

ithin the anthill. It

is im
portant to note the com

m
union betw

een ancestors and the living and
how

 this com
m

union is used to address to hum
an pleas and

T
he

protruding shape of the m
ountain em

phasises the im
portance of cycle, as w

ell

as the 'protrusion' experienced by pregnant w
om

en. It is necessary to add that

anthills are used to treat pregnant w
om

en experiencing birth problem
s, w

ith

soil from
 the anthill prescribed together w

ith other m
edicinal m

ixtures to ease

pain.

O
ne of the respondents T

V
ladite P

eter N
kw

ane w
as raised in M

odim
o'O

lle

(retired elder of the com
m

unity) w
ho explained that this is an ancestral

m
ountain w

hich possess m
agnificent pow

ers. T
here w

ere certain procedures

that one has to follow
 before going to the spiritual site. F

or instance, one w
ill

have to go ikilela before going to the m
ountain, should not urine or sw

ear at

the site. W
hoever disregards the procedures of the site w

ill
suffer the
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(ngaka), from
 M

akgane, G
a-S

ekhukhune in Lim
popo province. M

ost B
apedi and

B
atlokw

a go up the m
ountain to perform

 rituals to invoke the ancestors and

plead w
ith them

 to intervene in stopping the drought by bringing rain. T
he

belief system
 w

as that G
od and the ancestral spirits resided there and w

ere

not supposed to be disturbed at all. In this case, it w
as better to be bothered

by the ancestral spirits than to bother them
. T

haba ya M
odim

o 0'
lIe

is

surrounded by the follow
ing com
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on belief system
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o ba dula gona m

o thabeng. G
a se tshw
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enyw

e ntle le ge e le bona na re tshw
enyago.

Long, long ago, the living w
ere not allow

ed to com
e close to the m

ountain. If a

person happened to com
e close to the m

ountain, he or she w
ould not return

or be seen alive (T
ranslation).

T
he m

ountains are im
portant to negotiate m

eaning and to assist suppliants

and traditional healers. It should be noted that they becom
e a central place for

the com
m

unication betw
een ancestors and the living takes place. M

asoga
(2003) notes that ancestors are said to be centrally located w

ithin the anthill. It

is im
portant to note the com

m
union betw

een ancestors and the living, and
how

 this com
m

union is used to address to hum
an pleas and problem

s. T
he

protruding shape of the m
ountain em

phasises the im
portance of cycle, as w

ell

as the 'protrusion' experienced by pregnant w
om

en. It is necessary to add that

anthills are used to treat pregnant w
om

en experiencing birth problem
s, w

ith

soil from
 the anthill prescribed together w

ith other m
edicinal m

ixtures to ease

pain.

O
ne of the respondents M

adite P
eter N

kw
ane w

as raised in M
odim

o'O
lIe

(retired elder of the com
m

unity) w
ho explained that this

is an ancestral
m

ountain w
hich possess m

agnificent pow
ers. T

here w
ere certain procedures

that one has to follow
 before going to the spiritual site. F

or instance, one w
ill

have to go ikilela before going to the m
ountain, should not urine or sw

ear at

the site. W
hoever disregards the procedures of the site

w
ill

suffer the
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consequences.
it rem

ains to be a place w
here the traditional healers and

prophets go for ritual perform
ance. T

here are three caves on top of the
m

ountain w
hich are used for prayer purposes. In the valley of the m

ountain

w
as a w

all of w
ater. T

he people w
ould go take stones, w

ater and plant
resources.

-
-.-.

-
-

-

-

F
igure 11 T

haba V
a M

odim
o'O

lle 2013(T
he photography of the m

ountain

w
hich continues to be visited by the local com

m
unity)

S
om

e of the m
ost im

portant m
ountains includes T

haba B
osiu, S

edim
ontolle

M
apungubw

e and M
adiniatle (B

eautiful blood)!!

3.2 C
A

V
E

S

T
he caves are typically of natural origin w

ith m
eaning given by people. T

hey

are regarded to be sacred sites of ancestral w
orship .T

he early prehistoric

inhabitants left behind rock arts w
hich depicts their w

ay of life. A
bout four
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consequences.
It rem

ains to be a place w
here the traditional healers and

prophets go for ritual perform
ance. T

here are three caves on top of the
m

ountain w
hich are used for prayer purposes. In the valley of the m

ountain
w

as a w
all of w

ater. T
he people w

ould go take stones, w
ater and plant

resources.
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hundred years ago caves w
ere regarded to be sacred sites. T

hey are used for

cultural and religious activities. S
om

e of the special caves visited around S
outh

A
frica include as m

entioned by M
asogo are Lehaha Ia M

m
aN

tsopa ('the
cave of

M
m

aN
tsopa'), Lehaha la M

atita ('the cave of M
atita') and the C

larens site

called B
adim

ong ('the place of ancestors').

T
he above illustrate the various caves w

hich are used for spiritual purposes. It

is an ancient practice passed on from
 generation to generation. T

hey depict

the significance of A
frican,, religion together w

ith connection to the natural
environm

ent. T
heir strong belief in the existence of spiritual beings requires

that they attend their day-to-day activities and relationships w
ith caution1

respect for hum
an dignity and in peace w

ith their environm
ent. O

ffences,
w

ickedness, violation of societal norm
s, and other sinful acts are not spared by

god according to traditional A
frican religion. K

azem
be(2009) notes that in m

ost

A
frican religious traditions w

om
en and m

en m
ay serve in any leading

one of the m
ost im

portant functions being officiating at religious

practice that is very im
portant for m

aintaining religious and cultural traditions

and is vital to m
aintaining a close-knit com

m
unity.

4.M
A

D
IM

A
T

LE
A

N
D

 G
A

T
K

O
P

 C
A

V
E

S

T
he M

adim
atle also referred to as M

eletse is sacred because it has a history.

M
adi m

eans blood and m
atle m

eans beautiful
hence

T
he

m
ountains is

centaury to the A
frican people.

It
is w

here people go for
religious, spiritual and cultural proposes. T

his is
n inheritance of heritage

handed over from
 generation to generation and should continue to prevail.

A
ccording to a book w

ritten about M
adim

atle. T
he m

O
untain has been kept to

its original form
 as described by the elders.

It is a place w
here the ancestors of

the B
akgatla people reside. T

his is w
here the B

akgatla
people w

ould receive

their blessings and signs from
 the ancestors. T

he culture and the lives of the

people are strengthened by M
adim

atle. T
here is a cave w

ere they w
ould send

their request. It is said that w
hen there w

as no rain, people w
ould

go to the

H
cave and send their prayers. Im

m
ediately, before they w

ould leave it w
ill

show
er w

ith rain. T
he natural environm

ent should not be disturbed for any
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hundred years ago caves w
ere regarded to be sacred sites. T

hey are used for

cultural and religious activities. S
om

e of the special caves visited around S
outh

A
frica include as m

entioned by M
asogo are Lehaha Ia M

m
aN

tsopa ('the
cave of

M
m

aN
tsopa'), Lehaha P

a M
atita ('the cave of M

atita') and the C
larens site

called B
adim

ong ('the place of ancestors').

T
he above illustrate the various caves w

hich are used for spiritual
purposes. It

is an ancient practice passed on from
 generation to generation. T

hey depict

the significance of A
frican religion together w

ith connection to the natural
environm

ent. T
heir strong belief in the existence of spiritual beings requires

that they attend their day-to-day activities and relationships w
ith caution,

respect for hum
an dignity and in peace w

ith their environm
ent. O

ffences,
w

ickedness, violation of societal norm
s, and other sinful acts are not spared by

god according to traditional A
frican religion. K

azem
be(2009) notes that in m

ost

A
frican religious traditions w

om
en and m

en m
ay serve in any leading capacity,

one of the m
ost im

portant functions being officiating at religious cerem
onies, a

practice that is very im
portant for m

aintaining religious and cultural traditions

and is vital to m
aintaining a close-knit com

m
unity.
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V

E
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a history.

M
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eans blood and m
atle m

eans beautiful
hence M

adim
atle. T

he
m

ountains is a centaury to the A
frican people.

It
is w

here people go for
religious, spiritual and cultural proposes. T

his is an inheritance of heritage
handed over from

 generation to generation and should continue to prevail.

A
ccording to a book w

ritten about M
adim

atle. T
he m

ountain has been kept to

its original form
 as described by the elders.

It is a place w
here the ancestors of

the B
akgatla people reside. T

his is w
here the B

akgatla people w
ould receive

their blessings and signs from
 the ancestors. T

he culture and the lives of the

people are strengthened by M
adim

atle. T
here is a cave w

ere they w
ould send

their request. It is said that w
hen there w

as no rain, people w
ould

go to the
cave and send their prayers. Im

m
ediately, before they w
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ill
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ent should not be disturbed for
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other reasons. T
he follow

ing are the significance of the m
ountain w

ith efficient

evidence from
 the traditional healers and com

m
unity m

em
bers' statem

ent.

a

F
igure 1.1 M

adim
atle M

ountain.

4.1 C
U

LT
U

R
A

L
H

E
R

IT
A

G
E

T
he concept of culture is com

plex .lt is used to refer to a w
ay of life linked to

civilisation and our environm
ent. A

ccording to P
ilane (2002) it is a construct

that describes the total body of beliefs, the w
ay of life of any people, the things

E
l

that such people have, the things they do and w
hat they think. it rem

ains to be

the fundam
ental aspect of people and should be respected. M

adim
atle as a

cultural heritage depicts the ancient philosophical tradition passed on from
,

generations. A
s Itum

eleng M
aropeng a m

em
ber notes that the m

ountain w
as a

part of her culture. S
he w

ould visit the site w
ith her m

other a practicing
S

angom
a in T

habazim
bi. S

he illustrates that the future generation m
ight hear

and not be able to see the m
ountains. of her great grandfathers. T

his is a site of
J

cultural heritage as m
any individuals w

ould be called by the ancestors to the

m
ountain. A

ny destruction w
ould destroy the cultural heritage of the people.

T
he governm

ent should recognise, protect, and prom
ote the people's rights to
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their territories
"to preserve and develop their cultures, traditions and

institutions"

42 S
P

IR
IT

U
A

L A
N

D
 R

E
LIG

IO
U

S

T
he ideology of spirituality plays a fundam

ental role in the A
frican religion.

A
ccording to M

otshekga (2014) A
frican religion consists of the spiritual (i.e

inner) and religious (i.e outer) belief system
. T

he spiritual aspect is m
ystical

w
hile the. religious

is
a

and ritually —
 based belief system

s.
A

frican religion can therefore be divided into the spiritual or m
ystical and the

m
aterial

aspects.
T

he
A

fricans
define

them
selves

and
establish

their
relationship w

ith G
od and nature. Im

ported religions have distorted the
A

frican stream
 of history and culture leading to the A

frican identity crisis and
the current m

oral degeneration.

T
he spiritual and religious im

portance are intangible elem
ents w

hich trances
hundreds of years

agO
.. T

he P
aleontological S

cientific T
rust uses A

frica
unsurpassed fossil heritage to build the A

frica's surpassed fossil heritage to

build A
frican dignity and prom

ote environm
ental conservations .M

ircea E
liade

(1959)
postulates,

"for
religious

m
an,

space
is

not hom
ogenous, he

experiences interruptions, breaks in
it;

som
e parts of space are qualitatively

different
from

 others. T
he S

angom
as, prophets and any local m

em
ber w

ithün

the com
m

unity is allow
ed to visit the site. H

ow
ever, one w

ould have to

ri
perform

 proper rituals and understand the consequence thereof. T
he A

frican
U

tribes, B
atsw

ana, tshiV
enda, B

apedi, B
asotho and T

songa have used m
ountains,

for com
m

unication w
ith the ancestor and for initiation cerem

onies. A
ccording

U
to M

s. G
race M

asuku w
ho w

as nam
ed a N

ational Living, T
reasure by the

N
ational H

eritage C
ounciL T

he m
ountain and caves as an inheritance of their

heritage that has been handed to them
 from

 their ancestors. It is som
ething

that one should value and protect. Im
portantly should the m

ountain be
interrupted w

here w
ould the spiritual ritual take place?
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their territories "to preserve and develop their cultures, traditions and
institutions"

4.2 S
P

IR
IT

U
A

L A
N

D
 R

E
LIG

IO
U

S

T
he ideology of spirituality plays a fundam

ental role in the A
frican religion.

A
ccording to M

otshekga (2014) A
frican religion consists of the spiritual (i.e

inner) and religious (i.e outer) belief system
. T

he spiritual aspect is m
ystical

w
hile the religious

is a diagram
m

atic and ritually
—

 based belief system
s.

A
frican religion can therefore be divided into the spiritual or m

ystical and the
m

aterial
aspects.

T
he

A
fricans

define
them

selves and
establish

their
relationship w

ith G
od and nature. Im

ported religions have distorted the
A

frican stream
 of history and culture leading to the A

frican identity crisis and
the current m

oral degeneration.

