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Chapter 1: INTRODUCTION

The past fifty odd years of South African history has largely been dedicated to the
celebration of the European conquest. History books and museum exhibitions have
for the greater part dealt with the history and development of the Cape colony from a
European point of view, minimising the contribution and reciprocal influence of the
indigenous people. The aim of this dissertation is to stimulate archaeological and
public interest in the Paarl valley, not in terms of colonial expression and architecture
(which has been the case in areas such as Stellenbosch and Franschhoek), but in

terms of the base on which agricultural success rested: its labour force.

The focus of this dissertation is on the Khoikhoi and their descendants who remained
within the boundaries of the colony, initially working as farm labourers as a means of
regaining their lost wealth and ultimately, according to Viljoen (1993), becoming
trapped in a cycle of debt, suppression and abuse. The aim of this paper would be
to trace the process of assimilation of the Khoikhoi into the rural labour force of the
colony, with specific reference to the Paarl/Drakenstein District. The purpose is not
to answer the questions regarding the material culture of the colonial Khoikhoi
descendants, but to propose the means by which these questions might be

answered in the future.

The Paarl valley was chosen as research area, because despite its archaeological
and historical heritage, little archaeological research (or monitoring) has taken place.
Some exploratory work has been done in connection with rock paintings discovered
near the Wemmershoek dam approximately 20 km to the south east of Paarl

{(Manhire & Yates 1994). As far as | know, only two archaeological investigations



were done in the town itself, both undertaken by the University of Stellenbosch as
part of archaeological contracts rather than problem orientated research (Zomerlust
guest house, 198 Main Street, Paarl; and the main house of the Pontac property,
situated at the upper end of Pontac Street, Paarl) The rate at which
archaeologically sensitive sites are being destroyed makes clear the need for
immediate action, as well as for the results of archaeological research to be made
public. The Paarl Museum has voiced interest in the results of this dissertation with

the aim of a future exhibition (Victor 1995 pers. comm.).

TERMINOLOGY
Elphick {1977) defines the term Khoikhoi (noun) as "any person accepted as a full

member of a Khoikhoi community ... where a dialect of the Khoikhoi language was
spoken and where pastoralism was the preferred mode of production”. In view of
Elphick's (1977) definition, the Khoikhoi descendants who were forced by
circumstances to turn to the colonial farming community for subsistence and who no
longer practised a pastoral mode of production, can not be referred to as "Khoikhoi".
In support of this, one can argue that by the end of the 18th century, the Khoikhoi
descendants working on the farms in the South Western Cape were not culturally nor
genetically "Khoikhoi". The great degree of miscegenation with the slave (and
European) population must have greatly "watered down” the cultural identity of the
Khoikhoi; even their spoken language was a corrupt version of Dutch (Burchell

1953), possibly very similar to Afrikaans.

Smith (1995 pers. comm.) has been suggested that one refers to this group as part
of the "under class” which included slaves as well as Free Blacks. The colonial
records, however, continue to refer to the Khoikhoi descendants as "Hottentots” and

"Bastaard Hottentots" as late as 1823. It was only after the emancipation of the



slaves and the proclamation of the Masters and Servants Act of 1840 that the legal
distinction between "Hottentots”, Free Blacks and slaves was finally done away with
(Newton-King 1980). The logical solution to the problem would be to refer to these
individuals by their colonial nomenclature, "Hottentot". This term, however, has
strong negative associations rooted in the recent political past of South Africa.
Therefore, where | have found it necessary to use the term "Hottentot", for the sake

of clarity, | have used it in inverted commas.

METHODOLOGY:

Archival sources
| had initially focused on four farms in the Paarl area, arguing that if the people | am

looking at were farm labourers, what better place to start, but the farms? This
approach was, however, unsuccessful, and | concentrated instead on the "Hottentot”
registers for the Stellenbosch District 1812 to 1823 (1/STB 16/139-142). These
registers, together with "Opgaaf Billetin” (Census returns) for 1818 to 1837 allowed
me to trace brief histories of some individuals of Khoikhoi descent who were living
independently within the colonial society. A register of indenture and wage contracts
from 1828 to 1840 (1/STB 18/198) is also available, but has not yet been fully

explored.

In order to place the period 1812 to 1840 in context, | felt it necessary to give an
overview of the history of the colony regarding its impact on the Khoikhoi. 1t is worth
mentioning that most contemporary research on the colonial Khoikhoi ("Hottentots™)
has been undertaken by historians and not archaeologists. One of the reasons for
this has been that no historical Khoikhoi sites have been identified. The great
mobility resulting from a pastoral mode of subsistence, the destructive action of the

hooves of the moving herds, as well as the fact that the majority of potential sites are



now ploughed lands, have all contributed to this lack of suitable archaeological sites
(Smith 1995: pers comm). This lack of historical Khoikhoi archaeological sites has
caused a void in the data base. No archaeological information was available
concerning the material culture of Khoikhoi practising a pastoral mode of production
during the colonial period, nor the Khoikhoi who were assimilated into colonial
society as part of the labour force. The latter are probably even more invisible,
historically, than their herding counterparts: travellers in the Cape colony described,
at length, the pastoral Khoikhoi communities living outside the colony, but gave scant

notice to those working for farmers within the colony.

Literary Sources
The pre-colonial Khoikhoi have been the focus of study of archaeologist, Andrew B.

Smith (1992a, 1992b). This research has formed part of his interest in African
pastoralism. He has recently started to broaden his focus to include the colonial

Khoikhoi (Smith 1993; Smith & Pheiffer 1993).

Historical research on the Khoikhoi and their situation in colonial South Africa was
given impetus by Richard Elphick's doctoral thesis "Kraal and Castle - Khoikhoi and
the founding of White South Africa” (1977). Since then, much research focusing on
the Khoikhoi in the colonial milieu has been generated by the Institute for Historical
Research affiliated to the University of the Western Cape (UWC) and the History
Department of the University of Cape Town. Henry Bredekamp (UWC) has done
extensive research on the pre-colonial Khoikhoi and the effects of culture contact on
the independent herders (1981). The loss of land and independence was clearly
reflected in the legal position of the Khoikhoi within the colony. Robert Ross

(1979,1994) and Susan Newton-King (1980, 1986) have both dealt with the varying









The Khoikhoi at the Cape consisted of various patri-clans, each in turn made up of a
number of kraals (Elphick 1977). Little is known about the actual composition of
these kraals, but it has been assumed by Elphick (1977) that clan kinship was the
basic unit. The unifying principle in a clan is that everyone who belongs to a specific
clan believes himself (or herself) to be a direct descendant from the same common
ancestor (Beattie 1989). A patri-clan would therefore be a clan in which the line of
descent is calculated through males only. The kraal consisted of a number of clans
as well as a certain percentage of impoverished “outsiders” who joined the kraal as

servants/clients.

The practise of clientship, whereby poorer relatives or even other cultural groups
worked for richer tribes or individuals, is well documented in modern ethnographic
studies throughout Africa. (This pattern may be observed amongst the Dobe 'Kung
in Namibia. Some men would work for the neighbouring Herero, tending their cattle
for a few years (Lee 1984). The !Kung are traditionally hunter-gatherers, while the
Herero are pastoralists.) The historical record confirms that the Khoikhoi living at the
Cape were no exception (Raven-Hart 1967 cited in Smith 1992b). The habitual
practice of "clientship” relationships probably contributed to the ease by which the
Khoikhoi entered into seemly similar relationships with the Dutch. Viljoen (1993)
mentions a case in 1763, where a Khoikhoi man had managed to build up a flock of

100 sheep while working for a colonist in the Stellenbosch district.

Fundamental to Khoikhoi social organisation was domesticated stock. This included
sheep as well as cattle, but cattle were the main criterion by which wealth was
measured (Bredekamp 1986a). The importance placed on cattle is reflected in the

fact that while the Khoikhoi were quite willing to part with old and weak or castrated



animals, they showed much reluctance in trading large numbers of healthy breeding

stock (Elphick 1977).

The Khoikhoi presumably followed seasonal cycles of migration in search of grazing
for their herds. Elphick (1977) proposes that the Khoikhoi living in the Cape
Peninsula, for instance, summered in Table Bay, from December through to March,
then moved off in the direction of Mosselbay before swinging north east towards
Saldanha, only to return to Table Bay again. Smith (1992b) disagrees with this point
and argues that the territorial range of the Cape Khoikhoi would have been restricted
by the proximity of the neighbouring kraals. The Khoikhoi along the west coast, too,
followed a similar transhumance pattern, spending the winter months on the
pastures of the Swartland and moving towards the Vredenburg peninsula at the
onset of autumn (Smith 1992a) (Figure 1). The nutritional imbalances found in the
pasture land of the South Western Cape necessitated that the herds be moved
seasonally to maintain their health and quality (Smith 1992b). These transhumance
patterns were influenced not only by the search for fresh pastures, but also by the
availability of permanent sources of fresh water during the dry summer months

(Bredekamp 1986a; Elphick 1977:92).