T
he spiritual and religious im

portance are intangible elem
ents w

hich trances

hundreds of years ago. T
he P

aleontological
S

cientific T
rust uses A

frica
unsurpassed fossil heritage to build the A

frica's surpassed fossil heritage to

build A
frican dignity and prom

ote environm
ental conservations .M

ircea E
liade

(1959)
postulates,

"for
religious

m
an, space

is
not hom

ogenous,
he

experiences interruptions, breaks in
it; som

e parts of space are qualitatively
different from

 others. T
he S

angom
as, prophets and any local m

em
ber w

ithin

the com
m

unity is allow
ed to visit the site. H

ow
ever, one w

ould have to
perform

 proper rituals and understand the consequence thereof. T
he A

frican

tribes, B
atsw

ana, tshiV
enda, B

apedi, B
asotho and T

songa have used m
ountains

for com
m

unication w
ith the ancestor and for initiation cerem

onies. A
ccording

to M
s. G

race M
asuku w

ho w
as nam

ed a N
ational Living T

reasure by the
N

ational H
eritage C

ouncil. T
he m

ountain and caves as an inheritance of their

heritage that has been handed to them
 from

 their ancestors. It is som
ething

that one should value and protect. Im
portantly should the m

ountain be
interrupted w

here w
ould the spiritual ritual take place?

28
K

A
R

A
 H

E
R

IT
A

G
E

 IN
S

T
IT

U
T

E

012 323 7737
A

dm
in@

kara.co.za



4.3 E
N

V
IR

O
N

M
E

N
T

A
L

 R
E

SO
U

R
C

E
S

T
he relationship betw

een god, nature and hum
anity are fundam

ental aspect

for the A
fricans. T

he natural environm
ent offers resources for healing qualities.

A
ccording to testim

onials by persons the stones, w
ater, soil and plants are

elem
ents used for spiritual purposes.

"I have personally w
itness the suprem

acy of the place. A
t first

Idid riot know
M

adim
atle I only heard about it. T

he place is very tricky because w
e hear that

it has w
ater but w

hen w
e go there it's dry. It happened that one day I w

as
show

n to com
e here to collect w

ater. W
hen I cam

e to this m
ountain I found

the w
ater.

1
now

 have tw
o litre of w

ater from
 m

ountain. It
is extrem

ely
difficult to get the w

ater as the place rem
ains to be dry.

I go to the m
ountain

for
prayer purposes, I've received a job, know

 people w
ho w

ere healed and go

go phahia and go phasa. W
e go to receive the blessings for the children to pass

at school, it is im
portant to rnathw

asana, for baptism
 purposes and for w

om
an

w
ho are burden and can't have children. T

he younger generation should learn

about the m
ountain. T

here are songs and poem
s praising

T
here are people w

ho honour and respect the sacredness of the m
ountain and

caves. A
ccording to W

etzlm
aier ( 2012) F

or indigenous peoples, w
ho belong to

the m
ost m

arginalised and vulnerable sectors of society, large-scale m
ining

often leads to the loss of their lands and thus poses a serious threat to their

livelihoods. T
herefore m

ining affects the strong cultural ties of com
m

unities

and leads to the loss of their culture and identity. T
he land to a com

m
unity

m
eans m

ore than a m
ere source of livelihood.

T
he term

 land is strongly
associated w

ith a hom
e that refers to the traditional territorial claim

 and an

LI:
identity as a com

m
unity w

ith socio-cultural values closely linked to the
environm

ent.

5. C
U

LT
U

R
A

L A
N

D
 S

P
IR

IT
U

A
L E

F
F

E
C

T
 O

N
 T

H
E

 M
A

D
IM

A
T

LE

j
C

ultural expression is a m
ark of every civilisation. B

ut the question of how
 to

enable the full potential to be realised and how
 to preserve and m

ake know
n

L
the significance of spirituality rem

ains a challenge. C
ultural and spiritual

significance of a society is determ
ined by the environm

ent and practices
associated w

ith them
. T

herefore, w
hen a place of im

portance is dam
aged it
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has a trem
endous effect on the com

m
unity. T

his results to the psychological

and m
ental disturbance of a person. M

ore particularly w
hen the site is highly

regarded spiritual. T
he place of hope, prayer, ancestral w

orship cannot be
replaced

T
he future

of
ancestral

dom
ains,

including
the

com
m

unity's
cultural

heritage
and

natural
resources

are
endangered.

1
T

herefore
so m

uch can be lost as (T
urner, et al.2 008) identifies several of

these "invisible losses", including cultural and lifestyle losses, health losses,

L1
losses of identity, losses of self-determ

ination and influence, em
otional and

psychological losses, losses of order in the w
orld, know

ledge losses, and
indirect econom

ic losses and lost opportunities. M
any sacred connections w

ith

the environm
ent fall

under the um
brella term

 of "invisible
losses"

to
indigenous com

m
unities.

5.1.1 M
IN

IN
G

M
A

D
IM

A
T

LE

M
ining activity often poses a tough and divisive dilem

m
a for indigenous people

and their com
m

unities. O
n the one hand, m

ining activity and its associated

social and environm
ental im

pacts pose a threat to indigenous w
ays of life and

livelihoods and to im
portant cultural and spiritual sites. O

n the other hand,

indigenous com
m

unities have in som
e instances w

elcom
ed m

ining as an
avenue of regaining econom

ic self-sufficiency in the face of the enorm
ous

im
pacts of colonization. N

evertheless the com
m

unity
., are

seeking the pow
er

and ability to control their lives, sustain their econom
ic and cultural existence,,

and protect their environm
ent. A

s M
oody (1992) states that respect for this

inherent right to self-determ
ination

is the key to building relationships
betw

een indigenous com
m

unities and other
parties, w

hether they be
governm

ents or com
m

ercial interests such as the m
ining industry. A

dherence

to
the

principle
of

self-determ
ination m

eans providing adequate and
m

eaningful m
echanism

s for veto or for substantive econom
ic outcom

es such

as com
m

unity infrastructure, jobs, profit sharing, and royalties,

A
ccording to the S

hangoni M
anagem

ent S
ervices (2014) A

quila holds the
prospecting rights to the M

eletse iron ore deposit located near the tow
n of

T
habazim

bi in the Lim
popo P

rovince of S
outh A

frica. P
rospecting of iron ore

U
w

as conducted at the K
lipgat LP

613 and D
onkerpoort LP

13O
1 tenem

ent, and

this project is referred to as the M
eletse Iron O

re P
roject. A

n opencast iron ore
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m
ine w

ith an estim
ated Life of M

ine (L0M
) of 18 years is proposed on the

rem
ainder of the farm

 D
onkerpoort 448K

Q
 and the rem

ainder of the farm
R

andstephne 455K
Q

.
In addition to the opencast m

ining operation
it

is

proposed that
a

beneficiation
plant also be constructed and operated.

C
urrently there are no m

ining activities taking place on the site.
In contrast to

T
this,

photographs w
ill illustrate the excavations on the site, w

hich w
ent beyond

recom
m

ended instruction.

5.1.2 P
O

LW
T

IO
N

S

T
he m

ining interferes w
ith the set of values of the com

m
unity, as

is

considered a sym
bol of W

estern culture of consum
ption that enters into

conflict w
ith the people's culture. T

he traditional healers, prophets and local

m
em

bers follow
ed a proper procedures to obey and respect the m

ountain.
T

his m
eant that no noise, sm

oking, alcohol or photographs allow
ed at the site.

T
hey still question the legality as the affected areas has been declared a sacred

m
ountain.

5.1.3 N
O

IS
E

A
quila has w

ent above to construct roads on the m
ountain irrespective of the

sacred site. T
he noise effect w

as calculated w
Ith the conclusion that it

is

kilom
etres aw

ay from
 the site. T

he fact rem
ains spirituality and belief cannot

be calculated or concluded on the grounds of m
odern

In sim
ple

term
s, w

hat can be described as
noise, to som

eone else be can be a
destruction? T

he definition of w
hat is or w

hat is not can be described by
different

cultural groups in m
any w

ays. T
he A

quila m
ining m

anaged to destroy

the spiritual structure and natural environm
ent of the B

akgatla ancestors. Its.
I

-
theory is based on the scientific evaluation of m

aths, distance calculation on

how
 noise,

excavations and
m

achines
w

ill
not cause any anticipated

destruction.

T
he im

pact identified by the m
ining report are as follow

s:

1
D

isturbance of fauna and flora species;

•
D

isturbance of S
ensitive landscapes;
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V
isual im

pacts of proposed infrastructures as w
ell as the proposed

w
aste rock overburden

and discard dum
ps;

•
S

oils erosion;

S
iltation of w

atercourses(drainage lines)

D
ust generation

Loss of land use and land capability and;

T
here is no m

ention of the cultural or spiritual im
pact of the com

m
unity. It is

based on the physical environm
ent aspect. In addition, the above im

pacts have

a negative effect on the sacred site. F
or years, the com

m
unity w

ent for prayer,

cleansing and other cerem
onies w

ithout any disturbance. H
ow

ever, today the
LI

physical structure and vibrational energy has had an im
pact on the T

raditional

healers w
ho state that, they no longer have pow

er or feel like they are at the

ancestral caves or m
ountains. T

his is because of the requested entry, to ask for

perm
ission and the m

any roads on the m
ountain. 11O

ur ancestral dom
ain is

infiltrated and the ancestor w
ill begin to w

onder w
hy w

e no longer go there?
A

nd w
hat has occurred to the site?"

1.5.4 C
U

LT
U

R
A

L R
E

A
C

T
IO

N

T
he cultural response to such infiltration is lack of respect to ancestral dom

ain.

T
he com

m
unity is connected to their environm

ent, not only through direct

H
resource use but also through sacred beliefs and practices. T

hese sacred

connections w
ith the environm

ent rem
ain vital parts of the life, even w

hen

Li
technological or other form

s of change occurs. A
s A

quila has severely dam
aged

the environm
ent by pollution.

It
is im

possible to reconstruct the spiritual

J
aspect as it has already harm

ed the people.

5.1.5 A
N

C
E

S
T

R
A

L B
E

LIE
F

T
he ancestors of the B

akgatla people reside in M
adim

atle. It is sadden that the

j
place of w

orship is intruded w
ith so m

uch construction. A
ccording to P

ilane

(2002) the B
atsw

ana believe in the help of the dead. T
hey hold that the souls

J
of the dead people becom

e spirits (badim
o) w

ho ultim
ately find their w

ay to
a

=
w

orld to protect them
 and they lead a life very sim

ilar to that on earth, T
hese
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a negative effect on the sacred site. F
or years, the com
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unity w
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cleansing and other cerem
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ithout any disturbance. H
ow

ever, today the

physical structure and vibrational energy has had an im
pact on the T

raditional
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ho state that, they no longer have pow

er or feel like they are at the
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ountains. T

his is because of the requested entry, to ask for

perm
ission and the m

any roads on the m
ountain. "O

ur ancestral dom
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infiltrated and the ancestor w
ill begin to w
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A
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ain.

T
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m
unity is connected to their environm

ent, not only through direct
resource use but also through sacred beliefs and practices. T

hese sacred

connections w
ith the environm

ent rem
ain vital parts of the life, even w

hen
technological or other form

s of change occurs. A
s A

quila has severely dam
aged

the environm
ent by pollution.

It
is im

possible to reconstruct the spiritual
aspect as it has already harm

ed the people.
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N
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E

S
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R
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LIE
F

T
he ancestors of the B

akgatla people reside in M
adim

atle. It is sadden that the

place of w
orship is intruded w

ith so m
uch construction. A

ccording to P
ilane

(2002) the B
atsw

ana believe in the help of the dead. T
hey hold that the souls

of the dead people becom
e spirits (badim

o) w
ho ultim

ately find their w
ay to

a

w
orld to protect them

 and they lead a life very sim
ilar to that on earth. T

hese
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ancestors continue to take an active interest in the fortunate of the living
descendants over w

hose behaviour they exercise a pow
erful control. T

hey
rew

ard w
ith good health and prosperity those w

ho treat them
 w

ith due
respect and obedience but, they also believe that those w

ho neglect their
ancestors, w

ould
be

punished w
ith

sickness,
econom

ic
loss

or som
e

m
isfortunate. In addition, the ancestral aspect of belief is disregarded as

reports of A
quila does not consider the spiritual significance.

T
he cultural identity and environm

ent are at risk. T
his w

ill have an im
pact on

the cerem
onial practices and w

ay of
life

of the
people. A

ccording to
W

etzlm
aier (2012) m

any groups possess a "sacred ecology" by w
hich they

conceptualize and form
 sacred connections w

ith the environm
ent, connections

that are often seen by these com
m

unities as under threat by hum
an-induced

changes in the environm
ent. S

om
e of the ecological im

pacts w
hich leads to

negative im
pacts are

V
 soil and w

ater dam
aged,

V
 dam

age to vegetation through blasting
V

 deforestation,

V
 social dam

age to social structures of the com
m

unity

T
he m

ining
is

a source of conflict that affects the sacred site, hinders
protection of cultural heritage and of natural resources. A

s one traditional
healer put it al don't w

ant outsiders to com
e here and destroy our land. T

his is

our ancestral place and w
e should protected it"(M

adim
atle, 2014)H

ow
ever,

there
is

benefit w
hich the m

ining com
pany anticipate w

hich are
,

job

opportunity for the com
m

unity
A

s M
iranda et al (1998) w

rites that the
traditional concepts and values of indigenous com

m
unity tends to erode w

hen

socio-econom
ic relativities force people to look for alternatives sources for live

[j
hood and w

hen pow
er relations w

ithin com
m

unities change. C
om

m
unities are

divided betw
een the responsibility to protect their ancestral heritage and

prospects of econom
ic developm

ent. In this case, econom
ic developm

ent or

job opportunities w
as not a problem

. A
s illustrated by the com

m
unity that,

[J
w

henever they need help, jobs or food. T
hey w

ould go to the
offer

gifts, ask the ancestors w
hatever they need and they w

ill receive.
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ancestors continue to take an active interest in the fortunate of the living
descendants over w

hose behaviour they exercise a pow
erful control. T

hey
rew

ard w
ith good health and prosperity those w

ho treat them
 w

ith due
respect and obedience but they also believe that those w

ho neglect their
ancestors, w

ould
be

punished
w

ith
sickness,

econom
ic

loss
or som

e
m

isfortunate. In addition, the ancestral aspect of belief is disregarded as
reports of A

quila does not consider the spiritual significance.