Archaeologically the Khoikhoi seem to be virtually invisible, the mobility of their herds
and the destructive action of the cattle hooves contributing to the destruction of many
potential sites. The fact that much of the Khoikhoi grazing land is now under
ploughed or cultivated land has also plays a significant role (Smith 1995: pers.
comm.). Humphreys (1989), however, rightly states that the location of major
Khoikhoi settlements described in the historical documents, e.g. Gonnema’s Kraal,

may be uncovered through systematic archaeological survey. The Kraal has
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Figure 1: Transhumance patterns of the pre-colonial Khoikhoi (Smith 1992a)




featured on several colonial maps and it has been suggested that it may be in the

vicinity of the present day Riebeeck’s Kasteel (Figure 2).

THE CAPE KHOIKHOI
The first group of indigenous people that Jan van Riebeeck encountered on his

arrival at the Cape were not the rich cattle-owning herders described by the survivors
of the Haarlem. (The Haarlem was a Dutch ship which was wrecked in Table Bay in
1647. It was on grounds of the positive accounts from the wreck victims, who spent
a year at the Cape waiting for their relief ship, that the Cape was decided on as a
suitable venue for a refreshment station (Moodie 1860)). This group, under the
leadership of the “infamous” Harry, were cattle-less and subsisted by living off the
produce of the sea and bartering with the ships that stopped at the coast to take in
fresh water. Although they did not own cattle, this group spoke the Khoikhoi
language, and later, when the opportunity afforded itself, even accumulated some

cattle (Bredekamp 1981; Elphick 1977).

The cattle-keeping or herder Khoikhoi, Elphick (1977) divides into four main groups:
the Peninsular Khoikhoi, the Western Cape, the Eastern Cape and the Central Cape
Khoikhoi. The Peninsular Khoikhoi and the Western Cape Khoikhoi comprise the
majority of the Khoikhoi who came into contact with the Dutch during the course of
the 17th century and are the subject of this dissertation. It is the Peninsular and
Western Cape Khoikhoi who first felt the consequences of Dutch settlement and lost

their traditional way of life to the spread of agriculture.

The Peninsular Khoikhoi
The Peninsular Khoikhoi consisted of several groups - inciuding the cattle-less

Gorinhaikona, the so-called “strandlopers”. The main components of the Peninsular

Khoikhoi were the Gorinhaiqua and the Gorachoqua, the latter referred to in the
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historical records as the “Tobacco Thieves” (Bredekamp 1981). The Peninsular
Khoikhoi, aithough being competitive amongst each other, were bound by a common
allegiance to the chief of the Gorachoqua, Gogosoa. They also stood united against
the Cochoqua, one of the more wealthy Khoikhoi groups to be found further inland.
Elphick (1977:91-92) estimated the combined population figures of the Goringhaiqua
and the Gorachoqua to range between 4 000 and 8 000. These tribes were small in
comparison to the inland tribes and were not as wealthy. Their combined stock, as
observed in the historical records c. 1658, amount to only 3 000 cattle and 2 000

sheep (Elphick 1977).

The Khoikhoi of the Western Cape
Three Khoikhoi groups were known to exploit the western Cape region, the

Cochoqua, the Chainouqua and the Hessequa (Figure 3). The Cochoqua were
probably one of the strongest Khoikhoi groups. Their numbers ranged from 16 000
to 18 000, and their territorial range extended from north of Table Bay through the
Berg River Valley, occasionally extending as far as the Oliphants River (Elphick
1977:118). The wealth of the Cochoqua placed them in a very competitive position
vis-a-vis their near neighbours. They were effectively surrounded by antagonistic
neighbours on all sides, the Peninsulars in the south, the Chainouqua in the south
east and the Guriqua in the north (Elphick 1877:119). The Cochoqua were divided
into two branches under the leadership of Odesoa and Gonnema. Odesoa’s kraal
was situated to the west of Paardeberg, along the Mosselbank River, while
Gonnema’s kraal was situated near the Berg River in the vicinity of the present-day

Riebeeck’s Kasteel (Bredekamp 1981:14).

The Chainouqua and the Hessequa occupied the areas to the east of the Cochoqua,

roughly between the Hottentots Holland Mountains and the Keurbooms River in the
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birds, tortoise shell, ostrich products such as feathers and eggs, salt and fish were

also brought to the fort (Elphick 1977).

The First Khoikhoi/Dutch war ¢. 1659 - 1660
The first Khoikhoi/Dutch War arose as the direct result of the colonial expansion into

traditional Khoikhoi grazing lands. This action deprived the Khoikhoi not only of
pasture, but also access to fresh water sources. The primary contestants in this war
were the Peninsular Khoikhoi under the leadership of the interpreter Doman (Elphick
1977). The Peninsular Khoikhoi were experiencing a situation of increased
environmental stress, being boxed in by the Dutch on the one side and their
traditional enemies, the Cochoqua and the Chaincugqua on the other. Prior to the
war, the Cochoqua began frequenting the immediate vicinity of the settlement in
order to trade. This placed additional stress on the Cape pasture land - having to
cope not only with the existing, albeit impoverished, herds of the Peninsular Khoikhoi
and the growing herds of the freeholders, but also with the large herds of the
intruding Cochoqua (Bredekamp 1986b; Elphick 1977). The Cochoqua never took
part in the first Khoikhoi/Dutch war, they preferred to withdraw back into the interior.
The war ended in a stale-mate, with the Peninsular Khoikhoi agreeing to give up their

claim on the pastures of the Cape (Elphick 1977:114).

The decade following the first Khoikhoi/Dutch War was marked by a steady
decrease in the good relations between the Dutch and the Khoikhoi in general
(Elphick 1977:115, 126). The Cochoqua had taken over the position of main trading
partners that had previously been held by the Peninsular Khoikhoi. The wealth of the
Peninsular Khoikhoi steadily decreased, accompanied by a general decline and

disintegration of their social and tribal organisation (Elphick 1977:124-125).
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The Second Khoikhoi/Dutch war 1673 - 1677
The Second Khoikhoi/Dutch War could best be described as the outcome of years of

tension and stress between the Dutch and the Peninsula Khoikhoi on the one hand,
and the Cochoqua on the other. The Cochoqua were accused of launching attacks
on Dutch hunting parties in the interior. In retaliation the Company sent out a
punitive expedition in which 10 - 12 Cochoqua were killed and 800 head of cattle and
900 head of sheep were taken as loot. The neighbouring Khoikhoi sided with the
Dutch in an attempt to finally overpower their long-standing enemy, the Cochoqua.
The Dutch sent out various other “punitive expeditions” which more than anvthing
resembled cattle raids. In 1677 Gonnema “surrendered” and sent envoys to the
Castle to ask for peace. It must be added that Gonnema, throughout the war
launched very few offensives, opting for a defensive position. It is interesting to note
that Khoikhoi warfare was generally not characterised by much bloodshed.
Intertribal wars resembled an aggressive display of tactics and skill rather than actual
killing (Elphick 1977). As part of the treaty, Gonnema had to promise to live in peace
with his Khoikhoi enemies as well as pay a tribute of 30 head of cattle per annum to
the Castle. The Second Khoikhoi/Dutch war successfully subdued the Cochoqua as

a major potential threat to the security of the colony (Elphick 1977:132 - 133).

The role of cattle in traditional Khoikhoi society must once again be stressed. The
transfer of cattle from one group to another (whether in the form of tribute or “raided”
cattle) "controlled” not only the economic wealth of the tribe/kraal, but also the social
status and interaction. Smith (1992b) states that cattle (and the implication of
raiding) were integral to the social dynamics of the Khoikhoi social and political
systems. The fact that the Company asked for tribute in the form of cattle, therefore,

had a double impact on the Khoikhoi: socially and economically.
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THE CAPE COLONY BEFORE 1800
During the early years of the settlement, as long as the Khoikhoi were an important

source of cattle and livestock the Company enforced a certain degree of respect.
The Khoikhoi could never be enslaved and farmers were obliged by law not to ill-
treat them. As the position of the Khoikhoi in terms of wealth in cattle deteriorated,
so did their relationship with the colonists and position in the colony. Once the
Khoikhoi entered the labour force on a full time basis their independence and

freedom was lost forever.

Towards the turn of the 19th century it was virtually impossible for Khoikhoi to
practice their traditional mode of subsistence within the boundaries of the colony.
The granting of farms to freeholders, not only in the immediate vicinity of the Cape,
but also in the Stellenbosch and Drakenstein districts (1678 and 1687 respectively)
greatly encroached on the traditional pasture lands of the Cape Khoikhoi. This
pattern was repeated with the expansion of the colony into the eastern districts as
well as through the action of the emerging “trek” farmers. These burgeoning stock
farmers came into direct competition with the remaining Khoikhoi herders for grazing

as well as water.

The general impoverishment of the few remaining kraals were reflected in the
following: when Henning Husing was contracted to supply the Company with live
stock in 1700 (Malherbe 1978:3), the landrost of Stellenbosch, Johannes
Starrrenburg noted, in 1705, that the Khoikhoi populations in the western Cape were
S0 imboverished that only two kraals could be found in the entire area between the
Berg River and the present day Klawer (Penn 1987.463-464). By 1730, no

independent Khoikhoi kraals were to be found south of Piquetberg (Penn 1988:2).
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The loss of their independence lead to their loss of status in the eyes of the colonial

society and ultimately to their loss of freedom and right to self determination.

THE KHOIKHOI REBELLION 1799 - 1803
After the first two Khoi/Dutch wars, Khoikhoi resistance fo the Dutch invasion of their

lands largely took the form of informal cattle raids. But, by the end of the 18th
century, the Khoikhoi within the boundaries of the colony had lost their traditional
land and their pastoral mode of production was no longer possible. Governor von
Plettenberg reported in 1778 (Malherbe 1978) that there were no “Hottentots” living
within the boundaries of the colony that were not in the service of the farmers. The
Khoikhoi rebellion of 1799-1803 took place in the eastern districts of the colony. It
fully reflects the degree in which the Khoikhoi had lost their independence. Whereas
the previous wars were the result of the Khoikhoi attempts to stop the invasion of
their land, the 1799 rebellion was the result of grievances against unfair masters,
with-held wages and revenge against unfair punishment (Newton-King 1986). (The

Khoikhoi rebellion will be discussed in more detail in the following chapter.)
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Mrs. Alberts" (Fouche 1970:111); "our man Jacob went to Mr. van Heijden to obtain
the services of some Hottentots, but had no luck as they still had some eight days of
cutting to do” (Fouche 1970:117); “"this evening (Wednesday 16th December) 11

Hottentots arrived here from Pieter Rochefort to cut wheat” (Fouche 1970:123).

The use of, and dependence on, Khoikhoi labour was possibly more pronounced in
the rural districts, where the access to slaves was less evident than in the regions
closer to the Cape. Until 16892 no farmers in the Drakenstein settlement owned
slaves. Three years later only 48 slaves were recorded in this region. By 1700 this
number had scarcely doubled (Armstrong 1982; Elphick and Malherbe 1992:103-

104).

The 1713 small pox epidemic had a detrimental effect on the Cape labour resource.
The Khoikhoi‘had little or no resistance to this and other European diseases.
Thunberg recorded in his travel journal that the Khoikhoi had died in such numbers
that “their bodies lay in the fields and the highways unburied” (Forbes 1986:38).
Francois Valentijn visited the Cape during the aftermath of the 1713 small pox
epidemic. He noted that few “Hottentots” could be found in the colony, leaving a
void “both for cleaning and scouring ... at low pay, but especially in the cutting and

gathering of corn and grapes” (Raven-Hart 1971).

The slave shortage experienced during 1710 lead to the request that farmers be
granted permission to apprentice the children of free Khoikhoi women and slave
fathers (Worden 1885:31). The use of the Khoikhoi as an alternative source of
labour, gained increasing importance from 1721 and culminated in 1775 with the

Indentureship system; children of Khoikhoi women and slave fathers (referred to as
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Ordinance 50 of 1828 repealed all the prior legislation regarding the Khoikhoi
servants. This Ordinance was passed in anticipation of the liberation of the slaves in
1838-1839. Ordinance 50 removed the legal category of “Hottentot”, and all "people
of colour” were grouped together; no distinction was made between ex-slaves,

Khoikhoi servants and the so-called “Bastaards” (Newton-King 1980).

The emancipation of the slaves marked a major shift in the labour relations of South
Africa. Following 1840 ( the effectual date of liberation), labour was no longer
divided into “free” and “slave” labour. The new division was between those people
who remained working for the colonists on a permanent basis, and those people who
moved away and entered the labour force on a seasonal basis (Worden & Crais
1994). During this period masses of ex-slaves and Khoikhoi servants moved away
from the farms and settled at the mission stations. The earliest mission station
founded specifically for the Christianisation of the Khoikhoi was Baviaanskioof
{Genadendal), established in the 1730's. The mission created a haven for the
Khoikhoi (Worden 1985), providing them with access to land and grazing, an
alternative way of living within a colonial society that had robbed them of their land,
wealth and dignity. In 1808, the Mission at Mamre (Groenekloof) was founded by

the British, for the Khoikhoi soldiers and their families (Worden & Crais 1994).

Despite the strict regulations stipulated for living at the Mission stations, the
population numbers for the major mission stations in the western Cape doubled in
the decade after emancipation {(Worden and Crais 1994). The mission stations,
however could not support the influx of people. Men were still obliged to do seasonal

work, while women and children remained at the missions, tending vegetable
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gardens etc. During the latter haif of the 19th century, the missions acted as labour
reserves, the majority of the inhabitants being involved in farm work (Worden 1986).
Nigel Worden (1988) estimates that the men were absent from the missions up to
seven months in the year, moving around the country-side doing casual work. Even
so, the mission stations were still the only means for the Khoikhoi descendants to
gain direct access to land. In 1856 land was granted in freehold to Khoikhoi
descendants in Mamre (Worden 1986). There were various smaller stations in the
Stellenbosch and Cape district, in addition to Mamre in the Swartland, and

Genadendal and Elim in the Swellendam/Caledon district (Worden & Crais 1994).

The new legislation pertaining to the newly formed “free” labour class, was in
essence no different form the preceding 1809 “Hottentot” legislation. The Masters
and Servants Ordination of 1841, required that written contracts be formalised
between servant and employer. Corporal punishment could be meted out for
desertion and insubordination. The Ordinance offered servants no protection against
long working hours, low wages and poor living conditions (Worden & Crais 1994).
From this period there ceased to be any legal or ethnic differentiation between the

descendants of the Khoikhoi and the ex-slaves (Newton-King 1980).

The position of the colonial Khoikhoi moved from independent stock owners to
dispossessed farm labourers and servants. Popular history suggests that the
thﬁkhoi gave no resistance to the colonising Dutch. The archival records, however,
testify that it took two wars (1659 and 1673) to “break” the spirit and solidarity of the
Khoikhoi. The rebellion of the Khoikhoi servants in the frontier districts testifies to
the resistance to domination and subjection even after the Khoikhoi entered the

labour force on a permanent basis. The Khoikhoi living within the boundaries of the
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Cape colony became little more than slaves. Legally, they were free and could
never be enslaved, but their living and working conditions differed very little to those
of the slaves. After emancipation in 1840 and the proclamation of the Masters and
Servants Act, the term “Hottentot” ceased to exist as an ethnic and social

differentiation between the slave and the free (Newton-King 1980).
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Chapter 4: KHOIKHOI LABOUR IN THE DRAKENSTEIN
DISTRICT

The presence of the Khoikhoi in the Drakenstein area has been clearly noted in early
colonial reports, on maps and in sketches. Abraham Gabbema and his company (of
whom three were Khoikhoi) were sent to the Berg River valley in 1657 with
instructions to find the Khoikhoi known to frequent the area in order to set up new
trading relations (Moodie 1960). When Simon van der Stel opened the Berg River
valley for settlement in 1687, the farms were situated close together to protect the

farmers from marauding bands of Khoikhoi (Moodie 1860:421).