T
he cultural identity and environm

ent are at risk. T
his w

ill have an im
pact on

the cerem
onial practices and w

ay of
life

of the people. A
ccording to

W
etzlm

aier (2012) m
any groups possess a "sacred ecology" by w

hich they
conceptualize and form

 sacred connections w
ith the environm

ent, connections

that are often seen by these com
m

unities as under threat by hum
an-induced

changes in the environm
ent. S

om
e of the ecological im

pacts w
hich leads to

negative im
pacts are

V
 soil and w

ater dam
aged,

V
 dam

age to vegetation through blasting,
V

 deforestation,

V
 social dam

age to social structures of the com
m

unity

T
he m

ining
is

a source of conflict that affects the sacred site,
hinders

protection of cultural heritage and of natural resources. A
s one traditional

healer put it "I don't w
ant outsiders to com

e here and destroy our land. T
his is

our ancestral place and w
e should protected it"(M

adim
atle, 2014)H

ow
ever

there
is

benefit w
hich the m

ining com
pany anticipate w

hich are
,

job
opportunity for the com

m
unity

.
A

s M
iranda et a! (1998) w

rites that the
traditional concepts and values of indigenous com

m
unity tends to erode w

hen

socio-econom
ic relativities force people to look for alternatives sources for live

hood and w
hen pow

er relations w
ithin com

m
unities change. C

om
m

unities are

divided betw
een the responsibility to protect their ancestral heritage and

prospects of econom
ic developm

ent. In this case, econom
ic developm

ent or

job opportunities w
as not a problem

. A
s illustrated by the com

m
unity that,

w
henever they need help, jobs or food. T

hey w
ould go to the m

ountain, offer

gifts, ask the ancestors w
hatever they need and they w

ill receive.
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T
he perception of M

adim
atle, traditions, custom

, cultural heritage and spiritual

site is on the line of extinction. T
he m

ountain is a live hood to the people in
S

outh A
frica

arid
outside. A

quila m
ining clearly bears the

potential
of

disastrous effects not only on the environm
ent, but also on the sacred caves

and m
ountains. T

he sacred site should be protected by governm
ent and be a

"no-go zones" for m
ining com

panies.

B
elow

, are photographs that illustrated the excavated m
ountain w

ith various

roads inking to different paths. T
his clearly show

 the tack of respect and
consideration to a spiritual aspect of
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T
he perception of M

adim
atle, traditions, custom

, cultural heritage and spiritual

site is on the line of extinction. T
he m

ountain is a live hood to the people in

S
outh A

frica and outside. A
quila m

ining clearly bears the potential
of

disastrous effects not only on the environm
ent, but also on the sacred caves

and m
ountains. T

he sacred site should be protected by governm
ent and be a

"no-go zones" for m
ining com

panies.

B
elow

, are photographs that illustrated the excavated m
ountain w

ith various

roads linking to different paths. T
his clearly show

 the lack of respect and
consideration to a spiritual aspect of hum

anity.
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4.T
H

E
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O
N

ST
R

U
C

T
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N
O

F
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H
E

 Q
U

E
S

T
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N
N

A
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E
S

 F
O

R
 T

H
E
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O

M
M

U
N

IT
Y
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T
he purposes of the

section
is

to
report and give evidence on the

questionnaires conducted on the significance of M
adim

atle and G
atkop cave.

T
he focus is on the traditional ecological knO

w
ledge of the traditional healers

and the local com
m

unity.

"A
"

N
am

e and S
urnam

e: M
ariam

 P
hege

D
ate of B

irth: 1960 M
arch 03

A
ge:

54

Fem
ale/M

ale:
F

em
ale

R
ace: A

frican

T
ype of spiritual training: S

angom
a

P
referred Language/F

irst Language: T
sw

ana

P
hysical address: P

hatsim
a

H
ow

 long have
lived in this area? O

ver 20 years

A
re

you
a

full
tim

e traditional healer? If not, w
hat do you do? S

angom
a

H
ave you ever had im

igidi or
inhlom

be
hi the G

atkop cave and M
adim

atle
m

ountain? Y
es I have.

Is there anyone you know
 w

ho w
as initiated at the G

atkop cave and
M

adim
atle m

ountain?
Y

es.
,,

but the people
I know

 m
oved aw

ay from
 this

area.

H
ave you ever visited the G

atkop cave and M
adim

atle?l had the opportunity
to visits the site only once.

W
hy do

visit the G
atkop cave and M

adim
atle m

ountain? F
or traditional.

purposes , the m
ain reason w

hich is go phasa badim
o.
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S
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C
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 O
F

 T
H

E
 Q

U
E

S
T

IO
N

N
A

IR
E

S
 F

O
R

 T
H

E
 C

O
M

M
U

N
IT

Y
.

T
he purposes of the

section
is

to
report and give evidence on the

questionnaires conducted on the significance of M
adim

atle and G
atkop cave.

T
he focus is on the traditional ecological know

ledge of the traditional healers

and the local com
m

unity.

Q
uestionnaire "A

"

N
am

e and S
urnam

e: M
ariam

 P
hege

D
ate of B

irth: 1960 M
arch 03

A
ge: 54

F
em

ale/M
ale:

- F
em

ale

R
ace: A

frican

T
ype of spiritual training: S

angom
a

P
referred Language/F

irst Language: T
sw

a n a

P
hysical address: P

hatsim
a

H
ow

 long have you lived in this area? O
ver 20 years

A
re you a full tim

e traditional healer? If not, w
hat do you do? S

angom
a

H
ave you ever had im

igidi or inhlom
be in the G

atkop cave and M
adim

atle
m

ountain? Y
es I have.

Is there anyone you know
 w

ho w
as initiated at the G

atkop cave and
M

adim
atle m

ountain? Y
es

,
but the people

I know
 m

oved aw
ay from

 this
area.

H
ave you ever visited the G

atkop cave and M
adim

atle?l had the opportunity

to visits the site only once

W
hy do you visit the G

atkop cave and M
adim

atle m
ountain? F

or traditional

purposes, the m
ain reason w

hich is go phasa badim
o.
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W
hat do you do at the G

atkop cave and M
adim

atl.e M
ountain? T

here various

rituals that one has to perform
 at the site, you can go and com

m
unicate w

ith

the ancestors, offer them
 gift or sacrifices.

H
ow

 oftefl do
visit the G

atkop cave and
M

ountain? I've only
visited it once w

ith G
obela B

ut since they've m
oved I go to other

D
o you take people/patients to G

atkop cave and M
adim

atle M
ountain? If so,

w
hy? l Y

es, at tim
es but w

e don't take people there. w
hen they are on their

death bed. R
ather w

e collect m
edicine to cure them

H
ow

 often do you take people/patients to G
atkop C

ave and M
adim

atle
m

ountain? M
ostly, m

edicine, plants or w
ater from

 the m
ountain are the m

ost

H
im

portant for our practices.

ilo
you

know
if

am
athw

asa and oG
obela from

 all the spirituality clans
(B

anguni, N
dzaw

u, sotho, baporofita, xhosa, ngom
anhloko, tsw

ana) visit the

G
atkopcave and M

adim
atle m

ountain? N
ot only S

angom
as go there, religious

groups, apostle and prophets visit the site.

D
o you

ever
stay overnight or longer in order to m

editate and talk to the
ancestors at the

cave and M
adim

atle m
ountain? Y

es, som
e of the

healers go over night or prescribe days depending on the reasons.

D
o you use plants on M

adim
atle M

ountain to m
ake traditional m

edicine to
heal your patients? T

raditional m
edicine m

akes use of natural
T

herefore It plays a fundam
ental role in m

y
M

ost definitely
I

use

plants.

W
hich spirituality clan do you belong to and is there any history that you

w
ere taught

your G
obela about the G

atkop cave and M
adim

atle
m

ountain? T
raditional healers organisation, G

obela told m
e that it is a place

for the ancestors.

D
o

visit
the G

atkop
or M

adim
atle M

ountain alone or w
ith you

church group or both? D
ifferent religious group visits but I only w

ent once.

the G
atkop cave and M

adim
atle M

ountain im
portant to you? W

hy?
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W
hat do you do at the G

atkop cave and M
adim

atle M
ountain? T

here various

rituals that one has to perform
 at the site, you can go and com

m
unicate w

ith

the ancestors, offer them
 gift or sacrifices.

H
ow

 often do you visit the G
atkop cave and M

adim
atle M

ountain? I've only
visited it once w

ith G
obela

.B
ut since they've m

oved I go to other m
ountains.

D
o you take people/patients to G

atkop cave and M
adim

atle M
ountain? If so,

w
hy? ' Y

es, at tim
es but w

e don't take people there w
hen they are on their

death bed. R
ather w

e collect m
edicine to cure them

H
ow

 often do you take people/patients to G
atkop C

ave and M
adim

atle
m

ountain? M
ostly, m

edicine, plants or w
ater from

 the m
ountain are the m

ost

im
portant for our practices.

D
o you know

 if am
athw

asa and oG
obela from

 all the spirituality clans
(B

anguni, N
dzaw

u, sotho, baporofita, xhosa, ngom
anhloko, tsw

ana) visit the

G
atkopcave and M

adim
atle m

ountain? N
ot only S

angom
as go there, religious

groups, apostle and prophets visit the site.

D
o you ever stay overnight or longer in order to m

editate and talk to the
ancestors at the G

atkop cave and M
adim

atle m
ountain? Y

es, som
e of the

healers go over night or prescribe days depending on the reasons.

D
o you use plants on M

adim
atle M

ountain to m
ake traditional m

edicine to

heal your patients? T
raditional m

edicine m
akes use of natural resources.

T
herefore it plays a fundam

ental role in m
y practice. M

ost definitely
I

use

plants.

W
hich spirituality clan do you belong to and is there any history that you

w
ere taught by your G

obela about the G
atkop cave and M

adim
atle

m
ountain? T

raditional healers organisation, G
obela told m

e that it is a place
for the ancestors.

D
o you visit the G

atkop cave or M
adim

atle M
ountain alone or w

ith you
church group or both? D

ifferent religious group visits but I only w
ent once.

Is the G
atkop cave and M

adim
atle M

ountain im
portant to you? W

hy?
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G
obela said ,"the ancestor resided there. it

is
a spiritual place to speak w

ith
them

,go kopa sedim
o and for prayers.

you believe that G
atkop cave

M
adim

atle m
ountain have special

healing pow
ers? Y

es, special healing pow
ers to heal any kind of illness.

D
o yO

U
at G

atkop cave or M
adim

atle M
ouM

ain?

I w
ent during the E

aster tim
es, but som

e other people go w
hen they are called

or feel the need to visits the ancestors,.

W
hen last

you visited the G
atkop cave or M

adim
atle M

ountain?

I w
ish to visits the m

ountain again,, it has been years since I w
ent there.

H
ave you heard of its closure/restricU

on on entry?

Y
es, it sadden m

e because I w
ould like to go again. T

his w
ill hinder m

y plans of

visitation.

H
ow

 do you feel about
E

atkop cave and M
adim

atP
e m

ountain
being

closed/and that nobody allow
ed to enter

perm
ission from

 the, m
ine?

T
hey should not close it because it is the sacred place for our ancestors.

Is there an alternative place of w
crship that has the sam

e im
portance

m
eaning that you can visit instead of the G

atkop cave and M
adim

atle

Li
m

ountain? T
here w

ill no longer be a m
ountain like this ever again

.T
his is the

only place of the B
akgatla ancestors. E

ven if, there w
as another m

ountain,

M
adim

atle is the only place of our ancestors as B
atsw

ana

W
ill noise and dust caused by the m

ine affect the rituals acrid com
m

unication

U
w

ith the spirits (ancestors), at G
atkop cave and M

adim
atle M

ountain?

It should be quite at all tim
e, noise w

ill disturb the ancestors.

W
hat effects w

iJI m
ining on M

adim
atle M

ountain have
your cultural

J
practices and

It w
ill hinder the people's visitations, prayers and

rituals. T
he ancestors w

ill be extrem
ely angry.
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G
obela said ,"the ancestor resided there. It is a spiritual place to speak w

ith

the m
,go kopa sedim

o and for prayers.

D
o you believe that G

atkop cave and M
adim

atle m
ountain have special

healing pow
ers? Y

es, special healing pow
ers to heal any kind of illness.

D
o you "pahlat' at G

atkop cave or M
adim

atle M
ountain?

I w
ent during the E

aster tim
es, but som

e other people go w
hen they are called

or feel the need to visits the ancestors.

W
hen last have you visited the G

atkop cave or M
adim

atle M
ountain?

I w
ish to visits the m

ountain again, it has been years since I w
ent there.

H
ave you heard of its closure/restriction on entry?

Y
es, it sadden m

e because I w
ould like to go again. T

his w
ill hinder m

y plans of

visitation.

H
ow

 do you feel about the G
atkop cave and M

adim
atle m

ountain being
closed/and that nobody allow

ed to enter w
ithout perm

ission from
 the m

ine?

T
hey should not close it because it is the sacred place for our ancestors.

Is there an alternative place of w
orship that has the sam

e im
portance and/or

m
eaning that you can visit instead of the G

atkop cave and M
adim

atle
m

ountain? T
here w

ill no longer be a m
ountain like this ever again

.T
his is the

only place of the B
akgatla ancestors. E

ven if, there w
as another m

ountain,
M

adim
atle is the only place of our ancestors as B

atsw
ana.

W
ill noise and dust caused by the m

ine affect the rituals and com
m

unication

w
ith the spirits (ancestors), at G

atkop cave and M
adim

atle M
ountain?

It should be quite at all tim
e, noise w

ill disturb the ancestors.

W
hat effects w

ill m
ining on M

adim
atle M

ountain have on your cultural
practices and religion?

It w
ill hinder the people's visitations, prayers and

rituals. T
he ancestors w

ill be extrem
ely angry.
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you
tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it,

has been closed off by the m
ine? If so, w

hen? N
o,

but
w

ill be upset because I

w
ant to go again.

H
ow

 do you feel about the
being built on the m

ountain? a r
-L

H
as

anything bad happened since the closure of the G
atkop cave and M

adim
atle

m
ountain/restriction on entry? I'm

 sadden and vey speechless because this is

our heritage.

=
Q

uestionnaire "B
"

and S
urnam

e: K
atherine R

akom
a

D
ate of B

irth:1960/O
1/25

A
ge :54

F
em

ale/M
ale: F

em
ale

R
ace :A

frican

T
ype of spiritual training: Inyanga

P
referred Language/F

irst Language: T
sw

a na

P
hysical address: Lerom

e, P
aula S

ection

H
ow

 long have you lived in this area? 23 years

A
re you

full tim
e traditional healer? If

w
hat do you do? Y

es

H
ave you ever had

or inhlom
be

the G
atkop cave and M

adim
atle

m
ountain? Y

es, several tim
es

Is there anyone you know
 w

ho w
as initiated at the G

atkop cave
M

adim
atle m

ountain?
know

 close fam
ily, friends and relatives.

H
ave you ever visited the G

atkop cave
M

adim
atle m

ountain?
I'm

 not
sure of the num

ber but I've been there m
any tim

es
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H
ave you tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it

has been closed off by the m
ine? If so, w

hen? N
o, but I w

ill be upset because I

w
ant to go again.

H
ow

 do you feel about the m
ine being built on the m

ountain? a r -L H
as

anything bad happened since the closure of the G
atkop cave and M

adim
atle

m
ountain/restriction on entry? I'm

 sadden and vey speechless because this is

our heritage.

Q
uestionnaire "B

"

N
am

e and S
urnam

e: K
atherine R

akom
a

D
ate of B

irth:1960/O
1/25

A
ge:54

F
em

ale/M
ale: F

em
ale

R
ace :A

frica n

T
ype of spiritual training: Inyanga

P
referred Language/F

irst Language: T
sw

a na

P
hysical address: Lerom

e, P
aula S

ection

H
ow

 long have you lived in this area? 23 years

A
re you a full tim

e traditional healer? If not, w
hat do you do? Y

es

H
ave you ever had im

igidi or inhlom
be in the G

atkop cave and M
adim

atle
m

ountain? Y
es, several tim

es

Is there anyone you know
 w

ho w
as initiated at the G

atkop cave and
M

adim
atle m

ountain?
I know

 close fam
ily, friends and relatives.

H
ave you ever visited the G

atkop cave and M
adim

atle m
ountain?

I'm
 not

sure of the num
ber but I've been there m

any tim
es.
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W
hy do you visit the G

atkop cave and M
adim

atle M
ountain?

I go there to
pray and com

m
unicate w

ith the ancestors.

W
hat do you do

the G
atkop cave and M

adirnatle m
ountain often do you

visit the G
atkop cave and M

adim
atle m

ountain?

F
irstly, 'I w

ould knock w
ith a stone at the door, listened to the noise of the

stone ,and
I w

ould know
 I am

 allow
ed to enter or not.

D
o you take people/patients to G

atkop cave
M

adim
atle M

ountain? If so,
w

hy? E
very year during the E

aster tim
e.

D
o you take people/patients to G

atkop C
ave and

? T
his happens

w
hen w

e receive confirm
ation from

 the ancestors

F

D
o you know

 if am
athw

asa and oG
obela from

 all the spirituality clans
(B

anguni, N
dzaw

u, sotho, baporofita, xhosa, ngom
anhloko,

visit the
G

atkop cave and M
adim

atle m
ountain? It depends on the ancestors.

D
o you ever stay overnight or longer in order

to
m

editate ancestors at the
G

atkop cave and M
adim

atle m
oirntain? Y

es
,, w

e
stay as long as w

e are
allow

ed by the ancestors.

D
c you use plants on M

adim
atle

to m
ake

your
patients? Y

es, w
e also use w

ater at M
adim

atle for m
edicine.

W
hich spirituality clan do you belong to and is there any history that you

H
w

ere taught by your G
obela about the. G

atkop cave and M
adim

atle
m

ountain? T
o the T

sw
ana

, yes
G

obela instructed us to obey the rules and
regulations of the m

ountain.

bo you
to a church or another religious group, w

hat is the nam
e? Y

es,

the pow
er of G

od A
postolic C

hurch.

D
o visit the cave or M

adim
atle M

ountain alone or w
ith you church or both?

I go alone or w
ith other m

em
bers of the com

m
unity.

Is the G
atkop cave and

m
ountain im

portam
 to you? W

hy?
It is

very im
portant because his is our ancestors site

,
they heal us w

hen w
e are

sick.
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W
hy do you visit the G

atkop cave and M
adim

atle M
ountain?

I go there to
pray and com

m
unicate w

ith the ancestors.

W
hat do you do at the G

atkop cave and M
adim

atle m
ountain often do you

visit the G
atkop cave and M

adim
atle m

ountain?

F
irstly

,
I w

ould knock w
ith a stone at the door, listened to the noise of the

stone ,and
I w

ould know
 I am

 allow
ed to enter or not.

D
o you take people/patients to G

atkop cave and M
adim

atle M
ountain? If so,

w
hy? E

very year during the E
aster tim

e.

D
o you take people/patients to G

atkop C
ave and M

adim
atle ? T

his happens
w

hen w
e receive confirm

ation from
 the ancestors.

D
o you know

 if am
athw

asa and oG
obela from

 all the spirituality clans
(B

anguni, N
dzaw

u, sotho, baporofita, xhosa, ngom
anhloko, tsw

ana) visit the

G
atkop cave and M

adim
atle m

ountain? It depends on the ancestors.

D
o you ever stay overnight or longer in order to m

editate ancestors at the
G

atkop cave and M
adim

atle m
ountain? Y

es
, w

e
stay as long as w

e are
allow

ed by the ancestors.

D
o you use plants on M

adim
atle m

ountain to m
ake traditional your

patients? Y
es, w

e also use w
ater at M

ad im
atle for m

edicine.

W
hich spirituality clan do you belong to and is there any history that you

w
ere taught by your G

obela about the G
atkop cave and M

adim
atle

m
ountain? T

o the T
sw

ana
, yes

G
obela instructed us to obey the rules and

regulations of the m
ountain

D
o you belong to a church or another religious group, w

hat is the nam
e? Y

es,

the pow
er of G

od A
postolic C

hurch.

D
o visit the cave or M

adim
atle M

ountain alone or w
ith you church or both?

I go alone or w
ith other m

em
bers of the com

m
unity.

Is the G
atkop cave and M

adim
atle m

ountain im
portant to you? W

hy?
It is

very im
portant because his is our ancestors site

,
they heal us w

hen w
e are

sick.
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H
ow

 far back have you and
your

fam
ily m

em
bers and ancestors been

visiting G
atkop cave and M

adim
atle m

ountain? M
any tim

es,

D
o

believe that G
atkop cave and M

adim
atle m

ountain have special
healing pow

ers'?Y
es, it does

,
people confess and I've w

itness the healing
pow

ers.

D
o you pahla° at G

atkop cave or m
ountain? Y

es
.

that's the purpose for m
y

V
isitation

-r
W

hen ,last have you visited the G
atkop cave or M

adim
atl9e m

ountain? I w
ent

last year
w

inter ,w
hen w

e go in w
inter w

e don't' need the ancestors
perm

ission,

H
ave

heard of its closure/restriction on entry? N
o I haven't! It's the first

tim
e I hear about it

H
ow

do you feel about the G
atkop cave and M

adim
atle m

ountain being
dosed/and that nobody is allow

ed to enter w
ithout perm

ission from
 the

m
ine? I'm

 scared, frighten because w
hoever closes M

adim
atle w

ill face certain

death.

Is there an alternative
of w

orship that has the sam
e

and/or m
eaning that you can visit instead of the G

atkop cave and M
adim

atle

N
o, M

adim
atle is unique, it's also close by for m

e to go and pray.

W
ill noise and dust caused by the m

ine affect the rituals and com
m

unication

w
ith the spirits (ancestors), at G

atkop cave and M
adim

atle M
ountain? Y

es,

disturbance for the ancestors.

W
hat effects w

ill m
ining on M

adim
atle M

ountain have on your cultural
practicesand religion? T

he biggest G
od is on M

adim
atle and he can destroy

J
everything if he is angered, consequences w

ill be faced.

H
ave you tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it

has been closed off by the m
ine? If so, w

hen? N
o, I haven't.

H
ow

 do you feel about the m
ine being built on the m

ountain? I'm
 extrem

ely
unhappy.
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H
ow

 far back have you and
your

fam
ily m

em
bers and ancestors been

visiting G
atkop cave and M

adim
atle m

ountain? M
any tim

es,

D
o you believe that G

atkop cave and M
adim

atle m
ountain have special

healing pow
ers'?Y

es, it does
,

people confess and I've w
itness the healing

pow
ers.

D
o you pahla° at G

atkop cave or m
ountain? Y

es, that's the purpose for m
y

visitation

W
hen ,last have you visited the G

atkop cave or M
adim

atfie m
ountain? I w

ent

last year
w

inter ,w
hen w

e go in w
inter w

e don't' need the ancestors
perm

ission

H
ave you heard of its closure/restriction on entry? N

o I haven't! It's the first
tim

e I hear about it.

H
ow

 do you feel about the G
atkop cave and M

adim
atle m

ountain being
dosed/and that nobody is allow

ed to enter w
ithout perm

ission from
 the

m
ine? I'm

 scared, frighten because w
hoever closes M

adim
atle w

ill face certain

death.

Is there an alternative place of w
orship that has the sam

e im
portance

and/or m
eaning that you can visit instead of the G

atkop cave and M
adim

atle

m
ountain? N

o, M
adim

atle is unique, it's also close by for m
e to go and pray.

W
ill noise and dust caused by the m

ine affect the rituals and com
m

unication

w
ith the spirits (ancestors), at G

atkop cave and M
adim

atle M
ountain? Y

es,
disturbance for the ancestors.

W
hat effects w

ill m
ining on M

adim
atle M

ountain have on your cultural
practices and religion? T

he biggest G
od is on M

adim
atle and he can destroy

everything if he is angered, consequences w
ill be faced.

H
ave you tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it

has been closed off by the m
ine? If so, w

hen? N
o, I haven't.

H
ow

 do you feel about the m
ine being built on the m

ountain? I'm
 extrem

ely
unhappy.
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H
as anything bad happened since the closure of the G

atkop cave and
M

adim
atle m

ountain/restriction on entry? Y
es, no rain for days and people

are dying

Q
uestiotm

aire "C
"

N
am

e and S
urnam

e: B
enard M

sorni

D
ate of B

irth: 1961/09/09

A
ge:

49

Fem
ale/M

ale:
M

ale

R
ace: A

frican

T
ype of spiritual training: P

rophet

P
referred Language/F

irst Language: IsiZ
ulu

P
hysical address: 4594 Lethabong H

artebeenspoort

H
ow

 long have you lived in this area? 20 years

A
re you a full tim

e traditional healer? If not, w
hat do you do? P

art tim
e

H
ave you ever

im
igidi or inhlom

be in the G
atkop cave and M

adim
atle

m
ountain? Y

es,

Is there anyone you know
 w

ho w
as initiated at the G

atkop cave and
M

adim
atle m

ountain? Y
es, relatives and close friends

H
ave you ever visited the G

atkop cave and M
adim

atle M
ountain? W

hy do
you visit the G

atkop cave and M
adim

atle M
ountain?

I pray, ask and com
m

unicates w
ith gods.

W
hat do you do at the G

atkop cave and M
adim

atle M
ountain?

I go to ask for life and fortune for the people

H
ow

 often do you visit the G
atkop cave and

M
ountain?

It depends on the people / patients that are sick that need to go
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H
as anything bad happened since the closure of the G

atkop cave and
M

adim
atle m

ountain/restriction on entry? Y
es, no rain for days and people

are dying.

Q
uestionnaire "C

"

N
am

e and S
urnam

e: B
enard M

som
i

D
ate of B

irth: 1961/09/09

A
ge: 49

F
em

ale/M
ale: M

ale

R
ace: A

frican

T
ype of spiritual training: P

rophet

P
referred Language/F

irst Language: IsiZ
ulu

P
hysical address: 4594 Lethabong H

artebeenspoort

H
ow

 long have you lived in this area? 20 years

A
re you a full tim

e traditional healer? If not, w
hat do you do? P

art tim
e

H
ave you ever had im

igidi or inhlom
be in the G

atkop cave and M
adim

atle
m

ountain? Y
es,

Is there anyone you know
 w

ho w
as initiated at the G

atkop cave and
M

adim
atle m

ountain? Y
es, relatives and close friends

H
ave you ever visited the G

atkop cave and M
adim

atle M
ountain? W

hy do
you visit the G

atkop cave and M
adim

atle M
ountain?