The Berg River valley is situated on the boundary between the Cochoqua territory
and that of the Peninsular Khoikhoi (Gorachoqua and the Goringhaiqua) (Smith
1992). According to De Wet (1987:13), the Cochoqua were the only Khoikhoi group
to frequent the Drakenstein valley itself. The traditional grazing grounds of the
Cochoqua ranged from the area north of Table Bay to the area between the Berg
and Oliphants Rivers. Gabbema and his company found small “Hottentot” kraals
situated all along the Berg River. Mossop (1927:45) mentions the Khoikhoi living in
the Tulbagh (Land van Waveren) area and frequenting the pastures below Paarl
Mountain during the early spring. He even states that the Khoikhoi referred to Paarl
Mountain as "Mountain of the Tortoise” (Mossop 1972:45). (Although this is a rather
poetic and apt description of the Paarl Rock, the primary source of this reference is

not cited and so cannot be verified.)

A van Stade sketch of the Drakenstein valley (Figure 6), circa 1710, depicts a typical

settler farm. On grounds of the position of Paarl Rock in the back ground, it has
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been suggested that the farm is situated in Suider Paarl, in the vicinity of
Cellier's/Cecelia’s Drift (Rode and Albertyn 1987:166). The corbel shape in the right
foreground of Figure 6, has been interpreted by Rode and Albertyn (1987} as a
Khoikhoi hut. This feature, however, could be described as anything from a
haystack (Malan 1995: pers. comm.) {0 a granite boulder! It is undisputed, however,
that the Khoikhoi initially lived in their own huts on the farms of their colonial
employers. Several sketches (Figures 4 and 5) found in the South African Library

drawn at the turn of the 17th century testify to this (Smith & Pheiffer 1993).

ARCHIVAL RECORDS
The impoverishment of the Khoikhoi kraals and their ultimate assimilation into the

labour force is clearly reflected in the criminal records of the colony. Prior to their
inclusion into the labour force, the percentage of Khoikhoi involved in criminal cases
was relatively low, ~ 4,3 % (Heese 1995). During the 17th century the majority of the
crimes that the Khoikhoi were involved in, were crimes of murder and stock theft.
During the 18th century, the incidence of Khoikhoi criminal cases increased, with
50% of these cases involving stock theft (Heese 1995). Apart from these criminal
recerds, Khoikhoi labourer/servants first appear in the archival record on the census

rolls of 1806 (Worden 1985).

A list of the “Indentured Bastaard Hottentots” for the Stellenbosch District is available
for the years 1776 - 1829 (1/STB 18/195 - 18/197). 1/STB 18/195 and 1/STB 18/196
have been transcribed by Viljoen (1993: Appendix 1 & 2). 1/STB 18/195, while listing
the parentage of the “Bastaard Hottentot” in question, and the name of the colonist
to whom he or she was indentured, does not mention the spatial location of the
parties involved. It therefore becomes problematic to pinpoint individuals within the

Stellenbosch District (which still at this stage included the Paarl/Drakenstein area).
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1/STB 18/196 is a list of the indentured "Boesjeman-Hottentotten®. This source lists
the names of the individuals, their ages and the dates when they were indentured
and, of course, the farmers to whom they were indentured, but once again not giving

a specific location.

The Cape archives also houses the Indenture contracts from 1813 to 1891 (1/STB
18/185 - 190) as well as the Register of indenture and wage contracts for 1828 to
1840 (1/STB 18/198). The Indenture contracts tied the Khoikhoi or "Bastaard”
children to the farmer or colonist on whose land they were born until their 18th
birthday. These coniracts were noted along a fixed formula. It was drawn up
between the Landrost of the District and the farmers. The contract bound "Hottentot"
children born and living on the farm in question for a suggested period of 10 years
starting from their 8th birthday. The suggested age (typed in on the formula) seems
to be a rough guideline rather than a rule, as few of the children in the contracts
examined were actually 8 years old. One of the conditions of this contract was that
the mother be in the service of the farmer at the time of the child's birth e.g.: "het
Hottentots kind, gen. Lena oud 5 jaren, en geboren op den plaats van gem. Phillipus
Hartog D'Oude geduren den tyd dat zyn moeder de Hottentottin Betje in diens van

de gem. Phillipus Hartog D'Cude bevonds”.

The Register of Wage and Indenture contracts for 1828 to 1840 (1/STB 18/198) has
not yet been investigated. This register coincides with the proclamation of
Ordinance 50 of 1828 which aimed at regularising work contracts between "free"
labour and the farmers. Both the registers mentioned above warrant further
research. It is my opinion that these sources, together with the "Hottentot" register

discussed below, may give a more complete understanding of the work conditions
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and legal status of the "free" labour. Some insight may also be gained regarding the
social life of the Khoikhoi descendants and freed slaves regarding how were

individuals related to each other.

The "Hottentot" Registers (1/STB 16/139 - 142)
The Proclamation of 1812 necessitated the registration of all “Hottentots”, Free

Blacks and ‘Bastaard Hottentots”. The registers (1/STB 16/139 - 142) for the
Stellenbosch district were divided into wards, each recorded by a different Field
Cornet. There are separate records for Drakenstein, Klein Drakenstein, Groot
Drakenstein, Paarl and Agter Paarl. For the purpose of this dissertation, however, |

concentrated only on those registers for Paarl (Appendix 2).

The "Hottentot” Registers (1/STB 16/139-142) provide a great deal of information
regarding the Khoikhoi servants/labourers. One factor that clouds this potential is
that it is not clear on what basis these lists were recorded. The information noted on
these registers include the name of the colonists who employed “free” labour
(Khoikhoi, Free Blacks, Bastaards, etc.), the number of men, women and children
(including their names and ages) and a description of their family. What was
required in this category was obviously not well understood by the Field Cornets
themselves. Some described brief genealogies of the individuals in question, others
simply stated where they came from, e.g. Paarl, Baviaanskloof, and so on. Another
type of description included the “ethnic” identity of the individuals. The changing

perception of the “free” labour can clearly be seen in Table 4.
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Table 4: “Ethnic” descriptions of members of the “free” labour force as noted on the

“‘Hottentot” registers (1/STB 16/139-142).

1815 1821 1822 1823

Vryslaaf (Free Black) 19 5 21 22
Hottentot ' 7 35 16 18
Bastaard Hottentot 17 | N/A N/A N/A
Boesjeman 0 3 4 5
Bastaard Boesjeman 12 N/A N/A N/A
Bastaards 56 69 153 90
Basters 27 N/A N/A N/A
Vry Bastaards 23 N/A N/A N/A
Kaffer N/A N/A N/A 2
Baster Kaffer N/A N/A N/A 2
Vry Apprenticien N/A N/A N/A 1
Unknown / Unrecorded | O 63 0 0
Total 192 175 194 141

In the 1815 register for Paarl, individuals are described as “Vryslaaf’, "Hottentot”,
“‘Bastaard Hottentot”, Bastaard Boesjeman”, “Bastaard”, “Baster”, and “Vry geboren
Bastaard”. (The 1815 register for Paarl is the only one that goes into such detail
regarding the “ethnic” description of individuals.) It has been suggested that the term
‘Bastaard” referred to a person of mixed Khoikhoi and European descent as
opposed to “Baster’ which referred to a person of slave and Khoikhoi descent (Penn
1989). Spaarman referred, in 1772, to his “Bastaard” guide, whose mother was a
Khoi woman of mixed descent and his father a European (Forbes 1975). It is clear

that this distinction did not last and soon all people of mixed “Hottentot” descent were
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sector of the "free" labour, hence the irregular pattern (Figure 8a). By 1823, the
regularising effect of controlled labour movement has manifested itself in the age/sex

distribution (Figure 8b).

The sexual imbalance among the free labour population in Paarl is also reflected in
those cases where individuals are listed independently. The ratio between men and
women in this group averages 1:3, in the period 1812 to 1823. On average, during
this period, just over half of the groups living independently, seem to have female
‘heads of the house”. Three family groups feature throughout the duration of the
Registers in support of this pattern; the family of Betje Talmalgus, (which will be dealt
with further on), two women both named Lys, and Griet's family. The two women
named Lys feature in the Registers from 1812 to 1819. It seems possible that these
women were mother and daughter (one aged 60 and the other about 30). They lived
with four children on an erf owned by Gertruida Auret. In 1818, they are listed under

Maria Auret, but were living independently again the foliowing year (1/STB 16/142).

The family group of Griet, again suggests a female orientated household. In 1812
Griet was living on the erf of Barend Sybritz with her three daughters/dependants,
Griet, Nella and Saartje. During the period 1813 to 1817, she lived on the erf of
George Gans, together with two women named Coba and Eva. In addition to the
three dependants mentioned previously, there was a child called Coba. Presumably

she was the child of the adult Coba.