I pray, ask and com
m

unicates w
ith gods.

W
hat do you do at the G

atkop cave and M
adim

atle M
ountain?

I go to ask for life and fortune for the people

H
ow

 often do you visit the G
atkop cave and M

adim
atle M

ountain?

It depends on the people / patients that are sick that need to go there.
52

K
A

R
A

 H
E

R
IT

A
G

E
 IN

S
T

IT
U

T
E

012 323 7737
A

dm
in@

kara.co.za



=
D

o you take people/ patients to G
atkop cave and M

adim
atle

If so,

w
hy'? W

e only send them
 there for spiritual purposes and w

hen the tim
e has

allow
ed us.

H
ow

often do you take people/patients to G
atkop

C
ave

and M
adim

atle
M

ountain? It depends on w
hat the spirits says w

hether or not the patients
should go.

D
o you know

 if am
athw

asa and oG
obela from

 all the spirituality clans
(B

anguni, N
dzaw

u, sotho, baporofita, xhosa,
tsw

ana) visit the

G
atkop cave and M

adim
atle m

ountain? It depends on the ancestors of the
patient that w

ill direct us for the trip to be longer or short.

D
o you ever stay overnight or longer in order to m

editate and talk to the
ancestors at the G

atkop cave and M
adim

atle rnountain? It depends on the.
spirits of the patients w

hether to stay longer or shorter.

D
o you use plants on M

adim
atle m

ountain to m
ake traditional m

edicine to
heal your patients' Y

es, I do take som
e plant and create a required m

edicine

for patient .shorter

W
hich spirituality clan do you belong to and is there any history that you

H
w

ere taught by your G
obela about the G

atkop cave and M
adim

atle
m

ountain? P
rophecy

D
o you belong to a church or another religious group, w

hat is the nam
e?

T
he C

hristina A
postolic C

hurch in Z
ion

you visit the G
atkop cave or M

adim
atle m

ountain alone or w
ith you

church group or alone ? It depends on the spirit of a patients but 1 don't go
alone.

Is the G
atkop cave and M

adim
atle M

ountain im
portant to you? W

hy?

Y
es, it is for healing purposes.

H
ow

 far have you and your fam
ily m

em
bers and ancestors been visiting

G
atkop cave and M

adim
atle M

ountain?53
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D
o you take people/ patients to G

atkop cave and M
adim

atle M
ountain? If so,

w
hy'? W

e only send them
 there for spiritual purposes and w

hen the tim
e has

allow
ed us.

H
ow

 often do you take people/patients to G
atkop C

ave and M
adim

atle
M

ountain? It depends on w
hat the spirits says w

hether or not the patients
should go.

D
o you know

 if am
athw

asa and oG
obela from

 all the spirituality clans
(B

anguni, N
dzaw

u, sotho, baporofita, xhosa, ngom
anhloko, tsw

ana) visit the

G
atkop cave and M

adim
atle m

ountain? It depends on the ancestors of the
patient that w

ill direct us for the trip to be longer or short.

D
o you ever stay overnight or longer in order to m

editate and talk to the
ancestors at the G

atkop cave and M
adim

atle m
ountain? It depends on the

spirits of the patients w
hether to stay longer or shorter.

D
o you use plants on M

adim
atle m

ountain to m
ake traditional m

edicine to
heal your patients' Y

es
,

I do take som
e plant and create a required m

edicine

for patient .shorter

W
hich spirituality clan do you belong to and is there any history that you

w
ere taught by your G

obela about the G
atkop cave and M

adim
atle

m
ountain? P

rophecy

D
o you belong to a church or another religious group, w

hat is the nam
e?

T
he C

hristina A
postolic C

hurch in Z
ion

D
o you visit the G

atkop cave or M
adim

atle m
ountain alone or w

ith you
church group or alone ? It depends on the spirit of a patients but I don't go
alone.

Is the G
atkop cave and M

adim
atle M

ountain im
portant to you? W

hy?

Y
es, it is for healing purposes.

H
ow

 far have you and your fam
ily m

em
bers and ancestors been visiting

G
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ountain?53
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F
rom

 a very young age.

D
o you believe that G

atkop cave and M
adim

atle M
ountain have special

healing pow
ers? T

his is
very pow

erful m
ountain,

I
believe in the healing

pow
ers.

W
hen last have you visited the G

atkop cave or M
adirnatle M

ountain? I w
ent

som
etim

e this year.

H
ave you heard of closure/restriction on entry?

I heard about it w
asP

 deeply

H
ow

 do you feel about the G
atkop cave and M

adim
atle m

ountain being
closed/and that nobody is allow

ed to enter w
ithout from

 the m
ine? V

m
 sad

because I cam
e to respect and cherish the m

ountain,

Is there
alternative place of w

orship that has the sam
e and/or m

eaning
that you can visit instead D

f the G
atkop cave and M

adim
atle M

ountain?

N
o alternative m

ountain but only this one for prayers.

W
ill noise

dust caused by the m
ine affect the rituals and

w
ith the spirits (ancestors) at G

atkop cave
M

adim
atle M

ountain?

Itw
ill disturb the spiritual perform

ance at the site.

W
hat effects w

ill m
ining on M

adim
atle M

ountain have on your cultural
practices and religion?

T
he people's life and culture w

ill be lost.

H
ave you tried to visit the G

atkop rave or M
adim

atle M
ountain ever since it

has been closed off by the m
ine? If so, w

hen? I haven't tried to go there but
I'm

 hurt by the m
ines decision.

H
ow

 do you feel about the m
ine being built on the m

ountain?

I'm
 unhappy and w

ish som
ething could be done.
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F
rom

 a very young age.

D
o you believe that G

atkop cave and M
adim

atle M
ountain have special

healing pow
ers? T

his is a very pow
erful m

ountain,
I

believe in the healing
pow

ers.

W
hen last have you visited the G

atkop cave or M
adim

atle M
ountain? I w

ent

som
etim

e this year.

H
ave you heard of closure/restriction on entry?

I heard about it w
as deeply hurt.

H
ow

 do you feel about the G
atkop cave and M

adim
atle m

ountain being
closed/and that nobody is allow

ed to enter w
ithout from

 the m
ine? I'm

 sad
because I cam

e to respect and cherish the m
ountain,

Is there an alternative place of w
orship that has the sam

e and/or m
eaning

that you can visit instead of the G
atkop cave and M

adim
atle M

ountain?

N
o alternative m

ountain but only this one for prayers.

W
ill noise and dust caused by the m

ine affect the rituals and com
m

unication

w
ith the spirits (ancestors) at G

atkop cave and M
adim

atle M
ountain?

It w
ill disturb the spiritual perform

ance at the site.

W
hat effects w

ill m
ining on M

adim
atle M

ountain have on your cultural
practices and religion?

T
he people's life and culture w

ill be lost.

H
ave you tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it

has been closed off by the m
ine? If so, w

hen? I haven't tried to go there but

I'm
 hurt by the m

ines decision.

H
ow

 do you feel about the m
ine being built on the m

ountain?

I'm
 unhappy and w

ish som
ething could be done.
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H
as anything bad happened since the closure of the G

atkop cave and
M

adim
atle m

ountain/restriction on entry? Y
es, the people cannot receive

help from
 the m

ountain and cave

Q
uestionnaire "D

"

N
am

e and S
urnam

e: D
ikgang M

olope

D
ate of B

irth:1928/1O
/O

1

A
ge: 84

F
em

ale/M
ale: M

ale

R
ace :A

frican

T
ype of spiritual' training: N

gaka /T
raditional healer

preferred Language/F
irst Language: T

sw
ana (K

gatla)

P
hysical address: S

andfontein (7 km
 from

 M
oruleng)

H
ow

 long have you lived in this area? 84 years

A
re you a full tim

e traditional healer? If not, w
hat do you do? I'm

 a H
eadm

an
of B

akgatla- B
akgafela

H
ave you ever had im

igidi or inhlom
be in the G

atkop cave and M
adim

atle

U
m

ountain? N
o, I am

 aw
are of such activities and the m

ountain site.

Is there anyone
know

 w
ho w

as initiated at the G
atkop cave and

b
m

ountain? Y
es, I know

 m
any of m

y elders.

H
ave you ever visited the G

atkop cave and M
adim

atle

I have visited M
adim

atle, but on m
y recent visitation I w

as unable to access the

site.

W
hy do you visit the G

atkop cave and M
adim

atle M
ountain?

go there to seek herbal rem
edies and plants
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H
as anything bad happened since the closure of the G

atkop cave and
M

adim
atle m

ountain/restriction on entry? Y
es, the people cannot receive

help from
 the m

ountain and cave.

Q
uestionnaire "D

"

N
am

e and S
urnam

e: D
ikgang M

olope

D
ate of B

irth:1928/1O
/O

1

A
ge: 84

F
em

ale/M
ale: M

ale

R
ace :A

frican

T
ype of spiritualt training: N

gaka /T
raditional healer

P
referred Language/F

irst Language: : T
sw

ana (K
gatla)

P
hysical address: S

andfontein (7 km
 from

 M
oruleng)

H
ow

 long have you lived in this area? 84 years

A
re you a full tim

e traditional healer? If not, w
hat do you do? I'm

 a H
eadm

an
of B

akgatla- B
akgafela

H
ave you ever had im

igidi or inhlom
be in the G

atkop cave and M
adim

atle
m

ountain? N
o, I am

 aw
are of such activities and the m

ountain site

Is there anyone you know
 w

ho w
as initiated at the G

atkop cave and
M

adim
atle m

ountain? Y
es, I know

 m
any of m

y elders.

H
ave you ever visited the G

atkop cave and M
adim

atle M
ountain?

I have visited M
adim

atle, but on m
y recent visitation I w

as unable to access the

site

W
hy do you visit the G

atkop cave and M
adim

atle M
ountain?

I go there to seek herbal rem
edies and plants
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W
hat do you do at the G

atkop cave and M
adim

atle M
ountain?

T
here are plants I collect to m

ake m
edicine.

H
O

W
often

do you visit the G
atkop cave and M

adim
atle M

ountain?

I have been there three tim
es.

D
o you take people! patients to G

atkop cave
M

adim
atle M

ountain? If so,

fl
w

hy'?
I have not berceuse I do not initiate sangom

as, as the N
guni.

H
ow

 often do you take people/patients to G
atkop C

ave and M
adim

atle
M

ountain? It depends on w
hat the spirits says w

hether or not the patients
go. C

ulturally as a T
sw

ana healer w
e do not take patient there.

D
o

you
knew

 if am
athw

asa and oG
obela from

 all the
clans

(B
anguni, N

dzaw
u, sotho, baporofuta, xhosa, ngom

anhloko, tsw
ana) visit the

G
atkop cave and M

adim
atle m

ountain? It depends on the ancestors of the
patient that w

ill direct us for the trip to be longer or short
.

Y
es

,
there are

m
any stories.

D
o you use plants on M

adim
atle m

ountain to m
ake traditional m

edicine to
heal

your patients' Y
es ,

1 do take som
e plant and create a required m

edicine

for
shorter or longer. I only go there to collect plants

D
o you belong to a church or another religious group, w

hat is the nam
e?

N
G

 K
erk (U

nited R
eform

ed C
hurch)

0o you visit the G
atkop cave or M

adim
atle m

ountain alone ©
r w

ith you
church group or alone ? It depends on the spirit of a patients but I don't

go

alone
I visit w

ith other traditional healers.

Is the G
atkop cave and M

adim
atle M

ountain im
portant to you? W

hy?

It is a sacred site for our ancestors w
ho have pow

er over our lives.

H
ow

 far have you arid your fam
ily m

em
bers and ancestors been

visiting
G

atkop cave and M
adim

atle M
ountain?56
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W
hat do you do at the G

atkop cave and M
adim

atle M
ountain?

T
here are plants I collect to m

ake m
edicine.

H
ow

 often do you visit the G
atkop cave and M

adim
atle M

ountain?

I have been there three tim
es.

D
o you take people! patients to G

atkop cave and M
adim

atle M
ountain? If so,

w
hyt?

I have not berceuse I do not initiate sangom
as, as the N

guni.

H
ow

 often do you take people/patients to G
atkop C

ave and M
adim

atle
M

ountain? It depends on w
hat the spirits says w

hether or not the patients
should go. C

ulturally as a T
sw

ana healer w
e do not take patient there

D
o you know

 if am
athw

asa and oG
obela from

 all the spirituality clans
(B

anguni, N
dzaw

u, sotho, baporofita, xhosa, ngom
anhloko, tsw

ana) visit the

G
atkop cave and M

adim
atle m

ountain? It depends on the ancestors of the
patient that w

ill direct us for the trip to be longer or short
.

Y
es

,
there are

m
any stories.

D
o you use plants on M

adim
atle m

ountain to m
ake traditional m

edicine to
heal your patients' Y

es, I do take som
e plant and create a required m

edicine

for patient shorter or longer. I only go there to collect plants

D
o you belong to a church or another religious group, w

hat is the nam
e?

N
G

 K
erk (U

nited R
eform

ed C
hurch)

D
o you visit the G

atkop cave or M
adim

atle m
ountain alone or w

ith you
church group or alone ? It depends on the spirit of a patients but I don't go
alone

.I visit w
ith other traditional healers.