The Opgaaf Billetin (1/STB 16/1 - 110A) is a list of all the people living in the
Stellenbosch district during the period 1818 - 1837. The Opgaaf is in the form of a

standardised, typed sheet on which the information has been filled in. Free-Blacks,



36

as well as Khoikhoi descendants who were making an independent living are noted

in these sheets.

The “Opgaaf Billetin® for the Stellenbosch District of 1818 list Khoikhoi servants as
well as slaves. Unfortunately, the registers and the “Opgaaf rollen” do not seem to
match exactly. This may be due to inaccuracies in the registration practice, or
because farms which today fall under the district of Paarl, did not do so in the early
19th century. For instance, the farm “Viakkeland”, owned by Stephanus Malherbe
and Susanna Magretha Marais ¢ 1818, is presently situated in Dal Josaphat, Nooder
Paarl. Malherbe had 1 Khoi man (over 16 years of age), 2 Khoi boys, 2 Khoi women
(over 14 years of age) and a girl, staying on Vlakkeland. Malherbe is not present on
the “Hottentot” Registers for Paarl (1/STB 16/139-142). | have not checked the

Registers of other wards to verify where Malherbe may have been registered.

It would seem as if a general correlation can be drawn between the use of Khoi
labour vs slave labour, and pastoralist farmers vs wine farmers. The Widow C.E.
Ponty, owner of Babilonstoren ¢ 1818, owned 25 male slaves, 13 women and 25
child slaves, but had only 7 Khoi servants registered on her “Billetin”. Babilonstoren
was a wine producing farm situated between Paarl and Franschhoek. The Widow
Ponty also owned two loan farms: Phisantekraal and Boesjemanskloof (1/STB 16/2).
Daniel Jacobus Du Toit “owned” a loan farm, Zanddrift, on which he had 7 Khoi
servants including children, but no slaves (1/STB 16/3). Gert van der Byl had 17
Khoi servants and 32 slaves in his employ. He had one farm, Vredenhof, and the
use of the loan farm Eylandsjag, as well as an erf called “de Nieuwe Drift”. The
Registers (1/STB 16/139-142) show that van der Byl allowed various Khoi

descendant families to live on this erf.
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The combination of information gleaned from the Opgaaf Billetin (1/STB 16/2) and
the “Hottentot” Registers (1/STB 16/139-142) allows one to trace a brief history of
individuals within the free labour force. In the 1818 Opgaaf Billetin, four people were

found who also featured in the “Hottentot” Register:

Betje Talmalgus is registered as a “Bastaard Hottentot”. She was presumably born
in Paarl as this is consistently listed in the description of her family (“hunnen
familien”). Betje Talmalgus had four children of whom only two names precisely
correspond throughout the registers: Amiele and Amiena. During 1814 she and her
family lived in a rented house owned by the Widow Horm/Storm. The Widow is listed
as having two women in her employ: Jannetje (60 years old) and Doortje (20 years
old). In 1815 Betje and her family are found living in one room on an erf named
Desasity owned by Jan Meyer. In the 1818 “Opgaaf Billetin” Betje Talmalgus is
registered as a “Hottentottin® with four children under 14 years of age, being in the
service of Lybrand de Beer. She lived on the erf of Jan Meyer until 1823. One may
presume that she was not indentured to any colonists and that she had a certain
degree of freedom of choice as to where she wanted to live and for whom she
wanted to work. In 1823, however, Betje Talmalgus is registered under Marthinus

Jacobus Muller, so presumably she had then entered into a work contract.

Jacob Jacobus Grysenberg was born in Paarl and is noted on the 1815 “Hottentot”
register as a “Vry Baster gebore”, a free-born person of mixed parentage. During
1812 he was registered under Frederick Schryer and in the following year, under
Hendrick Greef. In 1814, Jacob Grysenberg was living independently in a room on

the property of Jan Meyer. 1815 finds him having moved yet again, this time living in
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an outside room at Coenraad Wolpot. It would seem as if Jacob Grysenberg made a
living as a cart driver. The “Opgaaf Billetin” of 1818 lists him as owning one cart with
two wheels and three horses. He lived together with his wife (Maria Magdalena
?Tarensji) and their two children as well as a “Hottentot” boy under 16 years of age.
In the 1818 “Hottentot” register the name Jacob Grysenberg appears under the
column of the colonist “hysvaders” (1/STB 16/142). After this he disappears from the
register. De Lima’s Almanac (1837) includes a directory for Paarl, and here a Jacob
Jacobus Grysenberg is listed under the European-descendants, working and living
as a blacksmith in Noorder Paarl. Whether this is one and the same man, one can

only surmise.

Salemon Swartland is registered in the 1815 “Hottentot” register as a “Baster” living
in one hired room at Graham Vermeulen. He does not appear in the registers again,
but is listed in the "Opgaaf Billetin” of 1818. He was married to Margarite S. Korca

and owned one draught and one saddle horse.

Hendrick Jacobus Koeka (a “Bastaard”) is first listed in the "Hottentot” register in
1821 (1/STB 16/142). In 1818, however, he was already living in the Stellenbosch
District, presumably working as a wagon/transport driver. He owned one wagon with
four wheels and 10 oxen. On the “"Opgaaf Billetin” it is noted that Hendrick Koeka
was living with, or on the property of, Piet Schryver (1/STB 16/4). In contrast to the
individuals mentioned above (who seem to be spatially mobile within the Paarl
community), Hendrick Koeka is registered “under” Susanna Geldenhys from 1821
until the end of the "Hottentot” register in 1823, (jf course, one of the reasons why

Hendrick Koeka may not have been identified in the earlier “Hottentot” Registers may
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be that he was using just the name Hendrick, a common name for white colonists

and members of the “free” labour force alike.

These four individuals (as well as a few others, e.g. Willem Bakker) are exceptional
in the sense that they have, or use, surnames. The use of surnames becomes more
common in the “Hottentot” registers as one approaches the 1830’s, however, fewer
than 40% of the Free Blacks and “persons of colour” listed in the Paarl directory of
1837 (de Lima 1837) use surnames. The use of surnames amongst the women

listed in the registers is also very rare.

By now one should have a clearer view of the circumstances under which the
Khoikhoi servants and their descendants had to live. The Khoikhoi political system
disintegrated once the Khoikhoi turned to labour as a means of subsistence, and we
know that by 1778 there were no Khoikhoi within the boundaries on the colony that
were not in the service of the farmers (Malherbe 1978). What we still do not know is
the rate at which acculturation took place. How long did it take before the Khoikhoi
farm labourers/servants had no cultural material identifying them as Khoikhoi and/or

distinguishing them from the slaves and other free labour.

The remainder of this dissertation will be dedicated to the description of what was
recorded in the historical records regarding Khoikhoi material culture, both before
colonial contact and after the Khoikhoi had entered the colonial labour force. Travel
descriptions of Khoikhoi living space in Baviaanskloof (Genadendal) may provide a

reliable correlation for Khoikhoi living elsewhere in the colonial milieu.
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Chapter 5 "FROM THE KNOWN TO THE UNKNOWN" -
Khoikhoi material culture and acculturation

ACCULTURATION AND MATERIAL CULTURE
Societies are dynamic and are in a constant state of change. Cultural change can

be seen as the result of a sequence of events which leads ultimately to a new status
quo (Beattie 1989). In Chapter 2, | have referred to the sequence of events that
have led to the disintegration of the Western Cape Khoi herding society. The term
"acculturation” refers to the continuous first-hand contact between different cultural
groups, where one (or both groups) assimilate certain cultural elements from the

other (Beattie 1989).

A study of the archaeology of aboriginal cultural change in the American Southeast
(Smith 1987), tried to show acculturation through the influence of elements from the
foreign culture on the artefacts of the indigenous culture. A model was developed by
John White (cited in Smith 1987} which aimed at measuring this rate of acculturation.
He looked specifically at types of artefacts that were new to the pre-contact
assemblages: artefacts that had no indigenous equivalent; artefacts made from
indigenous materials, but had foreign prototypes and/or decorations, as well as
technical innovation which included pre-contact type artefacts made with "imported"”

materials (Smith 1987:117).

The application of this and other models aiming to show acculturation through
material culture in the field, showed that European goods became more common in
the indigenous artefact assemblages as time (and contact) progressed. The method

did not, however, truly reflect the intensity of acculturation that was known to have
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taken place through the medium of missionaries, introduced plant crops and animals,
and ultimately land loss. The collapse and general disintegration of the political
organisation of these indigenous groups suggests that the term "deculturation”

should be applied rather than "acculturation” (Smith 1987).