Is the G
atkop cave and M

adim
atle M

ountain im
portant to you? W

hy?

It is a sacred site for our ancestors w
ho have pow

er over our lives.

H
ow

 far have you and your fam
ily m

em
bers and ancestors been visiting

G
atkop cave and M

adim
atle M

ountain?56
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M
y elders told m

e about it,

D
o you believe that G

atkop cave
M

 adim
atle M

ountain have special
healing pow

ers? T
his is a very pow

erful m
ountain,

I
believe in the healing

pow
ers.

W
hen last have you visited the G

atkop cave or M
adim

atle M
ountain? I w

ent

som
etim

e this year.

H
ave

heard of closure/restriction on entry?

I'm
 sad and very upset because this is our ancestors.

H
ow

 do you feel about the G
atkop cave and M

adim
atle m

ountain bellng
closed/and that nobody is allow

ed to enter w
ithout from

 the m
ine?

I'm

pow
erless, I feel like

I w
as just stab w

ith a knife,.

Is there an alternative place of w
orshIp that has the sam

e and/or m
eaning

that you can visit instead of the G
atkop cave and M

adim
atle M

ountain?

N
o other m

ountain but only this one for prayers.

W
hat effects w

ill m
ining on

M
ountain have on your culitural

practices and religion?

M
ining w

ill have a huge im
pact in our m

ountain

H
ave you tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it

has been closed
by the m

ine? If so, w
hen?

Y
es, in S

eptem
ber 2013

H
ow

 do you feel about the m
ine being built on the m

ountain?

I'm
 sadden and belief that should the m

ine procedure there w
ould be great

disaster.

H
as anything bad happened since the closure of the

cave and
M

adim
atle m

ountain/restriction on entry? Y
es, the people cannot receive

J
help from

 the m
ountain

I'm
 not aw

are Q
f
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M
y elders told m

e about it.

D
o you believe

that
G

atkop cave and M
adim

atle M
ountain have special

healing pow
ers? T

his is a very pow
erful m

ountain,
I

believe in the healing
pow

ers.

W
hen last have you visited the G

atkop cave or M
adim

atle M
ountain? I w

ent

som
etim

e this year.

H
ave you heard of closure/restriction on entry?

I'm
 sad and very upset because this is our ancestors.

H
ow

 do you feel about the G
atkop cave and M

adim
atle m

ountain being
closed/and that nobody is allow

ed to enter w
ithout from

 the m
ine?

I'm

pow
erless, I feel like I w

as just stab w
ith a knife.

Is there an alternative place of w
orship that has the sam

e and/or m
eaning

that you can visit instead of the G
atkop cave and M

adim
atle M

ountain?

N
o other m

ountain but only this one for prayers.

W
hat effects w

ill m
ining on M

adim
atle M

ountain have on your cultural
practices and religion?

M
ining w

ill have a huge im
pact in our m

ountain

H
ave you tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it

has been closed off by the m
ine? If so, w

hen?

Y
es, in S

eptem
ber 2013

H
ow

 do you feel about the m
ine being built on the m

ountain?

I'm
 sadden and belief that should the m

ine procedure there w
ould be great

disaster.

H
as anything bad happened since the closure of the G

atkop cave and
M

adim
atle m

ountain/restriction on entry? Y
es, the people cannot receive

help from
 the m

ountain and cave.

I'm
 not aw

are of
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Q
uestionnaire 'S

E
"

N
am

e and S
urnam

e: S
alom

e M
m

aseepi M
atihake

D
ate of B

irth:1946/07/28

A
ge:68

Fem
ale/M

ale:
F

em
ale

R
ace :A

frican

T
ype of spiritual' training: P

rophet /T
raditional healer

P
referred Language/F

irst Language: T
sw

ana

P
hysical address: H

ouse no, 30004,G
reenside section,M

oruleng

long have you lived in this area? 68

A
re you a full tim

e traditional healer? Y
es, and also a prophet

H
ave you ever had

or inhlom
be in the G

atkop cave and M
adim

atle

II.
m

ountain? N
o, but I go to other site like M

autse and M
otlollong

Is there
you know

w
as initiated at the G

atkop cave and
M

adim
atle m

ountain?
I heard about the caves and know

 people w
ho w

ent

I
D

o you take people/ patients to G
atkop cave and M

adim
atle M

ountain? If so,

w
hy'? Y

es, but one has to follow
 the instruction of the ancestors,

often do you take people/patients to G
atkop C

ave and M
adim

atle
M

ountain? It is betw
een S

eptem
ber and D

ecem
ber.

D
o you know

 if am
athw

asa and oG
obela from

 all the spiritu&
ity clans

N
dzaw

u, sotho, baporofita, xhosa, ngom
anH

oko, tsw
ana) visit the

H
G

atkop cave and M
adim

atle m
ountain? Y

es, they do com
e at M

autse.

D
o you use plants on

m
ountain to m

ake traditional m
edicine to

Li
heal your patientst Y

es
,the natural resources help m

e to m
ake m

edicine.

D
o you belong to a church or another religious group, w

hat is the nam
e?
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Q
uestionnaire "E

"

N
am

e and S
urnam

e: S
alom

e M
m

aseepi M
atihake

D
ate of B

irth:1946/07/28

A
ge: 68

F
em

ale/M
ale: F

em
ale

R
ace :A

frican

T
ype of spiritual' training: P

rophet /T
raditional healer

P
referred Language/F

irst Language: T
sw

a na

P
hysical address: H

ouse no, 30004,G
reenside section,M

oruleng

H
ow

 long have you lived in this area? 68

A
re you a full tim

e traditional healer? Y
es, and also a prophet

H
ave you ever had im

igidi or inhiom
be in the G

atkop cave and M
adim

atle
m

ountain? N
o, but I go to other site like M

autse and M
otlollong

Is there anyone you know
 w

ho w
as initiated at the G

atkop cave and
M

adim
atle m

ountain?
I heard about the caves and know

 people w
ho w

ent
there.

D
o you take people! patients to G

atkop cave and M
adim

atle M
ountain? If so,

w
hy'? Y

es, but one has to follow
 the instruction of the ancestors.

H
ow

 often do you take people/patients to G
atkop C

ave and M
adim

atle
M

ountain? It is betw
een S

eptem
ber and D

ecem
ber.

D
o you know

 if am
athw

asa and oG
obela from

 all the spirituality clans
(B

anguni, N
dzaw

u, sotho, baporofita, xhosa, ngom
anhloko, tsw

ana) visit the

G
atkop cave and M

adim
atle m

ountain? Y
es, they do com

e at M
autse.

D
o you use plants on M

adim
atle m

ountain to m
ake traditional m

edicine to

heal your patients' Y
es, the natural resources help m

e to m
ake m

edicine.

D
o you belong to a church or another religious group, w

hat is the nam
e?
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M
on d a u

D
o you visit the G

atkop cave or M
adim

atle
alone or

w
ith

you

church group or alone? W
ith other healers and church m

em
bers.

Is the G
atkop cave

M
adim

atle M
ountain

to you? W
hy? Y

es,

because w
e get m

edicine there and w
e connect w

ith our ancestors

H
ow

 far have you and your fam
ily m

em
bers and ancestors been visiting

G
atkop cave and M

adim
atle M

ountain? O
ver 30 years

you believe that G
atkop cave and M

adim
atle M

ountain have special
healing pow

ers? Y
es, I've w

itness the m
iraculous events.

W
hen last have you visited the G

atkop cave or M
adim

atle M
ountain? I w

ent
som

etim
e this year. It w

as in
N

ovem
ber

2013

H
ave you

of
on entry? N

o, but I know
 that there w

as
a part that w

as closed but re-opened.

H
ow

 do you feel about the G
atkop cave and M

adim
atle m

ountain being
closed/and that nobody is allow

ed to enter w
ithout from

 the m
ine?

I

disagree w
ith it. T

here m
ay be a child or patient that requires spirits from

 the

great place.

ls there an alternative place of
w

orship
that has the sam

e and/or
Li

that you can visit instead of the
G

atkop
cave and M

adim
atle M

ountain?
M

adim
atle w

ill rem
ain relevant. A

 calling m
ay require a patient to

go to
M

adim
atle

W
hat effects w

ill m
ining

M
adirnatle M

ountain have on your cultural
practices and religion? It w

ill destroy and eradicate a sacred, feared place.

H
ave you tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it

has been closed off by the m
ine? If so, w

hen? N
ot recently

do you feel about the m
ine being built on the m

ountain?

T
his w

ill I destroy w
hat is left of our belief and culture.
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M
ondau

D
o you visit the G

atkop cave or M
adim

atle M
ountain alone or w

ith you
church group or alone? W

ith other healers and church m
em

bers.

Is the G
atkop cave and M

adim
atle M

ountain im
portant to you? W

hy? Y
es,

because w
e get m

edicine there and w
e connect w

ith our ancestors.

H
ow

 far have you and your fam
ily m

em
bers and ancestors been visiting

G
atkop cave and M

adim
atle M

ountain? O
ver 30 years

D
o you believe that G

atkop cave and M
adim

atle M
ountain have special

healing pow
ers? Y

es, I've w
itness the m

iraculous events.

W
hen last have you visited the G

atkop cave or M
adim

atle M
ountain? I w

ent
som

etim
e this year. It w

as in
N

ovem
ber 2013

H
ave you heard of closure/restriction on entry? N

o, but I know
 that there w

as
a part that w

as closed but re-opened.

H
ow

 do you feel about the G
atkop cave and M

adim
atle m

ountain being
closed/and that nobody is allow

ed to enter w
ithout from

 the m
ine?

I

disagree w
ith it. T

here m
ay be a child or patient that requires spirits from

 the

great place.

Is there an alternative place of w
orship that has the sam

e and/or m
eaning

that you can visit instead of the G
atkop cave and M

adim
atle M

ountain?
M

adim
atle w

ill rem
ain relevant. A

 calling m
ay require a patient to

go to
M

adim
atle.

W
hat effects w

ill m
ining on M

adim
atle M

ountain have on your cultural
practices and religion? It w

ill destroy and eradicate a sacred, feared place.

H
ave you tried to visit the G

atkop cave or M
adim

atle M
ountain ever since it

has been closed off by the m
ine? If so, w

hen? N
ot recently

H
ow

 do you feel about the m
ine being built on the m

ountain?

T
his w

ill I destroy w
hat is left of our belief and culture.
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H
as anything

happened since the closure of
the

G
atkop cave and

M
adim

atle m
ountain/restriction on entry?

Y
es,

possibly m
any deaths,

earthquake and m
ass natural havoc.

C
L

A
IM

T
he

m
ountains and caves should be protected and prom

oted. A
ny interruption

w
ill destroy the cultural heritage, disturb the ancestors and the environm

ent

resources.

R
E

A
S

O
N

T
he constitution protects the rights of any persons belonging to a cultural,

religious and linguistic com
m

unity to practice their religion and culture.

E
V

ID
E

N
C

E

M
r. N

dlovu states that the T
raditional H

ealers O
rganisation (T

H
O

) has

protected m
ountains like this going back as M

odim
o'O

IIe, S
edim

ontolle. I
still

hope (T
H

O
) w

ill continue to protect such environm
ents. W

hen you go to the

m
ountain you are not allow

ed to w
ear, gold's, jew

ellery, no cell phones and

cam
eras. W

hen you get there you should have a sniff, a traditional P
edi or

T
sw

ana beer. T
here are certain tim

es w
hen you should go and leave the

m
ountain (T

im
e for the gods)

T
he m

ountain is our gold, w
hen w

e need a spiritual cerem
ony or a job w

e go

w
ith a sniff and beer. W

hen w
e kneel dow

n to pray w
e know

 shall receive. If

the m
ountain is taken aw

ay, it w
ill be gone forever. T

he
is for

everyone from
 Z

am
bia, Z

im
babw

e, B
otsw

ana and everyw
here. It's free to go

there, you don't need an ID
 or passport .O

ne has to follow
 the procedures and

should not bring along forbidden elem
ents like guns, knife and alcohol. W

e

plea for the protection of this ancestral m
ountain.

M
elita S

hW
afu state that they visits the m

ountain for ritual purpose.
is

a gate w
ay to connect w

ith the ancestors. It is im
possible to separate the

m
ountains and cave, they link together. W

henever I have a problem
 or a need

such as a job, m
arriage or a child .1 receive m

ost of the things I ask. A
lthough
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H
as anything bad happened since the closure of the G

atkop cave and
M

adim
atle m

ountain/restriction on entry? Y
es,

possibly m
any deaths,

earthquake and m
ass natural havoc.

A
R

G
U

M
E

N
T

C
LA

IM

T
he m

ountains and caves should be protected and prom
oted. A

ny interruption

w
ill destroy the cultural heritage, disturb the ancestors and the environm

ent

resources.

R
E

A
S

O
N

T
he constitution protects the rights of any persons belonging to a cultural,

religious and linguistic com
m

unity to practice their religion and culture.

E
V

ID
E

N
C

E

•
M

r. N
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H

O
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O
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 the procedures and
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other m
ountains exist w

ere one can go go thw
asa and go phasa there w

ould

never be any M
adim

atle.

4.2 A
R

G
U

M
E

N
T

 2

C
LA

IM

T
he

A
frican religion incorporates the relationship betw

een, god, nature and

the environm
ent.

R
E

A
S

O
N

T
he A

frican stream
 of history and culture is not only in the K

hem
etic literature

but it is also em
bedded in nature itself.