Cultural contact between indigenous cultures and European colonists in Southern
Africa has largely followed the same pattern. The "new types" of artefacts mentioned
in White's model of acculturation (cited in Smith 1987:117) are also to be found in
South Africa. Trade beads are present from the time of Portuguese contact in the
15th century. The settlement at the Cape in 1652, introduced a wide range of
ceramics, bottles and metal tools that, especially in the case of the latter, were
regarded as very desirable by the resident Khoikhoi (Moodie 1960). In the case of
the Khoikhoi and colonial contact, the sequence of events resulting from colonial
expansion, led to the former's loss of access to grazing and water, the
impoverishment of the Khoikhoi kraals and their ultimate incorporation into the
colonial labour force. The full effects that the various small-pox epidemics had on
the cultural tradition of the Khoikhoi has not yet been assessed. It can be assumed
that much "communal memory" was lost during these epidemics, with the old men
and women of the tribe being more susceptible to disease (Merrel 1988:97). This
could contribute to the explanation of the dramatic and rapid disintegration of

Khoikhoi culture.

Deetz (1977) defines material culture as "that sector of our physical environment that
we modify through culturally determined behaviour”. Smith (1995 pers. comm.) has
jokingly stated that if it were not for the historical records, we would not know that the

Khoikhoi existed in the South Western Cape. The situation is even more dismal
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regarding the colonial Khoikhoi who entered colonial society as part of the rural
labour force. While travellers at the Cape described at length the "oddities™ of the
"wild Hottentots", few paid much note to those working for the colonists (excepting a
odd mention here and there). Very little is known about the life style and cultural
expression of the colonial Khoikhoi and their descendants. The focus of this chapter
is on material culture. | have attempted to give an overview of what is known about
pre-colonial Khoikhoi material culture as opposed to the lack of information regarding
Khoikhoi descendants. The final section of the chapter deals with the identification of

potential colonial Khoikhoi habitation sites in the attempt to locate means of filling the
gap.

THE MATERIAL CULTURE OF THE PRE COLONIAL KHOIKHOI

The material cultural signature of the pre-colonial Khoikhoi has to a certain degree
been researched and distinguished from that of contemporary hunter-gatherers. The
mobility of the Khoikhoi has greatly contributed to a scarcity of open air
archaeological sites. The majority of researched Khoikhoi sites have been in caves

or rock shelters.

The archetype site for Khoikhoi herders is the Kasteelberg kopje (Kasteelberg A, B,
C, D, and E}, on the Vredenburg peninsula. The diagnostic features of Khoikhoi
material culture are a combination of an informal stone tool kit, the presence of
pottery and associated domestic stock, and a relatively large ostrich egg shell bead
diameter and aperture (compared to the hunter-gatherer assemblages) (Smith et al

1991).

Pre-colonial Khoikhoi tool kits were comprised of a very small percentage of formal

or retouched tools, flakes, bone tools (especially bone spatulas) and Donax scrapers
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(Smith 1992). The continued use of informal stone tools is supported by the
ethnoarchaeological work done by Lita Webley among the descendants of the Nama
living in so-called "coloured reserves" in Namaqualand (Webley 1990). The
sequence of the ceramic tradition of the Khoikhoi, based on the ceramic assemblage
from the Kasteelberg site in the Vredenberg peninsula, has been established by
Karim Sadr (Sadr & Smith 1991). The Khoikhoi, although makers of pottery, did not
exclusively use pottery, and therefore the presence of pottery in a site can not be
indicative of a herder occupation. Royden Yates (1995) has proposed a general
tendency for an increase in ostrich egg shell bead diameter and aperture associated
with herder sites. The average ostrich egg shell bead in herder sites has a diameter

larger than 5,5 mm and an aperture larger than 2 mm (Yates 1995).

In the course of the research and investigation of the Dutch outpost, Oudepost |, on
the Langebaan Lagoon on the Churchhaven Penninsula, Carmel Schrire has
attempted to draw a correlation between the indigenous artefacts found at the site
and the historical records documenting Qudepost |, in order to define the cultural
material of the Khoikhoi within a colonial milieu {Schrire and Deacon 1989). The
historical record confirms the interaction between the soldiers at the post and so-

called “Hottentots”.

Schrire and Deacon (1989) state that the local Khoikhoi performed small tasks for
the soldiers at Oudepost |, as well as trading stock in exchange for tobacco, pipes,
alcohol and beads. Despite the fact that the artefact assemblage has elements that
point to either hunter-gatherer and/or Khoikhoi communities, Schrire and Deacon
(1989) conclude that the site analysis confirms the historical interaction between the

soldiers and specifically Khoikhoi at Qudepost I.
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The interpretation of the Oudepost | material has generated much debate. Firstly,
the assumption that the artefacts were the product of herders has been questioned.
it would seem that the artefact assemblage has elements indicative of both hunter-
gatherers (relatively formal, retouched stone tools) and herders (large ostrich egg
shell bead size) (Smith et al 1991). Furthermore, the stratigraphic context of the
indigenous material has also been questioned. It has been suggested that the
indigenous material may have accumulated in the site during the 13-14 year period
when the outpost was not occupied by the Dutch soldiers (Yates & Smith 1883). The
indigenous artefact assemblage of Oudepost | can therefore not be considered as a

“cut and dried” definition of colonial Khoikhoi material culture.

Personal adornment
The South African Library’s collection of 17th century drawings of the Khoikhoi is

probably the most realistic depictions of the Khoikhoi during the early years of
colonial expansion. The text accompanying Figure 9 describes the fondness of
beads; Khoikhoi women would wear several strings around their necks. Copper
beads were most sought after, followed by the multi-coloured glass trade beads.
Ostrich egg shell, fashioned into beads and round discs, was also worn: the discs
around the body and the smaller beads as bracelets. The "riempie" leggings
(sometimes also described as dried animal gut (Dapper 1688)), seem to be
exclusively female dress. The artist notes that a girl would wear these leggings for
the first time when she is about 12 years old (Smith & Pheiffer 1993:32). (This may
have been related to some ritual related to female initiation). Dapper (1688) notes
that this "dried gut” was also worn around the neck and arms by men and women
alike. Men have also been recorded wearing ivory as well as red copper arm

bracelets (Raven-Hart 1967; Smith & Pheiffer 1993:52). Double-soled leather
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sandals worn by the Khoikhoi are often described (Raven-Hart 1967; Smith &
Pheiffer 1993). It is hard to determine from the drawings (S.A. Library collections)
whether these sandals were worn by men and women alike. It does, however, seem
that they were worn predominantly by men as all the women in the sketches are

bare-footed.

The practice of body painting (for example red ochre lines drawn on the face) has
been suggested in some of the paintings (Figure 9. the person in the right
background). Widowed Khoikhoi women also traditionally amputated the first joint of
her little finger at the death of her husband (Smith & Pheiffer 1993:48). The practise
of smearing the body with fat mixed with ochre and/or herbs such as buchu, has
been described extensively by the early visitors at the Cape (Dapper 1668, Raven-
Hart 1967; Smith and Pheiffer 1993). This practice was still commonly practised in
the 18th century. Thunberg remarked that the smell was sometimes so strong that

he could smell the “Hottentot” that drove his wagon (Forbes 1986).

Burial practices
Khoikhoi kinship was based on the clan, signifying that all kraals (and presumably

larger fribal units) could calculate their lineage to one founder clan (Elphick 1977).
The assumption can therefore be made that Khoikhoi, throughout the Cape, shared
the same basic cosmology and ritual practices. During the morphological analysis of
several skeletons from the Kakamas (northern Cape) region, the following pattern
was observed: so-called “conical cairns” could be irrevocably associated with

traditional Khoikhoi burials (Morris 1995).

Historical and ethnographic evidence supports the fact that the Cape Khoikhoi as

well as the Namagqua Khoi (represented by the Kakamas skeletons) buried their dead
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separate from the slaves even though their way of life and working conditions were
very similar. Anders Spaarman’s “Bastard” guide (whose mother was of Khoikhoi
descent and his father a European) was very proud of his free-born status (Forbes

1975).