E
V

ID
E

N
C

E

Johannes M
arupeng notes, this is the place w

here our ancestor reside

therefore w
e can't live w

ithout the place. cam
e here and w

as told by N
tate

M
otlhopi about the m

ountain, discovered that this is a place w
here people

com
e go phahla and/or phasa, for prayers purposes. I've seen m

iracles, heard

stories and also believe that the places gives us strength and should be

protected. I ask the governm
ent for the protection of the m

ountain because

there is no other m
ountain but this one. W

e ask from
 our ancestral, people are

show
n the m

ountain through signs and dream
s. S

om
e are show

n w
hen and

w
hich m

ountains to go for cerem
onial purposes. T

herefore should it be

destroyed or taken aw
ay from

 us. T
he governm

ent w
ill be destroying us

because this is a natural environm
ent w

hich provides us w
ith strength and

hope.
love and cherish the m

ountain because it is our gods place. It w
ill truly

hurt m
e to see it perish .T

his is the place w
here w

e ask and receive our

blessings.
get m

y strength and build the foundation of m
y children there. I

don't w
ant to lose it because

receive w
hatever ask for.

.
E

m
m

anuel M
osim

anya m
oved to T

habazim
bi after the ancestors show

ed

him
 the m

ountains. H
e w

ent there go phasa and pray. H
e use w

ork piece jobs

but after the prayers at the m
ountain, he w

as aw
arded a job at the

m
unicipality .H

e notes that three ago w
hen the m

ining com
pany tried to
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frican stream
 of history and culture is not only in the K

hem
etic literature

but it is also em
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arupeng notes, this is the place w
here our ancestor reside

therefore w
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ithout the place. I cam
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as told by N
tate
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ountain. I discovered that this is a place w
here people
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e go phahla and/or phasa, for prayers purposes. I've seen m

iracles, heard

stories and also believe that the places gives us strength and should be

protected. I ask the governm
ent for the protection of the m

ountain because

there is no other m
ountain but this one. W

e ask from
 our ancestral, people are

show
n the m

ountain through signs and dream
s. S

om
e are show

n w
hen and

w
hich m

ountains to go for cerem
onial purposes. T

herefore should it be

destroyed or taken aw
ay from

 us. T
he governm

ent w
ill be destroying us

because this is a natural environm
ent w

hich provides us w
ith strength and

hope. I love and cherish the m
ountain because it is our gods place. It w

ill truly

hurt m
e to see it perish .T

his is the place w
here w

e ask and receive our

blessings. I get m
y strength and build the foundation of m

y children there. I

don't w
ant to lose it because I receive w

hatever I ask for.

•
E

m
m

anuel M
osim

anya m
oved to T

habazim
bi after the ancestors show

ed

him
 the m

ountains. H
e w

ent there go phasa and pray. H
e use w

ork piece jobs

but after the prayers at the m
ountain, he w

as aw
arded a job at the

m
unicipality .H

e notes that three ago w
hen the m

ining com
pany tried to
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extract som
e m

inerals, the next day their m
achines w

ere destroyed.

m
ountain should be respected .T

he problem
 w

ith closing access and entry to

the caves and m
ountain, it hinders us to com

m
unicate w

ith ancestors.

4.3 A
R

G
U

M
E

N
T

 3

C
LA

IM

T
he

ancestral m
ountain provides the spiritual and physical needs of the locai

com
m

unity.

R
E

A
S

O
N

S

A
 society's belief system

 is structured around the inheritance of spirituality

Li
pasted from

 generations. M
adim

atle is a place for the B
akgatla ancestors,w

ere
they received their blessings and directions.

E
V

ID
E

N
C

E

•
T

his place is of high im
portance to m

e as it has help m
e a lot. W

e should

learn and forw
ard the inform

ation, It is an A
frican m

ountain w
ere

our ancestor

reside. T
hey w

ere rum
ours that the graves w

ill be m
oved to another location.

H
ow

 can they do this to our elderly? T
his is the only site I've know

n all
m

y life.

I've asked jobs for m
y children, and the gods heard us. T

oday three of
m

y sons

em
ployed, one is a soldier, police officer and the other is a traffic officer. W

e

ask for jobs w
e receive, w

e ask protection, w
e are protected. T

he m
ountain is

our strength and live w
ithout it w

e are dead. I plea for them
 not to kill our

hope.

C
hristina F

oti M
aropeng state that from

 young age she w
ould visits the

m
ountain w

ith her fam
ily and church group on special occasion, in honour to

honour the ancestors. T
he history of M

adim
atle w

as passed from
 her by the

grandfathers. T
here are people from

 around the country w
ho travel to visits

the site. In her S
angom

a practices, the m
ountain is represented by

a stone

am
ongst the item

s she uses w
hen throw

ing the bones. T
he religious

significance includes, healing from
 illness she w

as once healed from
 breast

cancer, initiation of S
angom

as as part of their training and for personal fast

and prayers.
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extract som
e m

inerals, the next day their m
achines w

ere destroyed. T
he

m
ountain should be respected .T

he problem
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the caves and m
ountain, it hinders us to com

m
unicate w

ith ancestors.
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R
E

A
S

O
N

S
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pasted from
 generations. M

adim
atle is a place for the B

akgatla ancestors,w
ere

they received their blessings and directions.

E
V

ID
E

N
C

E

T
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e as it has help m

e a lot. W
e should

learn and forw
ard the inform

ation. It is an A
frican m

ountain w
ere

our ancestor

reside. T
hey w

ere rum
ours that the graves w

ill be m
oved to another location.

H
ow

 can they do this to our elderly? T
his is the only site I've know

n all m
y life.

I've asked jobs for m
y children, and the gods heard us. T

oday three of
m

y sons

em
ployed, one is a soldier, police officer and the other is a traffic officer. W

e

ask for jobs w
e receive, w

e ask protection, w
e are protected. T

he m
ountain is

our strength and live w
ithout it w

e are dead. I plea for them
 not to kill our

hope.

•
C

hristina F
oti M

aropeng state that from
 young age she w

ould visits the

m
ountain w

ith her fam
ily and church group on special occasion, in honour to

honour the ancestors. T
he history of M

adim
atle w

as passed from
 her by the

grandfathers. T
here are people from

 around the country w
ho travel to visits

the site. In her S
angom

a practices, the m
ountain is represented by

a stone

am
ongst the item

s she uses w
hen throw

ing the bones. T
he religious

significance includes, healing from
 illness she w

as once healed from
 breast

cancer, initiation of S
angom

as as part of their training and for personal fast
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4.4 A
R

G
U

M
E

N
T

 4

C
LA

IM

T
he

closure of the G
atkop cave and, M

adim
atle m

ountain restriction on entry.

R
E

A
S

O
N

T
he current interruption hinders the spiritual practices. T

he people have to

request perm
ission in this natural environm

ent.

E
V

ID
E

N
C

E

e
M

rs M
atlala S

tephina M
oth loki is a residence of M

adim
atle. S

he visited

the m
ountain w

ith other com
m

unity m
em

bers for prayers. It w
as through the

A
postolic C

hurch that they w
ent to phahla, to talk w

ith the ancestors about

[
their problem

s or request from
 them

. T
his is a G

reat place and only place for

the purposes of w
orship, prayer and to phahla. A

lthough she did not have

know
ledge of the m

ining construction, she could see from
 her hom

e the

construction of the road through the m
ountain. Like m

any others, she feels

pow
erless because the m

ine ow
ns the land.

Joel M
oatshe heard of the m

ountain from
 his forefathers, w

ho used it to

•
ask for rain and C

onnect w
ith the ancestors. T

he 21st century has lost its

culture and they m
ust w

ork together to resolve issues regarding the

disregarded our culture and belief .M
adim

atle is very m
ountain and it w

ill be

an insult to our ancestors and culture. T
he denial of access is affecting our

ability to com
m

unicate and stay connect w
ith our ancestor.

S
T

A
T

E
M

E
N

T
 R

E
P

O
R

T

M
O

R
E

W
A

N
E

 T
H

O
M

A
S

 M
O

T
H

 LO
K

do hereby state —

1 I am
 an adult m

ale pensioner, currently resident at M
adim

atle.

2 T
he facts contained herein, save w

here the contrary appears, are w
ithin m

y

ow
n personal know

ledge and to the best of m
y belief both true and correct.
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4.4 A
R

G
U

M
E

N
T

 4

C
LA

IM

T
he closure of the G

atkop cave and M
adim

atle m
ountain restriction on entry.

R
E

A
S

O
N

T
he current interruption hinders the spiritual practices. T

he people have to

request perm
ission in this natural environm

ent.

E
V

ID
E

N
C

E

M
rs M

atlala S
tephina M

othloki is a residence of M
adim

atle. S
he visited

the m
ountain w

ith other com
m

unity m
em

bers for prayers. It w
as through the

A
postolic C

hurch that they w
ent to phahla, to talk w

ith the ancestors about

their problem
s or request from

 them
. T

his is a G
reat place and only place for

the purposes of w
orship, prayer and to phahla. A

lthough she did not have

know
ledge of the m

ining construction, she could see from
 her hom

e the

construction of the road through the m
ountain. Like m

any others, she feels

pow
erless because the m

ine ow
ns the land.

•
Joel M

oatshe heard of the m
ountain from

 his forefathers, w
ho used it to

ask for rain and connect w
ith the ancestors. T

he 21st century has lost its

culture and they m
ust w

ork together to resolve issues regarding the

disregarded our culture and belief .M
adim

atle is very m
ountain and it w

ill be

an insult to our ancestors and culture. T
he denial of access is affecting our

ability to com
m

unicate and stay connect w
ith our ancestor.

S
T

A
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E
M

E
N

T
 R

E
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O
R

T

M
O

R
E

W
A

N
E

 T
H

O
M

A
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 M
O

T
H

 LO
K

I do hereby state —

1 I am
 an adult m

ale pensioner, currently resident at M
adim

atle.

2 T
he facts contained herein, save w

here the contrary appears, are w
ithin m

y

ow
n personal know

ledge and to the best of m
y belief both true and correct.
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3 I w
as born on 18 O

ctober 1938 in M
adim

atle. I have lived in this area
m

y

w
hole life.

4 E
ver since I w

as born, I have know
n of the healing pow

ers of M
adim

atle

M
ountain.

P
eople go to the m

ountain for healing, com
m

em
orating and speaking to

ancestors.

I also know
 of'M

eletje' M
ountain (m

eaning "associated w
ith w

ater").

5 I w
as surprised about a year or so ago w

hen people cam
e to take sam

ples
on

the m
ountain. I then noticed that there w

as a road being constructed
on the

m
ountain.

6 I have riot had any dealings w
ith any person from

 the m
ine. T

here have been

noprior discussions w
ith m

e about
m

ining operation.

Li
A

ccording to m
y know

ledge, the entire area is ow
ned by the m

ine. T
he

previous farm
 ow

ners and em
ployers w

ho w
ere living here (w

ith w
hom

 I
w

as

living w
hen I w

as em
ployed) m

oved w
hen the m

ining cam
e.

8 W
hen the m

ine people arrived here at M
adim

atle, I had already been living

here since 1938. I had been a herdsrnen here prior to retiring
as a pensioner.

r
16 F

irst of all, the access to the m
ine never had a big fence or that gate

historically w
hen I w

as grow
ing up. T

his is a novelty. T
he last tim

e I tried to

access M
adim

atle w
as on 11 M

arch 2014. I did not try to enter through the

gate. In m
y belief, even though the gate is closed, I do not believe that it is

actually locked,

17 T
here is no specific tim

e of the day or year that people access M
adim

atle.

D
ay and night every day, people w

ant to access M
adim

atle, there is no busy
or

quietI know
 of people w

anting to gain access since the notice board
w

as erected.

In this w
eek alone, 3 different cars approached m

e to
say they w

ould like

A
s the gate is currently not locked, the m

ine policy is that people m
ust

first com
e to m

e, and I m
ust send them

 through, so people have been able to
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3 I w
as born on 18 O

ctober 1938 in M
adim

atle. I have lived in this area
m

y

w
hole life.

4 E
ver since I w

as born, I have know
n of the healing pow

ers of M
adim

atle

M
ountain.

P
eople go to the m

ountain for healing, com
m

em
orating and speaking to

ancestors.

I also know
M

ountain (m
eaning "associated w

ith w
ater").

5 I w
as surprised about a year or so ago w

hen people cam
e to take sam

ples
on

the m
ountain. I then noticed that there w

as a road being constructed
on the

m
ountain.

6 I have not had any dealings w
ith any person from

 the m
ine. T

here have been

noprior discussions w
ith m

e about a m
ining operation.

7 A
ccording to m

y know
ledge, the entire area is ow

ned by the m
ine. T

he

previous farm
 ow

ners and em
ployers w

ho w
ere living here (w

ith w
hom

 I
w

as

living w
hen I w

as em
ployed) m

oved w
hen the m

ining cam
e.

8 W
hen the m

ine people arrived here at M
adim

atle, I had already been living

here since 1938. I had been a herdsm
en here prior to retiring

as a pensioner.

16 F
irst of all, the access to the m

ine never had a big fence or that gate

historically w
hen I w

as grow
ing up. T

his is a novelty. T
he last tim

e I tried to

access M
adim

atle w
as on 11 M

arch 2014. I did not try to enter through the

gate. In m
y belief, even though the gate is closed, I do not believe that it is

actually locked.

17 T
here is no specific tim

e of the day or year that people access M
adim

atle.

D
ay and night every day, people w

ant to access M
adim

atle, there is no busy
or

quiet period.

18 I know
 of people w

anting to gain access since the notice board
w

as erected.

In this w
eek alone, 3 different cars approached m

e to say they w
ould like

access. A
s the gate is currently not locked, the m

ine policy is that people m
ust

first com
e to m

e, and I m
ust send them

 through, so people have been able to
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access it even though here is the notice board. I am
 the one w

ho puts the locks

on and they are hanging on the gate handle but not locked.

19 I think the m
ine people are very m

uch aw
are of the need of the people to

access the m
ine area and that the people from

 the m
ine based in T

habazim
bi

are aw
are of this.

20 E
ven though the m

ine has put up the notice board and have this 'access"

policy, they are in a difficult position because trying to control access to the

m
ine is very difficult. In m

y view
 they w

ill have a very tough tim
e. T

he policy

does not w
ork and people w

ill not stop accessing M
adim

atle.

21 T
o m

y know
ledge, there are no longer people constructing the road, after

Li
prospecting activities as they sim

ply dug up the road and left it as it is, w
ithout

any rehabilitation..

22 I w
itnessed a lot of activity in the form

 of trucks driving past the house

w
hen the road construction w

as underw
ay, now

again, the noise from
 the

m
achinery is quite noticeable. I w

as not affected as m
uch by the dust.

23 I do not see how
 there could be a m

ine that co-exists w
ith the cave. in m

y

opinion it is still unlikely that there w
ill be a m

ine. I find it very difficult to

im
agine a m

ine in that are, so close to the m
ountain and the caves.

n
9 I think that there w

as som
e kind of m

eeting betw
een the m

ining officials and

the farm
 ow

ners w
ho w

ere m
y em

ployers in this area, but I w
as not invited to

and did not attend. I w
as not party to those discussions.

10 T
he m

ine people approached m
e to ask m

e to relocate to another property,

U
but I refused on the basis that I w

as born here, raised here and have no desire

to m
ove anyw

here else. T
he m

ine people cam
e back and inform

ed m
e that

Li
they had discussed m

y m
atter in P

retoria and indicated to m
e that they had

agree that I rem
ain on the farm

 but only w
ithin the bounds of this fence

[j
around m

y house, no further, because the entire surrounding property is now

ow
ned by the m

ine.

11 I w
as never given any m

oney, prom
ises or any benefit from

 the m
ine.
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access it even though here is the notice board. I am
 the one w

ho puts the locks

on and they are hanging on the gate handle but not locked.

19 I think the m
ine people are very m

uch aw
are of the need of the people to

access the m
ine area and that the people from

 the m
ine based in T

habazim
bi

are aw
are of this.

20 E
ven though the m

ine has put up the notice board and have this

a
difficult position because trying to control access to the

m
ine is very difficult. In m

y view
 they w

ill have a very tough tim
e. T

he policy

does not w
ork and people w

ill not stop accessing M
adim

atle.

21 T
o m

y know
ledge, there are no longer people constructing the road, after

prospecting activities as they sim
ply dug up the road and left it as it is, w

ithout

any rehabilitation.

22 I w
itnessed a lot of activity in the form

 of trucks driving past the house

w
hen the road construction w

as underw
ay, now

 and again, the noise from
 the

m
achinery is quite noticeable. I w

as not affected as m
uch by the dust.

23 I do not see how
 there could be a m

ine that co-exists w
ith the cave. In m

y

opinion it is still unlikely that there w
ill be a m

ine. I find it very difficult to

im
agine a m

ine in that are, so close to the m
ountain and the caves.

9 I think that there w
as som

e kind of m
eeting betw

een the m
ining officials and

the farm
 ow

ners w
ho w

ere m
y em

ployers in this area, but I w
as not invited to

and did not attend. I w
as not party to those discussions.

10 T
he m

ine people approached m
e to ask m

e to relocate to another property,

but I refused on the basis that I w
as born here, raised here and have no desire

to m
ove anyw

here else. T
he m

ine people cam
e back and inform

ed m
e that

they had discussed m
y m

atter in P
retoria and indicated to m

e that they had

agree that I rem
ain on the farm

 but only w
ithin the bounds of this fence

around m
y house, no further, because the entire surrounding property is now

ow
ned by the m

ine.

11 I w
as never given any m

oney, prom
ises or any benefit from

 the m
ine.
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A
C

C
E

S
S

 T
O

12
A

s a result of having lived near the entrance to G
atkop C

ave at M
adim

atle, I

have for m
any years often show

n visitors to M
adim

atle w
here and how

 to

access the G
atkop C

ave.

13 O
ver m

y lifetim
e, it is im

possible for m
e to quantify how

 m
any people

access the m
ountain on a daily basis or have accessed the m

ountain over the

years because the num
ber of people w

ho often enter the m
ountain and cave is

far too vast.

14 I often go to M
ad im

atle because I grew
 up here but I have not had the

calling to becom
e a sangom

a. P
art of the purpose of the m

ountain is for

sangom
a initiation process, but it also has significance to m

any people for

m
any different

15 I think that the notice board preventing entry to M
adim

atle w
ithout,

fl
perm

ission w
as put up in about the 3rd m

onth of this year, very recently. S
ince

the board w
as put up, various people from

 the m
ining house have com

e here

and requested m
e to control the locks to the access gate. I said I w

ant nothing

to do w
ith or have any involvem

ent w
ith the access issue.

do not w
ant to m

an

the gate or refuse people access. P
eople from

 the m
ining com

pany have been

com
ing in and out, w

anting to block access. I know
 they have put up a sign, but

I do not think the gate is locked, to m
y know

ledge the gate is not locked.

24 It is too difficult to identify the people w
ho com

e to M
ad im

atle. P
eople

com
e from

 all over, including M
oruleng, W

elgevaar, M
abopane, G

a-R
ankuw

a,

Johannesburg,

B
loem

fontein, Lesotho and 'R
hodesia'.

[J
25 T

here is no traditional, custom
ary king, chief or clan that connects the

people here. W
e are all m

ainly labour tenants w
orking on farm

s and lodges.

T
his statem

ent w
as orally translated from

 E
nglish into S

epedi and then signed

at (lv'] 0 on this

M
arch 2014.
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M
O

R
E

W
A

N
E

 T
H

O
M

A
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 M
O

T
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 LO
K

I

F
O

T
I M

A
R

O
P

E
N

G
 (ID

D
o hereby state —

I I am
 an adult fem

ale housekeeper, currently em
ployed

2 T
he facts contained herein, save w

here the contrary appears, are w
ithin m

y

ow
n personal know

ledge and to the best of m
y belief both true and correct.

P
E

R
S

O
N

A
L

3 I w
as born on 9 June 1963 at V

erdrag,, Lim
popo

have lived in this

province, near the T
habazim

bi area for m
y w

hole life.

4 A
bout 15 or so years ago, I com

pleted m
y training as a traditional healer

IM
P

O
R

T
A

N
C

E
O

F T
H

E
M

A
D

IT
M

A
T

LE
 (M

E
LE

T
S

E
) M

O
U

N
T

A
IN

5 F
rom

 a young age,
w

ent to the m
ountain know

n generally as the M
eletse

M
ountain

but know
n to m

y com
m

unity as
the

M
adim

atle M
ountain

('M
adim

atle") w
ith m

y fam
ily and our church group on special occasions,

order to honour our ancestors.

6 Later in m
y life,

w
as taught by m

y father, and by his father (m
y grandfather)

1:
that M

adim
atle has im

portant significance to our traditional life and sangom
a

practices.

7 T
he im

portance of the M
adim

atle has been passed on to generations of m
y

fam
ily in the oral tradition of storytelling.

8 am
 aw

are that the M
adim

atle attracts a variety of different types of visitors

from
 different cultural groups, churches and races as a sacred place.

I
have

know
n of people com

ing from
 Johannesburg and as far as P

olokw
ane and

M
pum

alanga to visit M
adim

atle, and m
ore specifically the entrance to and

J
cham

bers of the G
atkop

C
ave.
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m
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ountain

w
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order to honour our ancestors.

6 Later in m
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I w
as taught by m

y father, and by his father (m
y grandfather)

that M
adim

atle has im
portant significance to our traditional life and sangom
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practices.

7 T
he im

portance of the M
ad im

atle has been passed on to generations of m
y

fam
ily in the oral tradition of storytelling.

8 I am
 aw

are that the M
adim

atle attracts a variety of different types of visitors

from
 different cultural groups, churches and races as a sacred place.

I
have

know
n of people com

ing from
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ane and

M
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C
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9 I know
 of at least tw

o other traditional healers (including the chief sangom
a

N
tate K

hum
alo) w

ho accom
pany patients to M

adim
atle for religious reasons.

10 In m
y sangom

a practice, M
adim

atle is represented by the sym
bol of a

specific stone am
ongst the item

s I use w
hen "throw

ing the bones. T
he fall of

this stone indicates m
essage to m

e from
 the ancestors that the patient m

ust

visit M
adirnatle as part of his/her healing process.

11 S
om

e of the w
ays in w

hich the M
adim

atle is of religious significance include

11.1 A
s the earthly base for all our ancestors and the place w

hich houses the

god of gods. I believe that all pow
er com

es from
 M

adim
atle;

11.2 healing of people suffering from
 illness.

I personally w
ent to the G

atkop

C
ave after having been diagnosed w

ith breast cancer and w
as due to have a

m
astectom

y operation. A
fter visiting M

adim
atle, I believe

I w
as cured by m

y

ancestors;

11.3 young children are brought to M
adim

atle and G
atkop C

ave for different

purposes, including introduction to our ancestors;

11.4 initiation of sangom
as as part of their training; and

1L5 A
s a site for undertaking a personal fast and prayer.

12 D
ue to the sacred and religious significance of M

adim
atle and the G

atkop

C
ave, certain behaviour is not allow

ed at or near these sites, including —

12.1 taking of photographs;

12.2 use of torches, radios or cell phones. C
aves are lit by candlelight;

12.3 w
earing of pants by fem

ale visitors;

12.4 w
earing of shoes (w

ith the intention that the soil of the cave sticks to
one's bare feet); and

12.5 playing of loud m
usic or m

aking loud noise. O
nly songs of prayer or

w
orship are allow

ed.
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13 B
efore entering the G

atkop C
ave, the appropriate ritual is to throw

 a stone

into the m
outh of the cave and to listen for one's path ihside the cave.

14 O
n certain occasions, visitors m

ay sleep over inside the

E
F

F
E

C
T

 O
F

 T
H

E
 M

IN
IN

G
 A

C
T

IV
IT

Y
 O

N
 M

A
D

IM
A

T
LE

15 I am
concerned

that the m
ining activity w

ill affect the ability of future

generations to visit the m
ountain and G

atkop C
ave for different purposes.

16 T
he m

ining activity w
ill im

pede on our ability to have children initiated

the ref.

17 T
he m

ining activity destroys the m
ood of M

adim
atle because part of

ancestral w
orship requires a sense of peace and tranquillity. N

oise and

pollution of a m
ine change the character of the m

ountain.

18 I am
 also concerned that the blasting m

ay collapse the caves. F
or m

e, this is

very sym
bolic because the collapse of the caves w

ould m
ean the collapse of

this ancestral practice.

19 I have alw
ays know

 the M
adim

atle and G
atkop C

ave area to be open and

accessible to all people, w
ithout any fencing, cost or rules of entry.

20 If M
adim

atle and the G
atkop C

ave is not available for us to use for our

ancestral w
orship and other religious and cultural practices, there is no

alternative venue that has such m
eaning for us. T

he effect of this is that these

practices can no longer be undertaken, as this venue is essential to their

occurrence.

21 I did not know
 that entry to the G

atkop C
ave and access to M

adim
atle had

been fenced off.
I am

 upset about this because no one spoke to m
e about this

and how
 it is affecting m

e and m
y beliefs. I w

ould like to have been inform
ed

so that I could have gathered w
ith other sangom

as to discuss the,

consequences of these actions.

22
believe that w

e have already w
itnessed the spiritual consequences of the

Li
closure of access to the G

atkop C
ave and M

adim
atle in the form

 of the recent

flooding in
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B
ela-B

ela, to w
hich m

any lives w
ere lost. I further believe that it is in the

interest of the w
hole of S

outh A
frica to protect M

adim
atle and the G

atkop

C
ave.

T
his statem

ent w
as orally translated from

 E
nglish into S

epedi and then signed

at on this 2014.

C
H

R
IS

T
IN

A
 F

O
T

I M
A

R
O

P
E

N
G

In conclusion, the report presentation has show
n the im

portance of m
ountain

and caves in the A
frican religion w

ith particular regard to M
adim

atle. T
he

m
ountains are regarded to be sacred and possess m

ystical pow
ers for healing

qualities. S
uch sites are identified as part of a cultural heritage of a people. T

he

A
fricans define them

selves and establish their relationship w
ith G

od and
nature since creation. T

he significance are spiritual for thanksgiving; ancestral

cerem
onies and go phasa

T
he local m

em
bers, prophets and the traditional

healers identified the ritual perform
s and em

otions tow
ards the sacred site.

It

should be noted that the anthill becom
es a central place around w

hich
com

m
unication betw

een ancestors and the living takes place. M
oreover,

ancestors are said to be centrally located w
ithin the anthill. It is im

portant to

note the com
m

union betw
een ancestors and the

living,
and how

 this
com

m
union is used to address to hum

an pleas and problem
s.

,
the

distance or kilom
etres of the excavations T

he excessive m
atter is the respect

of hum
an dignity and right to freedom

 of spiritual practices.

pti
I

S
i

-

V
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