The increasingly close association between the Khoikhoi servants/labourers and the
slaves led to a cultural and genetic "blurring”. The widespread incidence of children
being born out of unions between slave fathers and free (Khoikhoi descendant)
mothers were largely responsible for the institution of the Indentureship system in
1795. The distinction between free and slave was determined by the status of the
mother. Children borne of a free mother could never be enslaved, the inverse is true
for the children of slave mothers. By 1828, one must assume that the cultural
differences between the first generation slaves and the Khoikhoi descendants born
into the labour class had largely disappeared. Shared history and circumstances of
the slaves and the Khoikhoi descendants, especially in the rural areas, would have
created a shared material culture. The question of "under class” material culture has
been approached by Anne Markell (1993) through the investigation of the slave
lodge at Vergelegen. Although Markell's work at Vergelegen has started to address
the problems of slave material culture, the lack of data from other slave lodges
hampers the formulation of a general pattern. Artefacts associated with the
European settlement comprised the majority of the artefact assemblage at
Vergelegen, and it is tempting to interpret this in terms of imposed colonial control
(Markell 1993). These problems and questions are also very apparent when
considering the interaction of the Khoikhoi descendants and their place in the labour

force.
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"FROM THE KNOWN TO THE UNKNOWN"™
Though archaeological excavation is not required of an Honours project, part of this

paper entailed the identification of possible colonial Khoikhoi habitation sites with a
view to future research and excavation. One of the purposes of this dissertation was
to stimulate interest in the Drakenstein area and specifically in the colonial Khoikhoi.
Very little is known about the colonial Khoikhoi, their way of life, or the rate of
acculturation and assimilation into the rural labour force (the culture of the slaves

and free-blacks).

The focus of this dissertation was on the Khoikhoi who remained within the
boundaries of the Cape colony after they had lost their land and means of
independent subsistence. Working from the assumption that the Khoikhoi who
remained within the boundaries of the colony would be making a living working for
colonist farmers, | initially focused on four farms in the Paarl district. Two are
situated in the fertile Paarl valley and two in Agter Paarl. The farms in Agter Paarl

focused more on stock and wheat farming than wine.

The farms “De Hoop” and “De Nieuwe Plantasie” were chosen as representative of
the valley farms, while “Paarl Diamandt” and “Landskroon” were chosen in the Agter
Paarl are‘a (Figure 11). The farms were chosen specifically in order to compare the
presence of Khoikhoi servants employed on stock farms as opposed to purely
agricultural farms. The Khoikhoi presumably were the preferred source of labour on
the stock farms. The reason for this was the experience and expertise obviously
displayed by the Khoikhoi with regard to stock keeping (Elphick and Malherbe 1989),
and several travel descriptions testified to farms in the interior being almost

exclusively run by the Khoikhoi servants in the absence of their “masters”.
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The owners of all four farms were traced from the earliest date of grant and followed
through until the mid 19th century. The census rolls from 1682 to 1782 (A2250)
were then consulted to determine whether any “Hottentot” servants were noted. This
was not the case. Both “Landskroon” and "Paarl Diamant” supported large numbers
of stock (cattle and sheep) as well as a relatively large number of male slaves, but
no mention is made of Khoikhoi farm servants. During this early history of the farms,
the Khoikhoi were probably involved in farm labour on a seasonal and temporary
basis only. During the same period, “De Hoop” and "De Nieuwe Plantasie” seemed
to have been less prosperous, supporting fewer slaves. The fact that the archival
records did not document the Khoikhoi labour on the farms does not mean that they
were not present on the farms. There is ample evidence pointing to the importance
of Khoikhoi labour in the rural areas (Chapters 2 and 3). "Hottentots" only appear on
the census rolls from 1806, when the colonial government decided that these free

people were also eligible to be taxed (Penn 1989).

At this stage in the archival research, | discovered the “Hottentot Registers” of 1812
to 1823 (1/STB 16/139-142) and decided to focus directly on the people in question
rather than trying to trace them through their “masters”. | also decided, owing to the
vast extent of these records, to concentrate on Paarl, rather than including the entire
Drakenstein district. For the sake of completeness, however, | included the

information that | had accumulated on the four farms in question.

Landskroon was granted to Jan Holsmit in 1691 (OSF 1.335). As | have mentioned,
the census roles for the first century of the colony did not mention "Hottentot” labour.

I compared the owners of the farms to the "Hottentot" register for Agter Paarl.
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During the 1970's plans were proposed to convert the farmstead into a school. In
anticipation of this, Gwen and Gawie Fagan (1976) prepared a brief historical
investigation of the farm’s history and its existing architecture. In this report it was
recommended that an archaeological impact assessment be done before or, as part
of, the reconstruction. The plans to convert the farmstead into a school was
subsequently dropped. Unfortunately, the farmyard was extensiyety altered in the
1980's. The entire "opstal” has been converted into the “Grande Roche Hotel
complex, with the slave lodge and the wine cellar being converted into suites. No
archaeology was done on this site despite the fact that it is (and was at the date of
alteration) a declared National Monument. The architects made use of the Fagan's
preliminary report, but chose to ignore the portion recommending archaeological

investigation and recording.

The farm “De Goede Hoop” was granted to a French Huguenot, Jean Cloudon, in
1688. In 1712, the farm was sold to Matthys Streidom (Strydom) (TD 880). The
farm remained in the Strydom family until 1766, when the widow of Daniel Strydom
(Matthys’ son) married Isaak Nel. (Isaak Nel, incidentally, also owned “Paarl
Diamant” at this stage (MOOC 7/1/28).) The farm was subsequently sold to
Johannes Bletterman (TD 5458), subdivided, and the present portion (“De Hoop")
sold to Isaak Minnaar in 1784 (TD 5792). This portion, together with a piece of loan
farm granted to Bletterman in 1783 (OSF 2.326), and a piece of perpetual quitrent
granted to the Widow of isaac Minnaar in 1813 (Stellenbosch Quitrent 1.31),
remained in the Minnaar family until 1959 (TD 13022). The "Hottentot" registers do

not show any Khoikhoi descendants working on this farm. (A Johannes Minnaar
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does show up on the register of Agter Paarl, but it is not known how he relates to the

Minnaars in the Paarl valiey.)

It is ironic that, in 1995, the same architectural firm that “restored” “De Nieuwe
Plantasie” also got the tender to restore the “woonhuis” on “De Hoop”. Once again,
despite the fact that this farmstead is also a proclaimed National Monument and of
considerable age and historical value, no archaeological assessment was made of
the proposed structural changes. A mid 18th century (Klose 1995 pers. comm.)
kitchen midden was disturbed during the digging of a foundation wall. By chance, it
was possible to retrieve some of the archaeological material that was “dug up” by the
builders. Included in this material were two stone flakes, a tiny piece of Khoi pottery
and a broken piece of slate that looks as if it had been fashioned into a type of
spatula (Figure 12). This material is possibly of indigenous origin. Unfortunately, the
material is out of context and it is impossible to infer how it was associated with the
colonial material in the kitchen midden. The builders’ trench was not more than 1m
deep and, in my opinion, it is unlikely that the indigenous material was from layers

predating the kitchen midden.

The result of these actions is the irretrievable loss of a wealth of information
pertaining to the lives and life style of a very important component of rural colonial

society.

The material culture of the colonial Khoikhoi
The presence of reworked colonial material on historical sites, such as porcelain and

glass bottle sherds converted into pendants, buttons and bladelets, have been
presumed to be of indigenous origin. Not enough is known, however, to be able to

ascribe these objects to either Khoikhoi or hunter-gather (Hart 1995 pers comm).



0 30 mm

Figure 12: Indigenous artefacts from the builders’ trench at De Hoop.
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Once a culture becomes absorbed into another and traditional practices are
exchanged, it is undisputed that the material expression of the group will change. In
order to try and trace this process of acculturation, the following section deals with
the description of Khoikhoi or "Hottentot" labourers and servants in the archival

record and the travel journals of the late 18th and 19th centuries.

The "Hottentot" registers (1/STB 16/139-142) have already been dealt with in the
preceding chapter. "Vendu Rollen” (auction rolls) dating to the mid 19th century (c.
1828), seem to reflect a continuing tendency of the Khoikhoi to accumulate live stock
in preference to other movable property. The “Vendu” roll of the “Hottentottin® , Lena
Kaffer, lists 1 mare and her foal, a young heifer and a calf (MOOC 10/44). In the
region of Vier-en-Twingtig Rivieren, a “Bastaard Hottentot”, Willem August, owned 2
heifers and a bull calf, 7 cows, 2 cows with calf, 2 young bulls, 2 oxen, 2 horses,
some draught equipment and wagons and some grain (MOOC 10/43). The
‘Hottentot” Piet Kees, at the time of his death, owned 6 oxen (MOOC 10/44). The
sale of movable property after death was possibly done to facilitate its distribution
amongst the heirs (Malan 1995 pers. comm.). The Auction Rolls (MOOC 10) are
available for “Hottentots® from 1826 to 1832, and this corresponds with the
proclamation of Ordinance 50 of 1828, which recognised and protected the right the

Khoikhoi descendants and "people of colour” to own property.

The pictorial record and some travel descriptions support the fact that the Khoikhoi
servants/labourers initially lived in their own huts on the farms of their employees.
When Lady Anne Barnard visited the mission station at Gendendal in 1790, some

traditional round “matjies” huts could still be observed (Figure 13)(Robinson 1973).
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Khoikhoi descendant ("Hottentot") habitation sites that one might uncover to what

degree traditional artefacts were still used.

Identification of habitation sites:
During the early 18th century, Khoikhoi servants and labourers in the rural areas still

lived in separate huts or dwellings built on the farms on which they worked (Elphick
1977; Shell 1994). Mentzel (1921) visited the Cape in the 1730's. He describes a
young colonist couple in the rural areas setting up house. Amongst the things he
mentions, is the dwelling of a number of "Hottentots” employed by this couple as

shepherds (Mentzel 1921:113).

In his book, “Children of bondage”, Robert Shell (1994) states that prior to 1736, a
clear distinction was made between imported male and native servants on the one
hand and women and Creole slaves on the other: "At the Cape, imported male
slaves and the native people were always the outsiders, all Creole and women
slaves , the insiders” (Shell 1994:262). According to Shell (1994), the “outsider”
group would not have been housed in the colonial house itself, but rather in an
outside room or stable. Separate slave dwellings become “common” after the end of
the 18th century (Shell 1994). Once the colonial society started to separate their
slaves from themselves (slaves being viewed as part and parcel of domestic life), it
is highly unlikely that the “Hottentot” and "Bushman” servants would have remained

within the domestic milieu.

The “Hottentot” registers give some insight as to where the independent
Khoikhoi/"Bastaard” householders were living. The range varies from hired rooms
and houses, outside rooms (buite kamer), in a dwelling on an erf and separate

outside rooms: “in een gehuurde kamer by J.E. Wagener”,
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‘in een gehuurde hys van Wed Horm”,

‘in een kamer by Gertruy Struvert”,

“in een buite kamer by Jacques du Toit”,

‘in woning op erf van J Auret”,

“‘woning op erf van Coenraad Wolpot”,

“afsonde.rlike woning gelegen op erf van Juff Auret”.
In 1815 one case is even listed of people living in a hut on the erf of a fellow “free”
labourer, “in een pondok of hut op land van bogem. Kloos”. The householders had
various options where to stay. Some individuals and their families lived on the
property of a certain colonist e.g. “op een erf van G. Gans”, while others lived on
unsurveyed government land “op een stuks governmentsgrond aan de Sanddrift”; in
certain cases the name or location of the erf is mentioned “op den erf van Gert van
der Byl aan de Nieuwe Drift’. The implication of the differences in locality, both
spatially and architecturally (outside room vs , a room - presumably in the house) still

warrants much attention.

Due to the great degree of architectural modification and destruction that has taken
place in the central and southern section of Paarl, it is highly improbable that any of
the town erwen will yield any information regarding the material culture of domestic
“‘Hottentot” servants. As mentioned earlier in this chapter, the archaeology of the few
remaining farms in the town has been grossly ignored. A thorough archival search
would have to be done to locate the sites of these town erwen, as none of the
records used in this study, give the location of the erwen and not all erwen have

names.
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Investigation of survey maps of Paarl dating to the early 20th century has shown that
both “Nieuwe Drift” and “Sanddrift” are located on, or next to, erstwhile outspan
areas (Figure 15). “Sanddrift” is today part of the old OKP Teachers’ Training
College’s sports grounds. The college now forms part of Paarl’s branch of the South
African Police. During the early half of this century, the ground was still part of the
so-called “mixed” sector of Paarl, which encompassed the Oude Tuin neighbourhood
{in the vicinity of the Boland Bank Head Office and the Paarl Municipality) and large
sections of Noorder Paarl (vicinity of Long and Church Streets). It is very unlikely
that any material of the earlier “Sanddrift” habitation sites remain. Extensive

construction work took place when the OKP Training College was built.

The site of “De Nieuwe Drift”, however, seems to have more potential. De Nieuwe
Drift was granted to Gert van der Byl as a loan farm and he was still using it as such
circa 1815. The area north of the outspan was portioned off and sold in 1908, and
prior to this it was Crown fand. | was not able to locate the deeds for Lot 6 and 7
(PQ 4-27, 4-29). The farm “de Nieuwe Drift” is presently located on the R45 just
outside Paarl, which corresponds to the position indicated on the maps dating to
1900 for the Outspan area. Casgrain's One Inch Cape Series (KS.CP.1901) show
the position of about five cottages on this property (Figure 16). A survey of the farm
in the future, and a comparison with the Casgrain Series, should indicate the

relationship between existing buildings and those dating from the previous century.

Very little is known about the material culture and way of life of the Khoikhoi who
remained within the boundaries of the colony as servants and farm labourers. Early
travellers at the Cape displayed a perverse fascination with the Khoikhoi, describing

them in detail (not withstanding inaccurate and false assumptions) (Smith 1993). By
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they had a proven means of subsistence (Malherbe 1978); in other words, Khoikhoi

wishing to live in the colony had to work for the colonial farmers.

Caledon's Code of 1809 (Le Cordeur 1986) was the first of several proclamations
that aimed at regularising and controlling the mobility of the Khoikhoi labour
resource. This "labour law" was amended in 1812 and again in 1814, each time
adding sections relating to indentured child labour (van Aswegen 1989). Ordinance
48 of 1828, further restricted the mobility of the "Hottentot" labour force, by insisting
that no new labour contract could be entered into unless proof could be given that

prior contracts had been terminated (Newton-King 1980).

Very little is known about the Khoikhoi who remained within the boundaries of the
colony as part of the colonial labour force. A study of the "Hottentot" registers for
Paarl (1/8TB 16/139-142) during the period 1812 to 1823 drew the focus onto a
series of questions regarding changing ethnic perception; the origin of the Khoikhoi
descendants working in Paarl, the discrepancy in the age/sex ratios and the
suggestion of female headed households among family groups living in their own or

hired rooms or houses.

The changing ethnic or even "racial" perception of the Field Cornets (who recorded
the registers) can clearly be seen in the registers of 1815 and 1823. The ethnic
descriptions of the register of 1815 is very detailed, giving the range from "Hottentot",
"Bastaard Hottentot", "Boesjeman”, "Bastaard Boesjeman” to just "Bastaard" and
"Baster". In the register of 1823, however, the range of description is limited to
"Hottentot", "Boesjeman" and "Bastaard”. In 1823, the register also lists, for the first

time, the term "Kaffer".
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1STB 16/138 1812

OPGAAF VAN ALLE HOTTENTOTTEN, BASTAARD HOTTENTOTTEN, OOK VRYSWARTEN ONDE 'T LANDROSAMPTE VAN

STELLENBOSCH GEVONDEN ZOO ALS 'T ZELWE DOOR HET GOVERNMENT IS VOORSCHREVEN BY PROCLAMATIE 23 APRIL 1812

| | |
1/STB 16/139 REGISTER DER HOTTENTOTTEN 1812
Paar 1 October 1812 | B B
Namen de Huysvader waar Men Women Children Waar de afs kraal Beskrywing hunnen
Hottenttoten, Bastaards en en woningen famitien
Vryswarten wonende zyn |No Name Age!No|Name Age|No|Names  [Age
| Jozua le Roux 11Abraham 18| 1 Griet 38! 2|Grietje 9 Caapstad
- T | |Letie 6
Petrus J du Plessis 2[Martinus 48 8| Willem 15] Paarl
Jephta 16| 2|Marta 30/ |David 13
. Marta 16| |Adriaan | 11
lsak 2]
Jan 7
1 Isara 5
Tuljana 3
Jephta 1]
- 11Moses Balie 50 1iLea 42| 6|Saartje 12iop den erf van Gert Paarl
Janetje 10{van der Byl aan de
o Koeka 8/Nieuwe Drift
| Ipavid 6
lea 4
N Grietje 2
Frederick Schryer 1]Jacob Grysenberg 190 1/Tresie 18 Paarl
- 2|David 30| 5|Dina 56| 1|Diana 17lin een gehuurde Paarl
Abraham 12] lAnna 50 vertrek by Schryer
Cura x 22| 2/Anna 4
David 4m |
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